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I 

MAN AND SOCIETY FACE THE ACUTEST CRISIS OF 

VALUES EVER RECORDED IN THEIR EVOLUTION 

WE are fully aware of the all-important moment we 

are living. If the history of humanity is a limited series 

of decisive instants, it is indisputable that the best part 

of what it may decide to be in the future depends on 

the events we are witnessing. To this respect, no divorce 

between thought and action can exist while society 

and man face perhaps the acutest crisis of values ever 

recorded in their evolution. 

The conclusions arrived at by the meetings lately 

held in the world prove, to a certain extent, the univer

sality of this affirmation. The International Congress 

of Rome in 1946, the III Congress of French-Speaking 

Philosophical Societies of Brussels in 1947, the Congress 

of Edinburgh in 1948 and that of Amsterdam, show 

that the intellectual movement has reached the moment 

of action. 
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It is possible that the action of thought has lost in 

these latter times its direct contact with the real facts 

of the life of the peoples. It is also possible that the 

cultivation of great truths, the indefatigable pursuit of 

ultimate reasons, have turned a science abstract and 

pedagogical by nature, into a technical virtuosity, with 

the resulting evanescence of the prospects in which 
man usually moves. 

Perhaps on the great philosophical background 

constituted by TRUTH, a question of tendencies foreign 

to the desire for l<nowledge to the satisfaction of which 

any creative force should be devoted, may have pre

vailed. In the absence of fundamental theses defended 

with due perseverance, small theses appear, very capable 
of sowing confusion. 

II 

MAN CAN FACE ANY RADICAL CHANGE IF 
HE IS ARMED WITH SOLID TRUTH 

f UNDAMENT AL · problems have not been settled in 

accordance with time, perhaps be~ause there exist a 

problem and a demonstrable truth for each generation. 
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Perhaps for each generation this problem and that truth 

.are always the same. 

The Greeks of Socrates' age formulated themselves 

great questions: the being, the principle, virtue, beauty, 

the purpose, and endeavoured to establish their tables 

of Morality and their principles of Ethics. It is not licit 

to consider those problems settled and then try to 

confuse man ,......, to whom the ancient and essential 

truths are unknown ,......, with new superficial truths or 

with simple sophisms. Man needs an explanation today 

as much as those to whom Socrates, many centuri~s 

ago, posed his problems. 

Facts which are not easily assimilated have been 

revealed to the peoples. Man has been persuaded 

of the convenience of jumping without interme

diary stages from a rigorous idealism to a utilitarian 

materialism; from faith to opinion; from obedience to 

free-will. 

Liberty, the most important conquest of the modern 

age, was not obtained without previously re-arranging 

its corollaries. It is possible that a certain degree of 

improvisation accompanied that victory, because · it is 

always difficult to keep order among the troops that 

conquer a city besieged for a long time. 

The era of practical materialism, furthermore, has 

corresponded to a gigantic economic progress. One of 
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its characteristics has bee~ to restrict the internal pros

pects of man. He does not possess his personality in 

the same measure under the shadow of the bucolic elm 

than side by side with the deafening power of the 

machine. We must ask ourselves if together with the 

radical changes of modern life the opportune trends 

designed to balance man, shaken by the violent transition 

to the collective spirit, have been given. 

Discerning minds have tried to warn the world of 

the danger entailed by the fact that the event has 

happened without groundwork or preparation; that the 

human spirit has not been previously adapted to what 

was going to happen. Man can face any contingency, 

any change, favourable or adverse, if he is armed with 

solid truth throughout his life. But if this truth has not 

been revealed to him on a parallel with material progress, 

it is conceivable that he may be unable to establish a 

due relation between his ego, the measure of all things, 

and the surrounding world, subject to fundamental 

changes. 

Under these conditions, philosophy recovers the 

clear meaning of its origins. As a pedagogical mission, 

it finds nobility in the synthesis of truth, and its impor

tance consists in "illuminating", in bringing to the field 

of visible things forms and objects previously unnoticed; 

and, above all, relations. Direct relations of man with 
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his origin, with his ends, with his fellow-beings and 

with his mediate realities. 

The rule that organises the social body and corrects 

its deviations proceeds from the lofty spaces where 

ultimate reasons prevail. 

III 

IF THE MEDIEVAL CRISIS LED TO THE RENAISSANCE, 

1HE PRESENT ONE, Willi A FREER MAN AND A 

MORE CAPABLE CONSCIENCE, MAY LEAD TO A 

MAGNIFICENT RESURGENCE 

IT is within the realm of possibilities that dead 

traditions will never resurrect. If human thought, con

sidered as a treasure of concepts, is looked at through 

the vertiginous and febrile rhythm of the present life, 

it may appear as a desolate field, as the stage of pathetic 

struggles. It is also possible that many discarded tra

ditions are no longer adaptable to the present evolution 

and even that others have lost their object. In a certain 

manner, this was the panorama of humanity in the 

beginning of the 'Middle Ages. Certain truths were 

considered as sufficiently defined, but these truths were 

restricted and guarded, and the people were only nour-
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ished by faith . The truth of Socrates, Plato a n d Aris

totle were not considered practical texts in the Middle 

Ages , which had lost, in the disruption of a terrible 

crisis, any contact with the intellectual continuity of 

the past. It is true that many traditions did not resurrect 

then, but with the remains of the wreck the human 

mind created, in the light of the faith, which is irrenoun

ceable, a new mystic, with a new content. 

The Renaissance proves that the road is a factor 

within the reach of man, at any moment. The rigou r 

of our crisis is not the one which the intellects of the 

Middle Ages had to face; ours is, simply, another form 

of rigour. It does not face, or does not believe it faces, 

an infinity. It does not give the sensation of being 

produced for time, but for the moment. 

It would seem that some people are less concerned 

with truths than with appearances , and less by the 

vision of what is ultimate and general than by what 

is immediate and personal. The wearing and rapid 

march of social evolution, as also of economic evolution, 

has upset the usual panoramas of the conscience. 

It is n ot frequent to find beings with a complete 

perspective of their own hierarchy. The obtain ment of 

collective rights h as produce~ a consequence certainly 

unexpected: the realisation of his ow n value h a s not 

improved for man. This myopia as regards the worthi-
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ness of values is possibly the consequence of a deficient 

pedagogy. 

Great crisis are characterised by the enormous im

portance of the tren d adopted. If the p resent crisis is 

comparable to that of the Middle Ages, it is to be 

presumed that from us depends a Renaissance even 

more luminous than the former, because ours, with the 

same faith in destinies, finds a freer man, and in con

sequence, a more capable conscience. 

The great mission of philosophical thought may 

consist, therefore, in clearing that road, in establishing 

a balance between material and spiritual progress. 

IV 

THE THEOLOGICAL PREOCCUPATION 

THE theological preoccupation was necessarily the 

first to appear. The intellect needed light with which 

to focus objects, or a lighted space where to place them 

for their further examination. Origin was the supreme 

and natural factor of this previous process. Theological 

activities partly satisfied a primary necessity and after, 

categorically conditioned any other transposition of 

judgement on existence. 
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Culture led to a clearer realisation of the relations 

existing between what is supernatural and knowledge; 

but the nature of this necessity was consubstantial 

with the human soul. as a desire for final explanations 

or as the awareness of being incorporated to a higher 

order. The most advan·ced communities ratiocinated on 

the problem and in their own way, personalised their 

intuition in a mythology, while the less advanced com

munities, also feeling the necessity of an explanation, 

worshipped the Supreme Being in the inanimate objects 

and things. As regards the explanation of this state of 

necessity, linked to theological reason by intangible 

bonds, and as regards its existence, the specific consi

deration of superior races or groups or of the primi

tive and pantheist tendency of tribes is immaterial: 

both prove, to the same extent, the nature of that 

necessity. 

What remains unexplained resided in different 

objects, because before other traditions established · final 

concepts on a universal concern, the only choice was 

the object of veneration. Thus, the Eleatic philosophers 

adopted a principle of worship of a static and immutable 

being, and, in the doctrine of Democritus, the theory 

of the mobility of atoms constitutes what he believed 

to be a material and plausible explanation of a probledi 

formulated in a general sense. For Parmenides there 
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is only one God, the greatest among gods and men, 

who neither in figure nor in thought resembles the 
mortals. 

Humanity began to inquire unceasingly into the 

silence of heaven. Thought was not content with the 

joyful orgy of mythological gods. What man was unable 

to find in the court of Zeus, exemplification and absolute 

principles, had to be looked for along other roads . Plato, 

in his Euthyphro, will summarise later that "being on 

the alert" ,of Socrates before the greatest virtue, consi

dered as the reflection of a Being, source of cosmic order. 

The chasm of the Theogony of Hesiod and the apeiron, 

the unlimited, of Anaximander, began to receive the 

light, before the eyes of man, ever in quest . . The force 

that generates in ~hat is infinite will be at first Love, 

immediate symbol of the action of creating within the 

reach of our senses, and later, its ultimate representation 
in Omnipotence. 

Who is God that we should off er him sacrifices? 

asks the Rig-Veda. Father of the Universe, Prcijapati, 

it calls this being, to which everything appears subordi

nated. An identical preoccupation is found in the Gree:k 

logos, the first word, the first voice, · the force that at 

a later time heads the Old Testament. That "word" 

was necessary to discriminate in its light between good 
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and evil, as Prajapati was necessary to acknowledge 

in its true strength the Hindu atman, the soul, the 

own ego. 

When Plato affirms that God is the measure of all 

things, the m~n. measure of all things of Protagoras 

acquires a loftier meaning, because among things there 

are many for which man does not find a reasonable 

explanation in Nature. Many centuries later, an out

standing mind would explain with admirable simplicity 

the process of this concern. Certainly, Victor Hugo had 

no need to seek support in the theory of the druids, two 

thousands years before Christ, according to which "souls 

eternally travel over immensity" to ask, as regards the 

necessity of a supreme order: Is there no God? How 

can man, perishable, sick and vile, have what the uni

verse lacks? Creature, full of miseries, would have more 

advantages than creation, full of suns! We would have 

a soul and the world none! Man would be a seeing eye 

in a blind universe. The only seeing eye! And to see 

what? Nothingness! 

It is not impossible to discern in those phrases the 

successful enunciation of the problem of ancient thought. 
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V 

THE FORMATION OF THE AMERICAN SPIRIT 

AND THE BASES OF THE UNIVERSAL 

IDEOLOGICAL EVOLUTION 

WHEN the Renaissance struggled to save from the 

ruins the fundamental values, it did not seek support in 

Revelation only nor in the congenital religious disposi

tion of man. The road opened by the Greeks will consti

tute a method for scholasticism and a point of reference 

for the ulterior reaction. The Credo Ut intelligam of St. 

Thomas Aquinas shapes a whole human age. 

It centers in one end the essence and the existence; 

it establishes a- code of ethics, and morals and, perhaps 

for the first time, free-will is related to the latter, as a 

necessity, as a requisite of Morality. Thomism, whatever 

the subsequent current of thought, centered man at a 

decisive moment in the foreground of a panorama rather 

confused until then. , It centered ,man with sufficient 

power to deny even the principles from which this situa-, 

tion derived. Up to a point, the opposers of Thomism. 

as regards the definition of human values, are a result of 

it. When the romanticism of Spinoza qualifies the Su--, 
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preme as the substance of the Universe, a world of values 

is already organised; it will help humanity to undertake 

one of its greatest and most efficient efforts. What has 

been formulated may have been the crisis of the European 

spirit, the formation of the American spirit and the uni

versal ideological evolu_tion which came later on. 

Through the religious ideas of the Renaissance and the 

principles of the Modern Age man receives from the 

Hellenic thought, as Israel from Mount Sinai, a table 

of values. But let us observe that the indirect result of 

such values, in placing the human being in face of God, 

was to define the hierarchy of man. 

A short time later Descartes deviated the wide and 

ambitious field in a vertical sense, offering to a growing 

and progressive science the initial preoccupation of the 

ancient world. The "I think, therefore, I am", will give 

as a previous supposition, an order, an established 

nature, a man. And the persistent ultimate question of 

man shall be indifferent to this enunciation. 

Philosophy will begin to divide; a high scientific 

speculation will appear, seeking achievement in specia

lisation, gilded by the far-reaching efforts of Kant's ra

tionalism, and then another with more practical aspects, 

more direct, but with a less important content. From 

then onwards, preoccupations will be immediate or 

· specific. 
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There is no contact whatsoever between the problems 

of Socrates and those of Voltaire. · The tendency has 

changed. What was a horizontal movement is now a 

horizontal displacement. 

Comte executes a deft jugglery with objectives : he 

substitutes the worship of God for the worship of hu

manity. This will be the beginning of a different age, 

but, let us make it clear, of a historical mutation, neces

sary and useful. 

A total revolution takes place, grandiose in its ma

terial aspects but perhaps not accompanied by a correct 

vision of fundamental perspectives. These begin to fade 

from intellectual operation and together with them the 

measure of man starts to fade, gradually and progress

ively; the measure man had of his situation and of 

things in relation to himself, as the image of superior 

forces. Progress is more evide~t in technique and in the 

social movement, but it cannot be said that it strengthens 

by itself the interior virtues developed in ancient times 

· by the intuition of the immensity of the cosmos. 
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VI 

THE ACKNOWLEDGEMENT OF THE ESSENTIAL 

VIRTUES OF THE HUMAN BEING AS THE BASIS 

FOR THE DIGNIFICATION AND WELL-BEING 

OF MAN 

WHEN we study Darwin and his connections with 

philosophy, we suddenly observe that we are already very 

far from the world of Socrates and its intellectual figures. 

Evolution appears to us as a biological theory without 

any relation to any other kind of question. And in the 

bacl(ground of the scientific world, th~ problem is posed 

of whether the human soul can dige~t the substitution 

of its traditional and elementary worship for a purely 

scientific exegesis. 

In the last analysis, this trend does not give us posi

tive results as regards the organisation of life in com

mon. We cannot deduce from it the canons of new Ethics 

and even less those of a new Morality. What is preferred 

is a biological problem; an event of the physical order, 

from which it is very difficult to deduce consequences 

applicable to the spiritual life of peoples. It is impossible 

to base on a technical law, unrelated to ultimate reasons, 

a positive law or even a treatise on good customs. 
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Applying a similar explanation to the general field, 

man, society or the State are obliged to invent a new 

scale of values, a new Morality. At the peak of an age 

of material ambition, after a long period of nearly a 

century and a half of leaving aside any metaphysical 

reasoning, the intellect cannot indefinitely remain re

stricted by marginal criteria, neither does it wish to 

change its cults to obtain similar results. 

From a directive sphere, when considering the pos

sibility of affording to the people good material condi

tions of living, the problem ceases to be abstract to 

become a pressing necessity. Man, who must be dignified 

and placed on the right path leading to his well-being, 

must be first qualified and his essential virtues must be 

acknowledged. 

VII 

THE PERFECT REALISATION OF LIFE 

. . 
WE consider Socratic virtue as 1the perfect realisation 

of life. That is: understanding of the own personality 

and of the surrounding world which defines its relations 

and its pri~ate and public obligations. 
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When Leibniz says: Whoever has contemplated 

all, what is far and what is near, what is our own and 

what is foreign to us, the past and the future, with the 

same clearness and precision, whereon, naturally, the 

difference between what is near and far, what is our 

own or foreign to us, the past and the future would disap

pear, that being, free from sin, would only wish for and 

do good, he alludes to the archetype of virtue which 

can originate contempt towards what is perishable. 

It would not be an attitude, but scepticism or an 

apostolical inhibition. Socratic virtue was active, as full 

of the fighting spirit as the Christian virtue was later to 

be; it contemplated the practical world and knew it was 

full of temptations and difficulties. 

Socrates considered that . the worker that under

stands his work, as opposed to the demagogue or the un

conscious masses was virtuous. Virtuous was the man 

who knew that work is never a dishonour, as compared 

with the man of leisure and the bad politician. 

In his Euthyphro Plato tells us that there is no 

specific virtue, no specific ideal for each, but an ideal 

of man which is perhaps nothing more than .a disposi

tion to solve vital equations in accordance with an ethic

al estimation. 
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VIII 

MORAL VALUES MUST OFFSET THE EUPHORIA OF 

STRUGGLES AND CONQUESTS AND MUST RAISE AN 

IMPASSABLE BARRIER TO DISORDER 

Gooo and Evil influence man and society. From 

what is individual to what is collective, its moments 

oscillate between mystical raptures and frightening 

paroxisms. A moral attitude born of a solid religious 

background or of a solid ethical education endeavours 

to establish the limits between possible and tempting 

extremes. Man in misfortune tends to introversion as he 

tends to extroversion in prosperity. Doubt and arrogance 

are the extreme poles of this ·oscillation, produced by 

the absence of an adequate sense of measure. 

Science can settle problems abstractly, starting from 

premises equally abstract, but in the life of communities 

the results of these oscillations are often very different. 
' 

When a people reaches a serious moment, its outstand-

ing minds ask themselves if the spirit is duly prepared 

to face the hours that are drawing near. 

Therefore, it is necessary to formulate the same ques

tion when trying to lead humanity to a better age. It 
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behoves politics to obtain rights, to improve justice and 

raise the standard of living, but other forces are also ne

cessary. It is necessary that moral values create an at

mosphere of human virtue capable of compensating at 

any time, what is due and what has been achieved. In 

this aspect, virtue reaffirms its efficient influence. It will 

not only be the unflagging heroism of liturgical precept; 

it is a mode of life which enables us to say that a man 

has courageously fulfilled his personal and public obli

gations; the man who was obliged to and could do so, 

gave; the man who was obliged to perform, did so. 

· That virtue does not close the roads of struggle, does 

not hamper the march onwards of progress, does not 

condemn sacred revolt, but raises an impassable barrier 
to disorder. 

IX 

LOVE AMONG MEN WOULD HAVE OBTAINED 

BETTER RESULTS IN LESS TIME TI-IAN THAT 

WASTED BY HUMANITY IN SOWING RANCOUR 

NECESSARILY, the ~ra of social revolution must have 

been a long one, characterised by a severe mien. It can

not yet be considered closed, but it is necessary for the 

interpretation of the Socratic virtue to disseminate, to-
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gether with the awareness of the human dignity, another 

type 0 f values. Side by side with the categorical impera

tive 0 f Kant, an unlimited field is offered to the world. 

Act at all moments as if the maxims of your private con

duct were to become general laws. Kant proclaimed, 

before the expectation of humanity, a creed which might 

only find antecedents in the Christian principles of mu

tual love, but in this case the difference is that the 

enunciation affects the rigour of the discipline. 

The application to the collective field of what is 

wished for privately, is to insinuate the surpassing of 

whatever existed of isolation and contempt in an era of 

glorious endeavours. 

We read in Empedocles that the struggle for predo

minance between Love and Hate rngenders the dif

ferent periods of the world. It may well be true, altho~gh 

Empedocles did not seel<: to arrive at th_e same conclus10n, 

because humanity has l<:nown between ages of hatred 

others when it lived with its arms open to all the possi

bilities of the human nature. Under this sway of mys

tical results new worlds are glimpsed, growing nationa

lities are bred, barriers are destroyed. 

But it is symptomatic that such results have only 

been obtained when facing a common enemy and in a 

very transitory manner: 

the thesis of pessimism. 

a · bitter experience supported 
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Something must be wrong in nature when it is pos

sible to conceive ,-....,as Hobbes in his Leviathan,....., the 

Homo homini lupus, the state of man, against man, 

of all · against all, and existence as an arena where 

manhood can be identified with the prowess of, the bird 

of prey. Hobbes belongs to the times when the Socratic 

truths and the hopes of the Gospel begin to fade before 

the cold light of Reason, which, in its turn, will hasten 

to embrace materialism. When Marx tells us that the 

social structure and its division into classes depend from 

economic relations, and that therefore the history of 

humanity is merely the history of the struggles among 

the classes, we begin to see clearly, in its effects, the 

panorama of the Leviathan. 

There is no po~ibility of virtue, not even an indica

tion of individual dignity, wherein is proclaimed the state 

of necessity of that struggle which, essentially, is the 

open disarticulation of the natural elements of the com

munity. It corresponds to thought to define that there 

exist's, certainly, a difference of interests and a difference 

of necessities, that it behoves man to diminish them ~ra..: 

dually, persuading -those who · can do so of the conve

nience of yielding and promoting the progress of those 
who are left behind. 

· But this . action ,....., undertaken by society for · more 
than a century, enduring pa1·nful · ~ · ·t d · d · VICISSI U es ,-...., oes 
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not need either hoarse cries or threats, and even less 

bloodshed, to obtain the desired results . Love among 

men would have obtained better results in less time, and 

if it found the doors of egoism closed it was due to 

the fact that moral education was not as intensive to 
• 
eliminate those defects as was the sowing of rancour. 

X 

THE ETHICAL LEVEL ATTAINED BY A PEOPLE GIVES 

A DEFINITE TREND TO PROGRESS, CREA TES ORDER 

AND ENSURES THE CORRECT EXERCISE OF LIBERTY 

That virtue openly places us in the field of ethics. 

The attitude adopted faces the external world. The 

question is to see up to what point it is capable of 

perfecting the modulus of our own existence. 

Aristotle tells us thaf Man is a being meant for 

social relationship; therefore, supreme good is not 

attained in individual human life but in the super~ 

ind1vidual · organisation of the State: ethics culminate 

in politics. The Aristotelian process leads us one point 

fu~ther than the preceding. We only wish to refer to the 

imposition of relationship on the influen~e of the indi~ 

vidual position. Our virtue is not perfect until it 1~ 
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supplemented by that ethical code which appraises per

sonal values. 

The life of relationship appears as an efficient meas

ure of the honesty with which each man accepts his 

own role. From that sense of life, which for the main 

part is born of the education received and the ruling 

atmosphere of the community, depends the fate of the 

community itself. 

There will exist peoples with an ethical sense and 

peoples in which this sense does not exist; civilised and 

uncivilised politics; orderly progress or turbulent mass 

movements. The difference between obtaining profita

ble results from a social victory or of plunging it into 

disorder resides in the measure of ethics possessed. 

These measures of ethics characterise the different 

periods of History. They make victory glorious and defeat 

endurable; they alleviate calamities; they coniitute a 

reserve of strength. 

Furthermore, progress is in absolute relation of 

,dependence with the level of ethics attained: it esta

blishes the morality of the laws and can interpret them 

wisely.' As regards public life, it means order, action, 

and the correct exercise of liberty. 

Let me say that liberty has citizenship in the peoples 

that possess a code of ethics and is an occasional passer

by where such a code is lacking. Saint Thomas Aquinas 
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says: Freedom of the will is an axiom in every moral 

code; only free actions, deriving from rational reflection, 

are moral. It is true that only those actions can deserve 

the qualification of being moral that have been produced 

in accordance with certain requisites. 

Liberty was, primarily, the substance of the ethical 

meaning of life. But, for that same reason, it is impos

sible for us to conceive a free life without ethical prin

ciples, as it is also impossible to accept moral acts within 

a regime of irreflection or unconsciousness. 

XI 

THE ULTIMATE END OF ETHICS IS TO CORRECT 

EGOISM 

Spencer tells us that the ultimate end of Ethics is 

to correct egoism. 

The egoism that gave birth to class struggles and 

inspired the most ardent anathemas of materialism is at 

the same time the ultimate subject matter of ethical 

pr,ocedure. Surely an attitude must be taken in face of 

that restricted disposition engendered by an over-esti

mation of personal interests. The enunciation of such 

a factor corresponds in History to a cruel and hard 
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evolution, of which we cannot say that the end · has 

been yet reached. 

If happiness is the most important object, and its; 

obtainment one of the paramount finalities of the gener

al effort, it becomes clear that some have found ways 

and means to obtain it for themselves while others have 

never ~ttained it. The former have tried to retain inde

finitely that privileged condition and this has led to the 

disarticulation arisen from the process of vindication 

,- not always peaceful,_ of the less fortunate. Egoism 

was meant to become, perhaps by a design of Divine 

Providence, the motor of a troublous human age. But 

if egoism is first and foremost a negative value, the lack 

of other values, it can be compared to cold, which means 

nothing but the lad~ of heat. To combat egoism does 

not presuppose an armed attitud~ against vice but rather 

a positive attitude designed to strengthen the opposing

virtue's ·: to substitute egoism by an ample and generous 

ethical vision. 

To disseminate the ~irtue inherent to justice and 

obtain plea·sure, not by means of the private enjoyment 

of well-being but by sharing that enjoyment with others, 

by, off~rin·g to ever greater sections of humanity the . 

possibility of obtaining their well-being: this is . the 

true road. 
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XII 

HUMANITY AND THE EGO. THE ASPIRATION OF 

THE MASSES 

WHEN Euripides places beside the clamoring ego the· 

masses that, from the chorus, express collective opi.:. 

nions and aspirations, he places, side by side with the 

ego, the vast field of humanity. He discovers in it a per

fect standard of measure. The individual being finds 

its vertical and horizontal proportion. 

When Humboldt sets forth the ideal of humanity, 

in the historical field the ideal · of the universal man is 

born, considered as the supreme representative of civi

lization. Comte consolidated it when he affirmed that 

Sociology is the indispensable· basis of Politics. Hegel 

developed this · exact intuition to its final philosophical 

consequences. He · said, of the spirit, that it exists by 

itself, that it can only achieve the full being in itself in 

the measure that the ego turns into ourselves, or, in his 

words,- into the ego of humanity. The post-Kantian ra

tionalism had also transferred its visual field from the 

individual to society, from man to mankind. 

The sparks of a political and economic revolution, 

with the advent of industrialism and of capitalism, 
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originated by the progress in the development of the 

liberal revolution, promoted the expansion of individual 

values in the public field, or more precisely, the philo-• 

sophical aspect of the being began to be better appre

ciated within its contours. 

The individual becomes interesting in relation with 

his participation in the social movement, and the char

acteristics of the evolution of the latter demand pre

ferential attention. An inexorable splitting of the 

strength-unity of the individual was necessary to destroy 

the defective concepts of the era of privileges. But let 

us hasten to acknowledge that this mutation must be 

considered preceded by a long theoretical stage. The 

practice corresponds to our century and is just beginning. 

•. · This has an explanation, simple up to a point. When 

we say that the transition pa.ssed from the old historical 

state of necessity to the modern state of liberty, taking 

into consideration the community rather than the indi

vidual, we p resent an oblique vision of the evolution. 

The preparatory or theoretical phase of realisation of 

the self into the ourselves was, in truth, an adequate 

phase for the cession of the guiding principles, which, 

without passing yet to the masses, gave to the new lead

ing groups the desired displacement of power. 

The freedom which was then proclaimed requires 

an explanation if we are to consider its existence. If by 
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freedom we understand the living patrimony of hu

manity, in face of the state of necessity dictated by the 

absolute sway of an electoral section, we must imme

diately pose ourselves its maximum problem; its free-will, 

and, first and foremost, its possibility of choice. 

Liberty does not mean to act according to one's 

wishes, but an election among several well known pos

sibilities. And, in consequence, we can observe perhaps 

that the joyful promulgation of that state of liberty was 

not preceded by the amendment of the social organi

sation since the unequalities in the means of struggle 

and defence did not decrease, nor by the cultural action 

necessary in ord~r that the selective possibilities inherent 

to every truly free act may become a matter of conscience. 

The conscience which gives meaning to liberty, popular 

self-determination, follows much later at the time of the 

political prologue of the que~tion. When the ideal of 

humanity begins to be accepted, when the crisis of 

events provokes the revolution of the ideas, we observe 

that the old postulates do not perfectly adjust to the 

sign of evolution. They are blurred outlines or imperfect 

reproductions of a much more ancient ideal: the Greel<. 
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XIII 

SURPASSING OF CLASS STRUGGLE BY SOCIAL 

COLLABORATION AND HUMAN DIGNIFICATION 

CLASS struggle cannot be considered to-day under 

that aspect which casts a shadow on all hopes of human 

fraternity. Without resorting to violent solutions, the 

world is being persuaded that social collaboration and 

the dignification of mankind are inevitable, rather than 

desirable facts. The so called class struggle, as such, 

is being surpassed. This fact was, partly, a foreseen 

event. The situation of struggle is unstable, it is main

tained by its own fire, wearing itself out until a solution 

is obtained. The so called ruling classes of previous 

times could not avoid the inevitable fact of their crisis. 

Humanity necessarily had to advance towards new vital 

conventions and has done so. The subsistence of mo

tives of violent induction offers the spectacle of an ad

vance . towards. decomposition by waste or towards the 

adoption of sterile formulas. The aspiration of social 

progress has no relation with its proselytistic exploitation 

nor can it be satisfied diminishing or vilifying the human 

types. Mankind needs faith in its destinies and action, 

and has sufficient foresight-to realise that the transfor-
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mation · of the "ego" into the "ourselves" is not meteori

cally effected, through the anullment of individualities, 

but through the reaffirmation of the latter in their col

lective function. Thus, the phenomenon is methodical 

and placed in time by a necessary evolution which has 

more the appearance of Time than that of Mutiny. The 

Hegelian confirmation of the ego in humanity is, in this 

respect, overwhelmingly evident. 

XIV 

REVISION OF HIERARCHIES 

IT is important not to for get man in this new revision 

of hierarchies. It is not perfectly impossible to dissociate 

the whole of the parts, or to stress exclusively the col

lective as if it were wholly indifferent to the condition 

of the formative elements. The sublimation of mankind 

depends not so much on its preferential consideration 

as on the fact that the individual integrating it attains a 

standard justifying it. The Hegelian doc.trine led certain 

groups to the error of subordinating individuality to the 

ideal organisation in such an absolute manner, that the 

· concept of . humanity was automatically reduced to an 

empty word: the omnipotence of the State over an infi

nite total of zeros. 
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Man can be better understood or appreciated within 

the frame of humanity, and in his proper hierarchy, ful

filling his own ends and aware of his participation in 

the gen_eral ends. 

Only thus can we refer to the problem of redemption 

as a perfection possible to operate, through elevation, in 

the life in common. 

It is possible that D'Alembert was right when he 

predicted the subordination of the thought-light to tech

nique, and we have seen that the immediate problems, 

social, political and economic, caused a degree of blind

ness sufficient to produce the evanescence, in the col

lective anxiety, of the sacred ends of the individual. 

Within the humanity we dream of, man is a striving 

power and an indeclinable aspiration towards higher 

forms of life. These factors do not appear, certainly, in 

a simply massive consideration of social biology. The 

success of our times depends, precisely, on his ignorance 
or on his subjugation. 

Only from this point can we examine the great pos

sibility of that ideal of humanity with better chances of 

accuracy. If we do not seek it through humanity itself, 

as an expression of block with necessities of block, but 

through the individual, we shall immediately discover 

its two essential characteristics: Humanity as the cruci:

ble of dignity and as the atmosphere of liberty. 
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If we recall Antisthenes, we will see that his ideal 

of liberty was in no way compatible with any reasoned 

ideal of humanity. There is a liberty which does not 

respect the common interest and which is the natural 

enemy of social welfare. It only strengthens the ego in 

the measure it denies the ourselves, and is unable even 

to give to its activity a noble qualification. Kant sug

gests the high meaning which liberty may achieve, 

placed in the field of moral law and in the sphere of 

destiny. Nothing prevents us from considering as destiny 

not only the individual ends, or the total of its possibil

ities, but also the total of the general possibilities. The 

same moral law will not · be considered as an isolated 

entity, as a personal principle, but as the supreme vision 

of the ideal of universal conduct. With regard to both 

forces, Kant presupposes the capacity of self-determina

tion and calls it free causality. The existence of this per

sonality is a postulate of practical reason. But Fichte 

goes even further: The supreme degree is only attained ,......, 

he says,......, when above that blind desire for power and 

that arbitrariness of the individual one places the will 

of liberty, of sovereignty of man, the rational will. Man 

is not a free personality until he learns to respect his fel

low-men. 

The conclusion that the free personality can only be 

originated within the vast frame of relationship, and 
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not in isolation, may be the indispensable addition to 

the philosophical ideal of sociology, of which the sim

plest expression would be that we reach humanity 

through the individual and the latter through the digni

fication and stressing of his lasting values. 

xv 
SPIRIT AND MATIER. TWO POLES IN PHILOSOPHY 

SINCE their beginning, the principal subject of philo

sophical works was a matter of emphasis. Its field offer

ed different, and even opposite possibilities, depending 

on whether the emphasis, the preferential attention, 

was given to the spirit or the matter. Dissociation was 

characterised by a conflict with the religious essence, 

defender of the immortality of the soul, and in conse

quence, of its p~e-eminence. The problem of the indivi

dual and social values depended at all times on that 

emphasis, which was not due, certainly, to capricious 
whims. · 

In the long and difficult investigation to which uni-· 

versal thought has dedicated its best efforts, there have 

been, lil<:e unsuspected gleams, revelations which today 

constitute the foundation of the temple of wisdom. But 

with regard to their consequences it is of the greatest 
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importance to understand that our ultimate qualifica~ ., 

tion of what is vital depends on the factor of stressing, I 

mean, the side we take in order to consider the questions 

proposed. 
The inclination towards · the spiritual or towards the 

material may have been a selective attitude arising from 

thought or of scientific origin when it appeared pure 

in a previous phase of evolution. This is certainly not 

the situation of the present world. The present problems, 

the overpopulation, the presence of the masses in the 

public life, the political interpretation of doctrines, confer 

enormous responsibility to the apparently intranscen

dental fact of taking sides in the supreme discussion. 

XVI 

BODY AND SOUL. THE "COSMOS" OF. "lVJ.AN" 

. THE merit of its initiation corresponds perhaps to 

Oriental thought. When in the Vedas we find the 

categorical affirmation that the body and _the soul, or 

more exactly, spirit and nature, are substantially in open 

opposition, we feel that we come against a doubt spring

ing from the Genesis. The struggle to conquer the rebel

liousness of the matter and subordinate it entirely to 

the spirit; involved in the · practice of Yoga, and its 
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tendency to liberate the soul from the appetites and ail:.. 

ments of the body, shows us that the question had been 

clearly proposed at the dawn itself of civilization. 

For Aristotle, the universe constitutes a series, at one 

end of which is pure matter and at the other pure form. 

It is evident that in his opinion the form, the formal 

cause of the being, its content, was none other than 

the soul. But this polarity sets forth, with the necessary 

evidence, the different character of both forces. It is 

important to l<:eep in mind the Aristotelian vision, on 

which is based, from then onwards, the universal spiri

tualistic vision that is to follow. 

For Plato, the problem consists in the conquest of 

the inferior forces by the soul. Christianism adds faith 

to the Hellenic vision. In it, the fear of dissociation, in 

the event of immortality, vanishes through purification. 

In the Thomist school, the fusion of the Christian 

thought with the Aristotelian duality is effected. Des

cartes, the first to guide philosophy towards a new road, 

unknown until then, started also from the traditional 

bases. His exposition of the · process, starting from the 

existence of God, the body and the soul, constitutes 

the preface of a subsequent mechanical explanation 

of the Universe. General discussioh dealt with the 

latter and not with the preface. Only in Pythagoras 

we are able to find a preoccupation or a tendency of 
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a similar nature, but the Cartesian influence gravitated 

with enormous strength on the development of the in

vestigations. 

Berkeley and D'Alembert appear to be situated ,-, 

even if the image is not perfect,-, at the two ends of 

this Aristotelian series. The vigorous emphasis will be

come a factor of deep repercussions. Descartes left 

on the tapis, as if by chance, his theory of causality 

and this theory, in other hands, multiplied the transfor

mation of the spiritual hierarchies into strange confu

sions. 

It seems incomprehensible that the indifference of 

a man with such a deep contempt of the masses as Vol

taire, should have such a devastating influence on the 

principles on which the masses could base their scale 

of values. 

Scientific discipline separates us already from the 

vision of the central essences. Kant will place us before 

concepts, space and time, which Bergson will transform 

into matter and recollection. For Schelling's romanticism, 

the Aristotelian series is supported by dualism, but the 

German thought is already influenced by the epoch. 

Those forces, furthermore, are in permanent tension. 

Marxism will transform philosophical discussion into a 

political question and make of it the banner for the 

materialistic interpretation of History. 
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We have passed from the communion of matter and 

spi,rit to the absolute sway of the soul. to its dissociation 

and final annulment. Certainly, notwithstanding the 

flux an reflux of theories, man, formed of body and soul, 

of vocations, hopes, necessities and tendencies, continues 

to be the same. What has changed is the sense of his 

existence, subject to higher currents. 

This oscillating stress can subject him, as an ex

ploitable object, to the · despotism of egoistic individual

ities or condemn him to the progressive extinction . of his 

personality in a mass ruled in block. 

Among the Hegelians there existed a right and a left. 

As soon as this school was reflected in the governing 

power, we observe the constitution of societies of a dif

ferent nature: man appeared annulled by the imperatives 

of the State in some, or with vague possibilities of re

demption in others, conditioned by the balance between 

the common interest and the individual hierarchy. ·· in 

both cases we cannot doubt the important influence of 

Hegel on the settlement of the conflict. If the Hegelian 

right can lead towards a conservative theism, the left 

necessarily falls into a non-philosophical materialism 

and, I would even afirm, non-human. Along different 

roads the Marxist slope is reached. 

When this struggle on the interpretation of the truth 

resulted in a factual · state originating the· crisis of the 
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social values, a new explanation arises .. It may be wise. 

to consider it. In · Heidegger and in Kierkegaard we 

observe an effort to retake the road of the ancient com._ 

munion. Obliged to sacrifice certain principles in order· 

to characterise it, they nevertheless attempt a rectifica

tion. When Heidegger sets forth the necessity of reali

sation, of attaining plenitude, he establishes a divorce 

from the current which threatened to annihilate man 

under the architecture of the block. Kierkegaard gave 

to the exposition of those ideas an equally lofty mean

ing, restoring to the controversy its vertical sense, by 

establishing once again a relation between - the spirit 

and the soul with their cause and finality. 

Keyserling carefully examined the substance of the 

problem when stating that the efforts of the XVIllth. 
I 

and the XIX th. centuries had been . uitilateral. because 

they had left the soul unrelated to progress. Klages even 

affirmed that under the destructive influence of the 

spirit, earthly life will reach its end, in a not far-off day, 

placing the soul in opposition with its essence. At that 

time -the man of Vico, a knowledge, a will and a power 

that tend to the in/inife, was no longer popular. Once 

more, Victor Hugo, the eminent French thinker, on the 

occasion of the ·events of September, pronounced in the 

public square these unforgettable sentences: .... If there 

is nothing more in man than in the beast, say these words 
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'. without laughing: The rights of the man and of the 

citizen, the rights of the ox, the rights of the ass, the 

rights of the oyster: they will sound alike. To reduce 

man to the stature of the beast, to abase him in the meas

ure of the soul of which he has been deprived, to make 

of . him a thing like any other thing; this suppresses at 

one stroke many declarations on human dignity, on hu

man liberty, on human inviolability, on human spirit, 

and transforms all that mass of matter into a manageable 

thing. The inferior authority, the false one, gains every

thing that is lost by the higher, the true authority. With

out in/inity, no ideal can exist; without ideal no 

progress, without progress no movement; immobility, 

there/ore, statu quo, stagnation: That is the order. Decay 

follows this order. Ask the cage what it thinks of the 

wing. It will answer: The wing is revolt ... 

This challenge is not directed to the philosophical 

conscience but to the political world, but we are far 

from affirming that in the present times of acute sensi

tiveness a solid intellectual discipline, without repercus

sions on the development of social life, is possible . . . If 
we strive for an efficient solution, should we not con

sider the problem of whether this emphasis must be care

fully defined before referring it to the common ends? 

A modern thinker has written.: There is ~ work with

out joy; a pleasure without laughter, a virtue without 
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grace, a youth without gentleness, a love without mis

tery, an art without radiation... why? ... " 

Perhaps this terrible question does no longer hang 

over our present life. But it may gravitate on our future 

if we do not duly relate and defend the categories and 

values of that object of life, of our preoccupations and 

concern: Man. 

Without Man we cannot understand at all the ends 

of nature, the concept of humanity or the efficacy of 

thought ... 

XVII 

THE HAPPINESS TO WHICH MAN ASPIRES, ·WILL IT 

BELONG TO THE REALM OF THE MATERIAL OR WILL 

THE ROAD TO PERFECTION FULFILL THE ANIMISTIC 

ASPIRATION OF MAN? 

THE importance of activating the genesis of a thought 

susceptible of foreseeing the future human evolution is 

proved by the sense of our present life. 

A difficult task, designed to effect a substantial mo

dification of the living conditions in favour of the general 

well-being, is in full progress. It is important to know 

if this happiness belongs to · the realm of the material or 

if the road to social perfection will fulfill the animistic 
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aspirations of the social body. But when we ask our

selves again if the direction of this thought is to be ho

rizontal, or if it will be possible to give it a vertical 

direction at the same time, we must first examine the 

panorama before our eyes, at least, in search of an indi

cation. 

We observe immediately an alarming symptom in 

the universal field. Warning voices frequently point out 

the danger implied in a technical progress which is not 

followed by a parallel progress in the education of 

peoples. The complexity of technical advance demands 

clear foresight and a strong temperament. If we consider 

the skyscraper or the transatlantic ship as the symbol 

of modern life, we must immediately envisage the spiri

tual stature of the man who will live or travel in them. 

Before this question rhetorical evasions are impossible, 

because on it depends, no more and no less, the scale 

of magnitudes according to which man can adequately 

rectify his 'own proportion in face of the increasing in

stability of his environment. 

The life concentrated in the great cities offers to us 

lamentably often the spectacle of the danger to which 

some wise minds have given the terrifying name of "in

sectification". It is true that the physical world does not 

increase or diminish the inner proportion, since the latter 

consists, precisely, in man's own appreciation of him-
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self; but, in the absence of moral categories, a progress

ive loss of faith and a gradual growth of a feeling of 
inferiority before the external giant may take place in 

his spirit. 
In face of such a complex ,-..,which in the last analy

sis is a problem of culture and of the spirit,-.., the means 

of self-defence are few. Civilization tends to grow more 

complicated and it seems improbable that this inner 

conflict can be solved on the basis of external factors. 

Intransigent materialism undoubtedly counted on: 

the mechanical and implacable sign of progress, suspect..: 

ing that deprived of his cosmic shadow man would fi-. 

nally feel insignificant and victi~ of the · monstruous 

trepidation of life, With this certainty, it provided man 

with a substitute of spiritual proportion: resentment. 

Previously, it had also substituted the supreme tende~

cies with inferior forces, with that "will" which yester

day integrated the body of a very interesting theory, and 

which to-day, defrauded and disillusioned, has been 

transformed by its disciples into "nausea". Nausea be

fore morality, before the patrimony of life in common. 

nausea before the laws and the inexo~able process· of 

history, biological nausea. · 

Up to a certain point it is difficult to understand that 

in such a dangerously brief intellectual interval we have 

passed from the deception of the insectified being to that 
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nausea which, ignoring sacred laws, is used in an at

tempt to guide the understanding of collective existence. 

What is symptomatic in this way of thinldng is the fact 

that it is not an abstraction, just as Marxism, for exam

ple, was not an abstraction. Marxism operated on social 

discontent. Nausea ,_. as entelechy ,_. operates on indi

vidual disillusion. It is Heidegger's abstract "anguish" 

in the practical field: it corresponds to a demoralised 

society which does not even seek a certainty on which 

to rest. Therefore, what is deplorable is not the theory, 

but rather reality, the final deformation of that "insectifi

cation" ; but in this instance, the insectified individual 

has tried to isolate himself from the catasthrope with a 

cynical grimace. 

Let us acknowledge that this was the necessary and 

inevitable consequence of a deplorable deviation of the 

scale of magnitudes. With it; man could face not only 

the harsh and difficult vicissitudes of his existence but 

also the crisis which such a peremptory evolution would 

originate in his spirit. The knowledge of his relation 

with realms over and above the material laws of his 

contour, facilitated a generous concentration of his forces 

to enter with biological joy a cycle in which all pheno

mena seem to overflow. In a famous fable by Goethe 

an unhappy man finds himself compelled to make an 

e;xtraordinary election. Melusina, queen of the land of 
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dwarfs, invites him to reduce his size and share her lofty 

position. She offers him love, power, wealth, but in an 

inferior scale: he will be a king, but among· dwarfs. 

Taken to the land where grass stalks are gigantic trees, 

this man, the most miserable of mortals, misses his for

mer stature. And he misses it, we suppose, because .his 

scale of magnitudes tells him that in prosperity or in 

adversity his former state was inimitable. By the complex 

fact of being, man is, without need of more, a superior 

entity. 

Melusina' s fable can be translated to other pano

ramas, and especially to those where the disintegration 

and the heterogeneity of modern life have sacrificed 

absolute principles and ideals to material splendour. 

The miracle of the fable has been performed, but inver

sely: man has not been allowed to choose in accordance 

with his proportion and he who had no faith in his 

spiritual values substituted the noble reaction with 

resignation or discontent, the gradual fading of pros

pects suffered by whoever lacks a full awareness of his 

own hierarchy, the "insectification". 

But such a deviation is not a consequence of the 

triumph of collective ideals. The calm acceptance by the 

individual of his · elimination, as a sacrifice in favour 

of the community, does not benefit the latter. A sum of 

zeros gives only .zerq; a table of hierarchies based on 
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personal abdication is only productive for the modes 

of life born of the most intolerant materialism, the dei

fication of the State, the State-Myth, and a secret but 

unavowed vocation towards despotism. 

What characterises sound and vigorous communities 

is the level of their individuality and the trend they 

follow in the collective field of action. This sense 

of the community is arrived at from below, not from 

above: it is reached by a true balance, not by imposition. 

The difference resides in the fact that just as a sound 

community, formed by the ascent of conscious indivi

dualities, possesses powerful reasons for its survival, 

the others bear the stigma of transcience, they are not 

natural forms of evolution but a parenthesis, the histor

ical value of which is, precisely, their cancellation. 

When considering the supreme values that give form 

to our contemplation of the ideal, we observe two great 

possibilities of adulteration: the first, amoral individual

ism, prone to subversion, to eg<?ism, to a regression to 

the lower stages of the evolution of the species. The 

second is the interpretation of life that endeavours to 

subordinate the personality of man to a destructive 

collectivism. 

In truth, both perform a sleight of hand. The nega

tive factors of the first have been derived, in the second, 

to a superior organisation. The marked contempt for 
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another's reason, intolerance, have merely changed 

hands. Under a liberty not universal in its means nor 

in its ends, without ethics or morals, it is impossible 

for the individual to achieve his ultimate values by 

reason of the pressure of the hardened egoisms of minor

ities. In the same manner, under the material collecti

vism encouraged to its ultimate consequences, the indi

dividual is deprived of that possibility - the great 

possibility of existing - through a mechanical imposi

tion, ever expanding and always hypocritically reasoned. 

The idealism of Hegel and the materialism of Marx, 

operating on universal needs and calamities which have 

powerfully influenced the general spirit, constitute 

definite trends of which it is wise to establish the con

sequences. From History, and even from its excesses, 

we can learn invaluable lessons, in · face of which we 

cannot and must not remain indifferent. While thought 

believed that it could maintain itself in what is funda

mental on purely theoretical spheres, the world acted 

by itself; but, if fundamentals decline, the practical 

stabilisation of the abstract may exercise . a pernicious 

influence on the common existence. Therefore, it is 

necessary to examine again our Absolutes and to eli

minate all useless additions and superfluities from an 

ideal capable of serving as an end to the · logical sense 

of life. 
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XVIII 

MAN AS THE EXPRESSION OF SUPREME VALUES AND 

CELL OF THE GENERAL "WELL-BEING" 

For this task, we consider of primary importance 

the recovery of the scale of magnitudes, that is, to give 

back to man his proper proportion so that he may be 

fully aware of the fact that, notwithstanding the leaps 

and bounds of progress, he continues to be the expression 

of supreme values. But in such a manner as to be hu.:. 

manely, that is: without ignorance. 

Only thus will we be able to start from the vertical 

"ego" towards an ideal of better humanity, sum of 

individualities with a tendency to perfection. 

To insinuate that humanity is faulty, that the indi

vidual is an unfortunate experiment, that the life w~ 

understand and endeavour to direct is, in itself and in its 

present forms, something doomed to failure, makes us 

feel the painful sensation that all · contact with reality 

has · been lost. We are afraid of the same thing when 

an impossible social _achievement is entrusted to the 

abdication of individuality in extreme powers. 

If there is something that illuminates our thoughts~ 

that strengthens in our spirit the joy of living and of 
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acting, that something is our faith in individual values 

as a basis for . redemption and, at the same time, our 

confidence that the day is not far when the philosophical 

principle that the complete fulfilment of the "ego", that 

the attainment of its fundamental ends is only found 

in the general well-being, is a vital persuasion. 

XIX 

WE MUST RESTORE TO MAN HIS FAITH IN 
HIS MISSION 

TO-DAY, when Heidegger's "anguish" has been carried 

out to the extreme of basing a theory on the "nausea", 

and when man has even been placed in · an attitude of 

defending himself from things, a simple polemic might 

be started, but it is convenient to repeat that these have 

not been theories based on suggestions but on a partial 

biological relaxation. Heroism is born of disaster, but 

the latter also engenders despair when two things are 

lost: the aim and the norm. The cause of nausea is dis

appointment and what may restore to Man his comba

tive attitude is the faith in his mission, in the individual. 

in his family, in what is collective. 

Now, the sense of culture runs parallel to the sense 

of Norm. Our Norm, the one we are trying to set forth, is 
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not a panorama of juridical impositions but an individual 

vision of our own perfection, of our own ideal life. In 

this regard, there is no doubt that its efficacy greatly 

depends on our understanding of the surrounding world, 

as also on our acceptance of our own obligations. The 

mere attempt of drawing up a comparative picture be

tween the ancient and the present cultural possibilities 

would be preposterous. Progress, the development of 

relationship, the complexity of customs, have unbeliev

ably widened the landscape. 

Consequently, it is only logical to think that the 

enlargement of the panorama has led to a proportional 

limitation of the conscience of the situation. When our 

time poses itself moral or ethical questions ,-...,perhaps the 

most fundamental and urgent among those we must 

pose ourselves to-day,....,, it realises that within the con

fusion of a great number of values, the vertiginous sign 

of progress plays an active role. Among other things, 

human evolution has been characterised by throwing 

man out of himself, without previously providing him 

with a full conscience of his own personality. A poli

tically organised community can take care of that state 

of being out of one's self through the enforcement of 

laws, and thus we shall have one phase of the Ethical 

,Norm. But for the realm of his inner self, for the conduct 

of his personality, there is no other Norm than the one 
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that may be attained through knowledge, through edu

cation and which reaffirms in ourselves a behaviour in 

accordance with Morality. The future of the society 

depends on the fact of this norm becoming an orderly 

system of limits and inductions. We cannot even under

stand that future as a sum of liberty and security if we 

are unable to envisage within it the existence of norms. 

And we are not among those who think that it is prefer

able to give a surgical solution to the problem, by entrust

ing the irresponsible liberty to the vigilant sway of the 

Law. The communities that to-day wish to provide 

for the future, ,...., in which the self-determination and the 

full conscience of their being and existence constitute 

an aspiration towards progress,...., need, as a fundamental 

requirement, the finding of that road, that "theory" that 

will throw a beam of light for the human eyes on the 

obscure parts of their geography. 

xx 

THE ORGANISED COMMUNITY. SENSE OF THE NORM 

J UST as in the examination we are entitled to make 

appears the will transfigured in its possibility of Liberty, 

the "ourselves'' appears in its supreme order: the organ

ised community; Thought placed at the service of Truth, 
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enlightens the disciplines of a practical nature. But on 

the other hand, we cannot understand the fundamental 

reasons of the philosophical evolution without taking 

into account its circumstances. 

From Plato to Hegel, civilization has pursued its 

hazardous march along every road. Circumstances have 

constantly changed and, at certain long intervals, it 

would seem as if they repeated and still repeat them

selves with a baffling analogy. The substitution of old 

modes of life by new ones is a fundamental factor of 

these changes, but we must ask ourselves if, in its es

sence, the tendency, the final objective, are not still 

the same, at least, insofar as regards that which consti

tutes our necessary object: Man and his Truth. 

When we examine in Plato the ideal State, an ab.,. 

stract State, we understand that his world, as compared 

to ours and in its political physiognomy, was infinitely 

adapted to such an abstraction. 

Pure ideas and Absolutes could be situated within 

the panorama, conceiving and shaping it, at least, in 

its intellectual efficiency. A world could be c~eated in 

which ideal values and practical representations were 

susceptible of being produced with a certain frequency. 

Plato affirmed: The Good is order, harmony, propor

tion; therefore, . the supreme virtue is justice. In such 

virtue we observe the first . ri.orm of ancient, times trans-
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formed into a political discipline. Socrates had endea

voured to define man, in whom Aristotle would empha

sise a peremptory political vocation, that is, according 

to the language of the time, a sense of order in common 

life. Plato's idea that Man and the €ommunity to which 

he belongs are linked by reciprocal and irresistible bonds, 

seems to be, in our opinion, fundamental. The Greek 

city, led in its essence by Rome to the Empire, contain

ed in itself all the roads · of evolution. 

When events happened in simple phases and in 

relatively periodical states, it was possible to imagine 

the political society as a human body ruled by the un

alterable laws of harmony: Heart, digestive system, 

muscles, will, brain, are in Plato's simile, organs success

fully translated by reason of their ends and functions 

to collective biology: A state of justice, in which each 

class exercises its functions, in benefit of all, devotes 

itself to its special virtue, is educated in accordance with 

its destiny and contributes to the harmony of the whole. 

The Whole, with a central proposition of justice, with 

a law of harmony, that of the human body, predominat

ing over singularities, appears on the political Hellenic 

horizon, which is as well the first political horizon of our 

civilization. 
Still, in the twilight of pagan mythology the ultimate 

ends of man are not clearly perceived. Man is envisaged 
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as a part of the city, and perhaps more interesting than 

his person seems to be the abstract virtue that he may 

represent. Indeed, an ideal of humanity does not exist, 

not even in the clear vision of philosophers. 

The Cephissus and the Eurotas are not only geo

graphical or military, but also intellectual boundaries. 

On the other side of the P ontus there exist the barbar

ism and the shadows that Alexander will dispel years 

later. The Sun is a ball of fire slightly bigger than the 

P eloponnesus. 

The clear intelligence of Aristotle, which will later 

devise the Method, when the spaces have revealed to 

us a great part of their mystery, also deals within that 

conception of human hierarchy. There are free men and 

slaves and it would not seem that all are ruled by the 

same laws. There are lighted worlds and worlds in 

shadow. It is not strange that such being the situation, 

the city, objectified and harmonic, should predominate 

with irreductible force over human inequalities without 

a desire of vindication. This will permit us to observe 

that when Man is deprived of his supreme rank, or when 

he is unaware of his lofty ends, the sacrifice is always 

made in benefit of superior and petrified entities. Man 

is a being meant for social relationship ,-,we read in 

Aristotle,...... therefore, supreme good is not attained in 
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individual human life but in the super-individual or

ganisation of the State; Ethics culminates in Politics. 

The thoughts quoted sufficiently define the physiog

nomy of the Hellenic world and we must keep in mind 

that it had been drawn up by philosophers, and by 

idealist philosophers. Socrates intuited immortality, but 

he could not evolve a system based on it. Plato and 

Aristotle would place that man, who perceived with 

anxious preoccupation the ultimate problem, before life 

in common. 

The State was born, although the life of the com

munity it tried to organise lacked sufficient knowledge 

on the paramount importance of individual values. To 

be complete, the Greek idea needed a new consideration 

of the human unit from a higher point of view. This 

contribution was reserved to Christianism. The Gree4 

state attained its plenitude in Rome. The city, turned 

into an empire, transformed into a world, transfigured 

in the form of civilization, was able to achieve historically 

all the philosophical premises. It was based on the prin

ciple of the classes, on the service of the "whole" and, 

logically, on the Hellenic indifference or unawareness 

of the final reasons of the individual. 
A force nailing in the public square, like a bronze 

spear, the maxims that there exists no innate inequality 

among human beings, that slavery is an opprobious ins-
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titution and that would emancipate women; a force 

capable of granting to man the possession of a soul sub.

ject to the fullfilment of specific ends above material life, 

was called to revolutionise the existence of humanity. 

Christianism, the first great revolution, the first human 

liberation, would successfully rectify the Greek con

cepts. But that rectification was rather a contribution. 

It enriched the personality of man and made of li

berty, until then theoretical and restricted, a universal 

possibility. The Christian ideas, by an orderly evolution 

which perfected the clear vision of the Greeks, would 

later on be able to support their philosophical under

takings on the Greek methods, and accept as their own 

many of their disciplines. What Greece lacked for a 

perfect definition of the community and the State was 

precisely what Christianism contributed: the vertical 

man, eternal, image of God. He is followed by the 

family, the home; the man unit is transformed into a 

plasma which, through the cities, will integrate the 

States, and on which will be founded the modern com

munities. 

Rome was not a closed Greece, only paying attention 

to the external phenomenon of Persian barbarism. It 
assimilated to its existence that of other peoples with 

different customs, thoughts and beliefs. The needs of 

its community were also superior. It was very difficult 
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for Ro~e to adapt itself to an · abstract id'ea on the· con

cept of the State, because the latter had become propor

tionally complex. Its history is a continuous process of 

growth and assimilati~h interrupted by violence when 

it reaches the culminating point. It has bequeathed to 

the world its institutions, its glory, its civilization. Before 

its decline, Rome added to this wonderful legacy the 

confirmation of human dignity. 

Liberty, that could be taken away by force before 

man realised that he possessed a free and immortal soul. 

will never again be susceptible of complete extinction. 

Tyrants may constrain it or momentarily repress it, but 

~ever again will liberty be dispensed with. It will be 

for Man a "conscience" of the close relationship between 

his spirit and the supernatural. What was a privilege 

of the Republic served by slaves, will be later on a 

characteristic of humanity, in possession of a fortunate 

revelation. 
When the crisis arrived, civilization knew of many 

a bitter century. The fall of the empire, without prece

dent in history, plunges again the world in darkness. 

But this darkness would have been terrifying if the 

Roman twilight had not kindled in the ensuing night 

the eternal flame of that revelation. What would enable 

the golden thread of thought to survive in spite of the 

chaos of fire and bloodshed, is the wondrous miracle by 
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which the bridge of religious ideas did not crash when 

the iron of the barbarians struck the cracked marble of 

Rome. 

The new monarchies that suddenly appeared certain

ly possessed a remarkable capacity of assimilation, 

but their cultural influence was very reduced and the 

sway of force, on which they had to seek support, limit

ed even more that possibility. Europe became an armed 

necessity: just as the inhabited zones converged around 

strategic p oints and the moats of the castles, humanity 

concentrated arou nd military rulers, leaders and feudal 

lords. Little or nothing will subsist of what had imparted 

its physiognomy to the general existence. The principle 

of authority falls into the hands of force, by reason of 

the state of necessity referr.ed to above. Even kings see 

their powers and privileges curtailed in the measure that 

they are forced to appeal for help to their wealthy 

lords and ask their alliance to undertake their military 

campaigns. 

Learning finds shelter near the altars. The perpetual 

flame that later on will shine again on th e w orld , is 

kept a light in ab beys and convents. W hat preserved the 

patrimony of human spiritual values from th e mon s

truou s crisis is, precisely, a mystica l sense: th e vertical 

d irection, tending towards heaven , which some m en of 
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faith had assigned to all things, beginning with the 

human nature. 

It has been said that the Middle Ages belong to God, 

and in this fact, in this patient and hard task of shun

n ing their darkness, we must see the slow and difficult 

gestation of the Renaissance. It was an Age character

ised by unrestrained violence. We cannot find in it the 

forms of the State nor can we consider Man. Only by 

stressing its hardships and sometimes even its brutal

ity, on remote ends and ideals, the decisive evolution 

was possible. It is not easy to discriminate in the indi

vidual between the conscience of his proportion accord

ing to the religious ideal, and what was simply ignorance 

or superstition. 

The Middle Ages gave saints and devils, but within 

its barrenness, its poverty, with its horizons constantly 

alight by the glare of the fires, the only way out for 

Man was to dream about and hope for better and distant 

worlds. Faith was strengthened by adversity. 

The Renaissance found the scattered remains of a 

culture and tried to reconstruct with them a new clas

sicism. The new monarchies built their thrones on the 

ruins of the feudal castles. The · idea of adventure was 

foil owed by enterprise. When the first councils placed 

themselves at the service of the king, with their pennons 

in the lead, and distinguishing themselves in war, the 
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end of a long historical period is attained in the practice. 

The State will only appear years later but around the 

kings, depositaries of an ideal mandate, representatives 

of what centuries later will constitute the concept of 

nationality, the life of modern peoples begins to be lived. 

The English nobility will force John Lacldand to draw 

up the Magna Charta; the Castilians will swear fealty 

to the throne in Santa Gadea; and the Aragonese people 

will oblige their king to give out the Usages, all of which 

shows that the constitution of the State was in its ex

perimental stages. There will be Chambers, rudimen

tary at first, and the Estates will speak in the councils 

on behalf of the guilds and municipalities. 

This evolution takes place under the sign of ideal

ism, whatever its practical realisation or its political 

content, and with the warm encouragement of the po

pular Faith. Man had faith in himself, in his destiny, 

and an unshakeable faith in his subordination to Pro

vidence. This faith partly justifies the titanic undertal<

ings of that era. It was necessary to defy .the unknown 

of the Atlantic and to present America to the light of 

the Roman sun; to check the invasion of the Tartars 

at the doors of Europe and to build a new world out of 

the ruins of the old. The conquests and discoveries of 

that Age constitute a paean to the pursuit of that Ideal. 

But it is important to remember that, leaving aside the 

68 

........._ 

practical rigour of political organisation, · the intellectual 

atmosphere of that time continued t~ stress the supreme 

values of the individual. When the Thomist school tells 

us that the end of the State is the education · of Man 

for a virtuous life, we perceive the enormous importance 

of that bridge laid across the shadows of the Middle 

Ages. That man, at whose service, to the perfection of 

whom the State was devoted, was not, certainly, the 

seed of an anarchical individualism. The stress on his 

spiritual values had to be laid on his material values if 

Man was to degenerate. Man was only something to be 

perfected, for God and for the community. The virtue 

to which Saint Thomas made reference was not entirely 

unconnected with the Greek "virtue", the pattern of ideal 

values for the realisation of the own life. 

The human intelligence tries to glimpse new roads 

and trends, in face of humanism. Machiavel will rule 

life with the political imperative and will sacrifice any 

other law, principle or value to the royal power or to 

the needs of the world. 

Grotius will call upon the State to act as supreme 

administrator of man's happiness and will · open new 

paths for the principle of authority. 

Peoples have lived through intense decades and cen

turies, they have sent forth their forces towards unknown 

spaces, they have · unfolded and peopled new worlds, 
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never h.esitating before fantastic and costly undertakings. 

In order to accomplish all this, an immense power of 

spiritual resources was necessary. The triumph of the 

Absolutes would awake, as a necessary consequence, 

contempt for _the Absolutes. The intense spirituality of 

the work engendered as a reaction the disappointment 

and the materialism that would later arise. Perhaps for 

the first time, evolution would pass from one extreme 

to the other, or from one pole to the opposite, and the 

objective to be suppressed was, inevitably, the ideal 

temperature. 

Hobbes advocates the absolutism of the State in the 

armed current of that time, but he already speaks to a 

discouraged man. He does not seem to envisage social 

unity as an indestructible store of values but as victim. 

He was the first to define the State as a contract among 

individuals, but it is important to observe that those 

individuals fought like wolves among themselves, that 

they were creatures without virtues and surely, without 

supreme hopes; the long cavalcade had wearied them. 

The genius of Voltaire pours out his acrimony on 

the crisis of the absolute monarchies. Indeed, society no 

longer needed its corrosive to divide itself under the 

throne. Montesquieu warned the monarchy that the Re

public would succeed it, and Rousseau crowned the 

portico of the growing era. It was characterised by a 
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radical change of accent. It stressed materialism, and 

this happened whatever the subject of the thought was: 

the individual, in which case liberal democracy was in

sinuated, or the community, in which case Marxism 

could be foreseen. 

It is very likely that the Middle and Modern Ages 

have made their choice with a partial exclusivism in 

benefit of the spirit, but it is undeniable that the XVIIlth. 

and the XIXth. centuries made theirs with even a greater 

partiality in favour of the matter. The level of culture 

during those centuries could have foreseen the conse

quences, but in any evolution we must consider as neces

sary what may seem to us doubtful as well as what seems 

to be accurate. Rousseau believes in the individual, 

grants him capacity for virtue, makes him a part of the 

community and adds his power to the power of all, in 

order to organise the existence of the nations according 

to the general will. For Kant the vital thing in the poli

tical field was the principle of "liberty as a man, de

pendence as a subject" and "equality as a citizen." For 

Rousseau, people meant the body of men who., by reason 

of the awareness of their status of citizens and through 

the obligations deriving from that awareness, and en

dowed with the virtues of the true citizen, accept to 

congregate in a community for the fulfilment of their 

ends. 
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The French Revolution was the vigorous preface 

of the book. as yet unwritten, of the contemporary 

evolution. We find in Rousseau a constructive descrip

tion of the community and the identification of the 

individual within it, as the basis for the new democratic 

structure. This concept will serve as a starting point 

for the practical interpretation of the ideals in the new 

democracies. But it is useful, up to a point, to analyse 

if an unnecessary suppression of a whole scale of values 

did not occur in the orig·inal conception, as a result of 

the dynamics itself of the reaction. For instance, we can 

ask ourselves if it was decidedly indispensable to blind 

the citizen to all spiritual possibilities before deriving 

the absolute power to his will. In the second place, we 

must keep in mind the long parenthesis caused by the 

Empire between the pref ace and the sequel of the book 

on political evolution. 

XXI 

TI-IE TERRIBLE ANNULMENT OF MAN BY TI-IE 
STATE AND TI-IE PROBLEM OF TI-IE DEMOCRATIC 

TIIOUGHT OF THE FUTURE 

DuRING this parenthesis, the ideal cast aside by thought 

was rescued from the gutter by opposing forces that will 

engage in a violent struggle from then onwards. They 
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will not try to base their Absolutes on the hierarchy of 

man, on his values or on his possibilities of virtue; they 

will base them on the State or on organisations charac

terised by their materialism. 

Fichte even creates a vast space where the individual 

may fulfill himself, subordinated to the social body. 

Hegel will make a God of the State. He rescued the 

ideal life and the spiritual world that had been cast 

aside, only to offer them as a sacrifice to the Providence 

of the State, transformed into a series of Absolutes. The 

subsequent transposition will result from this philoso

phical conception: materialism will lead to Marxism, 

and idealism, which no longer lays stress on man, will 

become ,-., for Hegel's followers and interpreters,....., the 

.deification of the ideal State with its necessary conse

•quence, the insectification of the individual. 

According to these theories, the individual is sub

mitted to a historical destiny th.rough the State, to which 

he belongs. On their part, the marxists will turn him into 

a cog of the machinery of a tyrannised community, 

without horizons or skies of blue, in which everything 

has disappeared under the masonry. What is evident 

in both conceptions is the annulment of man as such; 

his progressive disappearance before the external ma

chine of progress, the faustian State or the mechanised 

community. 
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The Hegelian individual. who believes that he 

possesses peculiar ends, lives in an illusory world, 

because he only serves the ends of the State. As regards 

Marx's followers, those ends are even more obscure 

because man only lives for a privileged essence of the 

community, and not in it or with it. Marx's individual 

is, necessarily, an abdication. 

In the middle stands the loyalty towards the liberal 

democratic principles which characterises the past cen

tury and part of the present one. But substantial errors 

exist, since it has been impossible to reconcile different 

viewpoints, which have led to two world wars, and 

which still subject today the civilised conscience to 

strong pressure. The problem of the future democratic 

thought lies in our decision to place the community 

within its frame, without neglecting the supreme values 

of the individual. stressing his spiritual substance, but 

placing our hopes on the common well-being. 

In the political field, a very important part of such 

a crisis of democratic ideas is due to the time of their 

appearance. Democracy, as a momentous fact, was des

tined to succeed absolutism ipso facto. However, it 

suffered a considerable delay, imposed by the persis

tence of moderate monarchies and stationary republics 

which found it necessary, in order to subsist, to apply 

in small doses, principles peculiar to pure democracy 
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and with preference, those which could be adapted 

without danger. This course softened the evolution but 

deprived of a very important part of its personality the 

new order of ideas, which, at the time of its full advent, 

face to face with colossal enemies, found its novelty much 

diminished. Thus it happened that the peoples that were 

able to establish it in due time attained with it the 

necessary road towards perfection, while those peoples 

that failed to establish democracy chose to use substi

tutes, extremisms, in order to make effective, by any 

means, the transcendental character. 1 

But notwithstanding all this, what is transcendental 

in the democratic thought ,....., as we understand it,....., is 

still alive, as an enormous possibility in regard to the 

perfection of life. 
Man has often been compared to the centaur, half 

man and half horse, the victim of conflicting and anta

gonistic desires, looking towards heaven and at the same 

time galloping amidst clouds of dust. 
The evolution of the human thought also recalls the 

image of the centaur: submitted to the highest tension 

of ideals for long periods of his history, condemned to 

the deepest darkness during others, and often the slave 

of stifled material appetites. The crisis of our time is 

materialistic. There . are too many unsatisfied desires 

because the first light of modern culture has been shed 
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on the rights and not over the obligations; it has discov

·ered what is good to possess rather than the good use 

that should be made of what is possessed or of the fa

culties of each. 

The phenomenon was necessary, it was a historical 

necessity, because the world had to emerge from an 

egoistic stage and ta_ke more into account the needs and 

hopes of the community. What is important to-day is 

to maintain that principle of justice, but to recover at 

the same time the sense of life in order to give back 

to man his Absolute. 

Neither social justice nor liberty, motive power of 

our time, can be understood within a community built 

on insectified beings, unless, as a lamentable solution, 

the ideal is concentrated in the omnipotent mechanism 

of the State. Our community, the one to which we must 

aspire, is that community in which liberty and respon

sibility are the cause and effect of a joy of living based 

on the persuasion of the own dignity. A community 

wherein the individual may truly have something to 

offer to the general welfare, something to contribute, not 

merely his silent and anxious presence. 

In a certain manner. and retaking the simile, it is 

tantamount to freeing the centaur, restoring the balance 

between his two natural tendencies. If there have been 

times when stress was exclusively laid on the ideal and 
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others on the material, our time must fulfill its noble 

and ambitious ends through harmony. We cannot re

establish a centaur-age based only on the bestial muscle 

or on the brain alone; we have to establish an age-sum

of-values, through the harmonic collaboration of the 

purely physical forces and those forces that perform the 

miracle of making heaven familiar to us. 

The monks of the Middle Ages erased the pages of 

the pagan books to write on them the psalms. The Con

temporary Age endeavoured to erase the psalms, but 

added nothing more than the promise of a vague liberty 

to the thirst for truth of Man. In 1500, humanity cen

tered all its scattered energy in gigantic undertakings, 

giving us new worlds and new forms of civilization. In 

1800, humanity repeated the effort and with febrile 

haste, generously, created an epoch. ls not our time, 

perhaps, the moment to muster the energy of humanity 

to give shape to the supreme period of the evolution 7 

When we consider Man, the self and the ourselves, it 

is clear to our eyes that our choice must only be made 

after deep meditation. 
· Society must be like a harmony in which no disso-

nance, 110 predominance of matter, no illusory life can 

exist. Within that harmony, presided over by the Norm, 

we can speak of a collectivism achieved through excel

lence, culture and balance. · In such a regime, liberty is 
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not an empty word, because its substance is determined 

by the sum of individual liberties and by the level of 

ethics and morality. 

Justice is not a term with an undertone of violence, 

but a general conviction, and in consequence, a regime 

of happiness is established, because wherever democracy 

can be strengthened by a universal understanding of 

liberty and common welfare, that is where the individual 

may adequately fulfill himself, find his perfect spiritual 

euphoria and the justification of his existence. 

XXII 

SENSE OF PROPORTION, DESIRE OF HARMONY 
' 

NECESSITY OF BALANCE 

THERE is still for the world, and there will continue 

to be a:s long as man is allowed to choose, the possibility 

of attaining what the Hindu philosophy calls the abode 

of peace. Within it, face to face with his Creator, man 

is in possession of the scale of magnitudes, that is, his 

proportion. From that abode it is possible to make real 

the world of culture, the road to perfection. 

Rabindranath Tagore said: The modern world un-

ceasingly pushes its victims, but leads them h now ere., 
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To say that the measure of the greatness of humanity 

lies in its material resources is an insult to man. 

We cannot doubt the paramount importance of the 

moments that await humanity. Lofty thought spurred 

by its desire for truth, tries to visualise a new panorama. 

The unknown quantities of history are many indeed, 

but they will not delay even for one day the march 

of the peoples, howeve~ great their uncertainty may 

seem to us. 
Therefore, it is important to conciliate our sense of 

perfection with the nature of facts, to re-establish the 

harmony between material progress and spiritual values 

and to afford man once more a clear vision of what he 

really is. We are in favour of collectivism, but the basis 

of that collectivism is of ~n individualistic nature, and 

its origin is a supreme faith in the treasure that man 

represents by the mere fact of being. 

In this phase of the evolution, what is collective, the 

.. ourselves" is drying up the source itself of selfish indi

vidualism. It is only fair that we . should try to decide 

whether the life of the community shall be placed above 

matter only or whether it will be wise to allow the sway 

of the individual's liberty, blind to the common needs 

and interests, moved also by an unrestrained and mate-

rial ambition. 
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We believe that neither of these forms has the power 

of redemption. They lack the miracle of love, the encour

agement of hope and the perfection of justice. 

The abusive rights of the first or the passive imper

sonality of all are equally detrimental to the reasonable 

and lofty idea of man and of humanity. 

In the midst of chaos. the eyes of man have turned 

again to God and, by reflection, he has seen himself 

once more. If we must preach and practise a gospel of 

justice and progress, as a premise of collective excellence, 

it is necessary to base its accomplishment on individual 

excellence. The rancour and the hatred that today exist 

in the world among peoples and brothers, are the logical 

consequence not of a fatal cosmic destiny, but of a long 

campaign against love. That love deriving from the 

knowledge of one's own self and, immediately, from 

the understanding and acceptance of the motives of 

others. 

When it employs the term harmony, our philosophy 

endeavours, precisely, to re-establish the sense of com

pletion of the existence. To the Hegelian principle of 

fulfilment of the ego through the ourselves, we add the 

necessity of fulfilling and perfecting that ourselves by

means of the self. 

Our community · will endeavour to be constituted

by men and not by beasts. Our discipline terids to be 
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knowledge, it seeks to be culture. Our liberty, coexiste~ce 

of liberties born of a code of ethics in which general 

welfare is always living, present and irrenounceable. 

Social progress must not beg or murder, but be achieved 

through the full awareness of its inevitability. The 

nausea is exiled from this world which may seem ideal 

but, which for us, is the conviction of something that 

can be achieved. This community that pursues spiritual 

and material ends, that aspires to perfection, that wishes 

to improve and become more just, better and happier, 

within which the individual is able simultaneously to 

fulfill it and fulfill himself, will welcome the man of 

the future from its high tower inspired by the noble 

conviction of Spinoza: "We feel, we realise that we are 

eternal." 
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