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This study proposes rigor in approaching the question of how the writer of
Luke’s Gospel handled the rural material. The author constructs an inventory of
“literary artifacts” of rural contact found within the Gospel. Data from this inventory
are then used to explore three issues: 1) the distribution of rural artifacts within the
Gospel, 2) evidence of the writer’s attitude towards the relationship between city and
countryside, and 3) evidence of the Gospel’s tendentiousness that is found in some
differences from the other Synoptic parallels and how these tendencies might also be
discerned in Luke’s unique material. The study concludes that Luke’s Gospel

displays a matrix of containment of, engagement with, and distance from the rural

material.
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1. QUESTION

He [Jesus] came down with them [the disciples] and stood on a level place, with
a great crowd of his disciples and a great multitude of people from all Judea,
Jerusalem, and the coast of Tyre and Sidon. They had come to hear him...
Luke 6:17-18a (NRSV)
[Jesus said,] “And see, | am sending upon you what my Father promised; so
stay here in the city until you have been clothed with power from on high.”
Luke 24:49 (NRSV)

Between these two verses a transition takes place. The motion attributed to
the Jesus movement has changed. The earlier verse brings multitudes from the city
(Jerusalem is specifically named) into the countryside to hear and to be healed by
Jesus. In the later verse the motion is different: Jesus’ followers will now take the
message to the cities, and they are instructed to stay in Jerusalem. This transition—
from the rural ministry to the urban church—is a commonplace of church history.
Nearly four centuries after Jesus, Augustine can describe his image of the Church as
the City of God, seemingly unaware that it was not always a city.

Yet transitions are not necessarily smooth or inevitable. That this particular
shift from rural to urban expressions seems to be both derives in part from its early
arrival. The earliest writings we have in the New Testament are letters from Paul to

believers in various cities; the Gospels came to be written later. Thus, all our extant

New Testament works date from a time when the activity of churches in cities was



growing, and these works may reflect the norms of that activity. However, the
Gospels also incorporate material that seems to have been oral, that might have been
performed before Paul’s letters were written. This material presents Jesus as a
preacher on hillsides and in villages. It locates him in Galilee, that most rural of
areas; it gives him a voice that speaks of things common to peasant and rural life.
The question then arises: could there be a seam in this apparently smooth and
inevitable transition from farmstead to city house church? If so, then one place to
look for such a seam would be the Gospels themselves. How did the Gospel writers
incorporate the rural material into their presentation of the good news?

There has been a steadily growing interest in the rural origins of the Jesus
movement, and that interest has become more focused on the history, politics,
economy, and social functioning of Galilee. This interest is often in the service of
study regarding the historical Jesus. To this end, scholars such as Richard Horsley,'
Marianne Sawicki,> Sean Freyne,3 and others have used the Gospels, Josephus, and
the rabbinic writings to elucidate conditions in First Century C.E. Galilee to which
Jesus would have been likely to respond. This ongoing project has proven very

useful. The question, though, can also be turned around the other direction. Instead

'Richard A. Horsley, Galilee: History, Politics, People (Valley Forge,
Pennsylvania: Trinity Press International, 1995).

2 Marianne Sawicki, Crossing Galilee: Architectures of Contact in the
Occupied Land of Jesus (Harrisburg, Pa: Trinity Press International, 2000).

’ Sean Freyne, Galilee and Gospel: Collected Essays, Wissenschaften
Unterschungen zum Neuen Testament (Tubingen: Mohr Siebeck, 2000).



of asking what the material reveals about Jesus, one can ask what the material reveals
about the writer, compiler, or redactor of the material. Douglas Oakman asks this
question directly regarding one of the evangelists: “How has Luke handled the rural
Jesus traditions that form a part of his narrative world?”**

If one is looking for a seam in the transition from rural movement to urban
mission, the Gospel of Luke appears to be an obvious place to start. Assuming that
the author of Luke also wrote Acts, then that author is the only New Testament writer
who chose to write across the transition, the movement from hillside listeners to
church, from Jesus to Paul, from Galilee through Jerusalem to Rome. How Luke
used the rural material of the Gospel has at least the potential of pointing us toward
Luke’s understanding of the nature of or the need for this transition.

The difficulty has been in the predicate of the question: “the rural material.”
What is “the rural material”? At first thought, the answers seem so obvious. Luke
presents fine rural scenes: shepherds, villages, boats on the lake. In particular, Luke
presents Jesus as a preacher who uses a host of rural metaphors and images: seeds,
trees, birds, the feeding of pigs, an attack by the roadside. But while these may be
obvious examples of rural expressions, there may be others that are not so obvious;
the list may be too short. Or there may be material that has a rural application but

carries no explicit rural markers; the obvious list might be too long. There is also the

N Douglas E. Oakman, "The Countryside in Luke-Acts," in The Social World
of Luke-Acts: Models for Interpretation, ed. Jerome H. Neyrey, Softcover (Peabody,
Massachusetts: Hendrickson, 1991), 152.



temptation to speak about the “rural material” and refer only to the rural imagery that
is clearly present in the Gospel; what may not be so clear is the non-figurative world
those images inhabit. Asking how Luke handles the rural material presupposes that
the scholar also has a handle on just what that rural material is.

This study, then, proposes to inventory the rural material of the Gospel of
Luke. Doing this will require some parameters for the object of study: what is an
artifact of rural culture when it appears in a literary text? There will need to be some
methodological approach to the inventory task: how does one go about constructing
this inventory while reducing bias? Having found an artifact, there arise questions of
how to describe, classify, and analyze each artifact. These questions, in turn, point at
last to some preliminary research questions on which the data might shed some light.
Where do these artifacts appear within the Gospel? How do they relate to the
perceived structure of the Gospel? Luke shares parallels with the other Synoptic
gospels; does comparing these parallels shed light on Luke’s approach to the rural
world? Are there discernible patterns in the way these artifacts are used?

At the outset it is important to recognize some limits to this study, particularly
what this study does not do. 1.) This study does not attempt to reconstruct the
historical person or character of Jesus. Although the topic is of great interest to
scholars and adherents, this study will focus on the writer of Luke as that writer is
revealed through discernible choices and patterns. 2.) This study does not attempt to
reconstruct the sources or to discern layers in the writing of any of the sources. The

Source Problem, of course, is never far from any consideration of the Synoptics.



However, the practical effect of not turning our focus specifically on that Problem
will be to focus specifically on the voice of this particular Gospel, a voice which
sometimes goes missing from the scholarly conversation. 3.) This study does not
attempt to reconstruct the social setting of either Jesus or church. We will be
dependent upon some insights of social science study of the New Testament, and in
the end it may be possible to make some tentative assertions about the writer’s
perceptions based on some observations of the text. But even though such social
modeling was the purpose behind Oakman’s question, it does not have to be ours.
There is the hope that by adhering to this limited purpose, the resulting data and
assertions will have the objectivity needed to evaluate some of the claims of Oakman
and others, but for that to happen the primary focus will need to be on Luke’s Gospel.
4.) This study does not attempt to reconstruct the original kerygma of the Jesus
movement or even the theology of the writer of this Gospel. Again, the resulting
observations and tentative assertions may yield some objective grounding for
evaluating theological claims, but this will be a by-product of the study and not its
goal. Indeed, this particular study will not address the kerygma, since this author
prefers to leave the topic to more competent students of the subject.

These four areas beyond this study have one thing in common: to approach
them, one must look through the lens of the Gospel of Luke. A frequent comment
among scholars of the First Century C.E. is that the sources—the Synoptics
included—are all tendentious. Indeed they are, and wise study requires that that

tendentiousness be understood and accounted. This study, then, is an attempt to



account for one set of tendencies with one writer, tendencies that often are quickly
mentioned but not explored. The footnote that Luke “usually conforms to urban
custom™ is accurate, but more might be said. Does the writer express this preference
all the time, or just in certain places or with certain material? Does that preference
change during the course of the work? Does that preference occur over some subjects
and not others? Is it presented on Jesus’ lips, the narrator’s, or those of other
persons? Is that preference just a matter of vocabulary, or does it also include other
aspects of the literary art: setting, perhaps, or character? Does the writer make
egregious errors, misunderstandings of the rural world? Or does the writer
understand some aspects that might otherwise be invisible? What role does the rural
world play in the Gospel? From exploring these questions and others, we might
begin to come to an understanding of the shape of these particular tendencies within
this particular Gospel. To do this, though, requires looking at the lens for a moment

and not just through it.

> Bernard Brandon Scott, Hear Then the Parable (Minneapolis: Fortress Press,
1989), 376 n. 15.



2. METHODOLOGY

Asking the question “What is the rural material in Luke?” resembles removing
a rock in the proverbial Scandinavian farm: two more will appear tomorrow. In this
case, the two new questions are “How will we go looking for it?”” and “What will it
look like?”” These are questions of methodology and definition, and they will be
crucial.

The project was conceived under the metaphor of an archaeological dig. The
objective is to find literary artifacts of rural contact wherever they appear within the
book, to catalog and describe them, and then to analyze their appearances (and
absences) for patterns and usage. Archaeology was only a metaphor, yet a helpful
one, prompting a measure of systematic process and thorough attention to detail. The
concept of an artifact also broadened the field of search to include both figurative and
non-figurative elements.

The first step was to survey the ground, to read through all of the material in
Greek. To remove bias from following the perceived narrative structure, this was a
reading that was both random and systematic. Chapter 11 was chosen randomly as a
base chapter; the reading proceeded at every third chapter until a third of the Gospel
was read. The next cycle began at chapter 12, and so on. To reduce bias from a

premature comparison of the parallels, a Greek text was used that did not reference

7



parallels. The text was transferred verse by verse to a table. I could then translate the

verses into a rough, mostly literal translation and then add my own notes and flags for

further attention. A sample of the chart for chapter 11 is reproduced in Table 1.

Table 1: A Portion of Chapter 11

OTOV O IGXUPOTEPOC
kaBwmAiopgvoc
dulacon T

Whenever the stronger
one fully armed

aUAT) — enclosure, which
yields courtyard, pen,
temple court, palace, etc.

21 i-:O(UToTJ aG)\n/v év guards his own
slprvg fomiv o |
UTTOPXOVTO oUTOU p :
58 But when a stronger Not likely behavior of the
Eﬁav £ IGXUPOTEPOC than him having peasant, but probably
O(UTOU sns)\ecov .
Vikram oy, T come upon should familiar.
n no 5 L defeat him, the
TrO(vorr)\lO(v QuUTOU ;
22 armor of him he
oupsl Eq) L carries away which
snsnonle Kol T 0 t}”,d
B e was confi ent,
5108181y and his spoils he
’ will distribute.
Th b Two verbs:
3 o IR} ~ ne n 1n g T3 ° 29
O [T} GOV PET’ EHOU KT e‘ohe ot being owvayw : “gathering
EIJOU EOTIV KO(I O Wlt me agalnSt me OKopTrlgoo . “Scatterlng”
23 is, and the one not

Hm mumm ELOU
okopTiLEL.

gathering for me
scatters.

The next step was finding and cataloging artifacts, following the same

reading order and beginning with chapter 11. Here is where the second question

began to arise. What is an artifact of rural culture? How do you define it, find it, and

describe it? What goes into the inventory and what will be excluded? The first

attempts were like playing in the dirt, seeing what was there. Gradually I settled on a




functional definition. An artifact would be any textual element that clearly indicated
contact with physical or cultural features outside of the city.

An artifact is a textual element. It might be a word, a phrase, a sentence, a
verse, or a unit spanning any of the above. Unfortunately, we do not have access to
the speech patterns of the ancient world, so any rural mannerisms of grammar will
remain hidden from us. But the flexibility of the definition allows artifacts to come in
many different sizes and forms. Some are simple words; others are long narratives.
Artifacts may themselves contain artifacts. They may appear in narrative, in direct
address, or in indirect address. They may be parts of extended figurative language
such as metaphors, or they may be non-figurative. They can be spoken by anybody
who speaks in the Gospel of Luke. Or they may appear in a parallel and be absent in
the Gospel of Luke.

The artifact exhibits contact, but that contact may be of various kinds. An
artifact might set a scene, describe a person, name an action, or describe an object. A
hostile attitude might be revealed, or a positive one, or a neutral one. The contact
might be deposited from any source, from Jesus on down; it might even be a contact
that arises from a quote from the Hebrew Bible.

The artifact exhibits contact with physical and cultural features outside the
city. The rural world has many domains within it, but the perspective of urban
residents often compresses the mental map of the world outside the city. With this in
mind, the definition allows for a variety of expressions of the world that exists outside

the moMc. Villages, farms, and fields constitute the agricultural, peasant world.
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Fishing is an activity that takes place largely outside the life of the ToAic, and in
Galilee it was a significant feature of villages around the Lake. Travel and—to some
extent—trade required people to travel on roads and on boats outside the bounds of
the city. And the wilderness, the épnuoc, was the area outside even the enlarged
sense of the city, the city-state. The definition aims to look as broadly as possible at
the attitudes of the writer toward the world outside the city.

The artifact exhibits that contact clearly. Many aspects of the Gospel would
have had impact upon the life of peasant villagers, but could have equal application in
other settings. While Jesus was probably speaking of a dirt floor in the parable of the
woman with the lost coin (15:8-10), there is nothing in the text that would not also
apply to a woman sweeping the fine floor of a triclinium in Sepphoris.6 The working
definition aimed at removing such ambiguity from the inventory.

In the sample of text in Table 1, I found three artifacts; none of them were
expected. In earlier research I had discovered the word aUAn, which has a broad
range of meaning in the LXX from sheep pens to the Temple courts. There is some
hesitation here; the context in verse 22 is military rather than domestic. Nevertheless,
the word is the specific word for “sheepfold” in John 10:1, so it is included as an
artifact, although with some reservation. “Gathering” is a form of cuvayc, which is

used for gathering the harvest (see Luke 12:17). “Scattering” is a form of okop i,

% Aside from the fact that the floor was constructed two centuries after J esus,
the parable could even apply to the so-called “Mona Lisa of Sepphoris.” See
Sawicki, Crossing Galilee, 103-107.
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which is used for scattering the chaff. There is some question here about whether
Luke (or Jesus, for that matter) intended any of these to refer directly to non-urban
realities, but it is also clear in each case that a portion of the semantic range derives
from such realities. Most Americans have never harvested a grain crop by hand, but
the figure of the Grim Reaper is readily accessible as a rural image once the presence
of his sickle is noted. However, the issue of ambiguity was a continual problem,
although I did make some attempt to address the matter when the data were collected.

Upon finding an artifact, the next step was to catalogue and describe each
artifact. This was done a chapter at a time, usually several days after a chapter was
initially read and noted. The information was entered into a database form.
Technical details of the database are described in Appendix A (page 69). Each record
contained the following information:

Description: The artifact was described as succinctly as possible. Usually
this was a translation of the item, occasionally it was a summary or (especially with
units) a title.

A unit flag: Artifacts which were larger units, containing other artifacts within
them, were noted in a special Boolean field.

Greek text: The pertinent Greek text was transcribed to a field that would
allow a Greek font.

Speaker: The narrative of the Gospel of Luke is complex, especially in terms
of speaker. The Narrator and Jesus are the two principle speakers, but other personae

within the Gospel also present artifacts. Moreover, Jesus’ parables constituted
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narratives within the overall narrative, and occasionally a character would offer a
comment that revealed something of a rural contact. It was possible that at some
point in the narrative a crowd would be found making a rural reference, and this
possibility was offered within the database; as it turned out, I found no artifact spoken
by any crowd.

Imagery: For analysis purposes, the main distinction is between “Non-
figurative” and “Figurative” uses, but it was interesting to mark the range of
figurative uses within the Gospel.

Content: The decision to include an item as an artifact was principally based
on content. Three fields allowed for three notes regarding the specific rural content
of the artifact. Details of the content designations will be discussed below.

Confidence: This field was an attempt to account for the degree of subjectivity
regarding inclusion or exclusion of any artifact. A rank of “5” indicates high
confidence that the artifact measures up to the working definition; a rank of “2”
indicates a marked lack of confidence that that particular artifact met all the criteria.
(The rank of “1” only appears at 17:37, where the uncertainty of translating ol aeTol
leaves everything uncertain.)

In addition to these fields, each record had a field for briefly characterizing the
function of the rural element within the larger narrative, and another field for making
general notes about the artifact.

Once the artifacts within a chapter were entered into the database, these

artifacts were scanned to note four items in particular: parallels, quotes from the
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Hebrew Bible, any pertinent variants, and any differences with the parallels from the
other Synoptics.

Parallels: While not attempting to reconstruct any source for the Gospel of
Luke, it was important to note the parallels with the other Synoptics. I classified each
artifact by working pericope by pericope through Throckmorton’s Gospel Parallels.
A parallel was noted if the artifact appeared (or, in the case of absent artifacts, could
clearly have appeared) in a pericope that had a parallel pericope listed; thus, parallels
are on the pericope level. In addition, fields for parallel locations at the verse level in
Matthew and Mark are also included for ease of reference. In the database, parallels
are classified as Class A (for All the Synoptics), Class B (for Both Matthew and
Luke, Class O (for Only Luke), and Class A+ (for the very few parallels only in Mark
and Luke); in analysis Classes A and A+ were combined.”

Identified Quote: this is a Boolean field assigned if the artifact could be
identified as a quote from the Hebrew Bible or Septuagint, and the quote would then
be listed in the accompanying field. This allowed for another possible layer of
deposition of the artifact.

Manuscript variants: The third reading through the chapter was a search for
any important variants in the text. These were mentioned in the Notes field, although

they were mostly minor variants. Only one contributed an artifact to the database; the

7 Burton H. Throckmorton, Jr., ed., Gospel Parallels: A Synopsis of the First
Three Gospels, Third Edition (Nashville & New York: Thomas Nelson, Inc., 1967).

8 The “blood type” pattern of class designations is purely a mnemonic device.
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Bezae codex and some references in Clement, Tertullian, and Marcion have Jesus
saying that lilies do not weave (12:27). Another proved problematic; at 9:10 there are
several variants have Jesus going to the épnuoc rather than to Bethsaida. A few other
variants were of some small interest, and these are listed in the Notes field.

Differences in parallels: The final reading of the chapter was dedicated to
noting whether the verse containing each artifact differed from any parallels in the
other Synoptics. If it did, then the record was flagged in a special field and the
differences were explained in the Notes field.

For the most part, the terms used within the database fields should be easily
understood, but the Content categories do require some explanation. The purpose of
these fields was to track the kind of references that each artifact made to the rural
world. In the first exploratory attempts to construct a database, I assumed wrongly
that the main content of each artifact would be readily obvious and that only one
content field would be needed for each record. The world works differently; what
became obvious was that the boundaries between Content categories were not quite
so discrete. An artifact could refer to more than one Content area, so more than one
field was needed. Three fields are now available for each record, and no particular
order of importance is implied between the three fields.

Agriculture refers to the broad project of planting, tending, raising, and
harvesting food as well as the processing afterwards. Both crops and livestock are
included in this category. Subsidiary tasks such as tending implements or fallow

ground are also included.
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Fishing is the exception to the broad definition of agriculture. Since some of
the early disciples are described as fishermen, it seemed fitting to give this food-
related complex of tasks its own category. Fishing also includes the subsidiary tasks
of tending to nets and boats.

Geography is another broad topic. In this study, geography not only refers to
the practice of locating communities and natural features of the landscape, but it
includes the “mental map” by which the writer locates a person or action in time and
space. Cities, villages, the countryside, the wilderness all refer to matters of location.
So does the reference to the infant Jesus being in a feed trough (2:7).

Travel is another feature of the rural landscape. Road travel and boat travel
are the two main means of transportation in the Gospel. Inns also belong to this
category, as do the perils of travel such as storms and banditry.

These four topics are the main categories that determined if an artifact
belonged in the inventory, but there is a fifth category which might seem peculiar.
Contact is a way of noting that an artifact seems to refer to the relationship between
urban and rural life. Artifacts in this category are the subject of analysis in the
chapter that begins on page 30.

Together these five categories served to define rural references. Most of the
rest of the categories require no explanation. They are subsidiary markers which did
not by themselves determine the rural nature of an artifact but which might add
information about the writer’s interest. One such subsidiary category, though, does

stand out as unusual. Occasionally what appeared was not the artifact itself but the
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impression that an artifact was present in Mark or appeared in Matthew and might
have been an option for Luke. Inverse, then, is a way of noting these footprints of
editorial selection across the ground of the text.

Two other Content categories should be lifted up for comment: domestic
references and kinship references. They were originally listed as possible categories
with the expectation that these also would be definitive markers of rural material.
Observation revealed that these were not so definitive. Almost all of the common
terms for households were ambiguous enough to run up against the definition of an
artifact as being clearly rural in reference. Context did not often resolve the issue. A
few domestic references remain in the database, but these are usually subsidiary
markers. The term aUAn (11:17) was kept because of the possible (unambiguous)
reference to a sheep pen, and the house with the képapoc roof (5:19) is kept as a
possible anachronism, an urban term in a possible village setting—such a roof would
have been unusual in Capernaum. Peter Richardson’ and Marianne Sawicki'’ have
done excellent work in differentiating between a variety of urban and rural housing
structures. Unfortunately, Luke’s standard word oikoc does not carry such
distinctions.

Likewise, kinship terms were included with the expectation that the close

family ties of villages and farms might be highlighted. As with domestic references,

? Peter Richardson, Building Jewish in the Roman East (Waco, TX: Baylor
University Press, 2004).

19 Sawicki, Crossing Galilee.
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though, the kinship terms as used could apply in city as well as in countryside. A few
remain, usually as subsidiary markers.

Given the social forces at work in ancient Galilee, the exclusion of these two
particular ambiguities would appear to have an unfortunate effect. The domestic
setting and kinship relations are the two major areas where women are active. If we
were attempting to reconstruct the social world of Luke, this exclusion would be
unjustifiable. However, this study is not attempting to build any model for social
science. Instead, this method is designed to notice patterns revealed in the way the
writer used more or less unambiguous rural references, in the hope that further study
might extrapolate from such clear patterns to illuminate material which is more
ambiguous.

After all of the text was read and re-read, a few adjustments were made when
artifacts were found that had been missed, or when the student lost confidence in the
clearly rural nature of an artifact. On the whole, though, the inventory has remained
intact. The entire inventory is included in Appendix B, beginning on page 73. The
next three chapters use the data from the inventory to answer some questions: 1)
Where do the artifacts appear within the Gospel and are there patterns to their
distribution 2) Does the category labeled “Contact” reveal anything about Luke’s
approach to the rural world? 3) Do the differences between Luke’s Gospel and the

Synoptic parallels reveal patterns in Luke’s approach to the rural world?



3. DISTRIBUTION

Reading through the Gospel—even reading it out-of-order—was an
opportunity to become reacquainted with Luke as a writer. There was his penchant
for making balanced phrases or balanced units. There was his ability to add a
distinctive detail. There was his use of connecting terms even when the stories within
a chapter might seem disconnected.

My original expectation was that artifacts would appear everywhere, and to
some extent that was exceeded. The use of cuvarycw, “gather,” as a harvest term was
a surprise and was one of the earliest artifacts found."" In English the connection is
easily missed even though the English term is used in exactly the same way. Often
what was needed was simply a sensitive eye to the Greek. Artifacts seemed
ubiquitous.

Wishing to put this perception to the test, I divided the Gospel into ten
roughly equal sections, deciles, of 114 verses. These deciles could be compared more

easily than the chapters with their wide variation between the eighty verses of chapter

! Although Louw and Nida relate the term to storage and provision rather
than harvest itself, this is still part of the harvest and storage step in food production.
See Johannes P. Louw and Eugene A. Nida, Greek-English Lexicon of the New

Testament Based on Semantic Domains, vol. 1, Introduction & Domains, Second
Edition (New York: United Bible Societies, 1988), 728 n. 10.
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1 and the thirty-five verses of chapter 13. The deciles and their boundaries, and a

comparison with Alan Culpepper’s arrangement of the structure of the Gospel in the

New Interpreter’s Bible,'* are laid out in Table 2.

Table 2: Deciles and Structure Compared

Deciles of verses

1

N

= O 0O N O b W

1:1-2:34

2:35-5:15

5:16-7:40
7:41-9:48
9:49-12:5
12:6-14:25
14:26-18:4
18:5-20:27
20:28-22:56
22:27-24:53

1:1-4
1:5-2:52
3:1-4:13
4:14-9:50

9:561-19:27

19:28-21:38
22:1-24:53

Culpepper’s outline

Prologue

Infancy Narratives
Preparation for the Ministry
Ministry in Galilee

Journey to Jerusalem

Ministry in Jerusalem
Passion and Resurrection

By happenstance Decile 4 ends almost at the major transition to what is called

the Travel Narrative, but aside from that instance of congruence the two schemes do

not share many common boundaries. Again the archaeological metaphor applies: the

deciles serve as a conceptual grid that does not necessarily correspond to the plot of

ground being studied but which allows the items found to be mapped. If rural

references were truly everywhere, one would expect that the deciles would show a

limited variability.

'2R. Alan Culpepper, "The Gospel of Luke," The New Interpreter's Bible: A
Commentary in Twelve Volumes, ed. Leander E. Keck, vol. IX. (Nashville: Abingdon
Press, 1995), 10.
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This is not the case. While artifacts revealing rural contact are ubiquitous
throughout the Gospel of Luke, they are not evenly distributed. Figure 1 charts the

location of individual artifacts in the Gospel.

Total Individual Artifacts by Decile

70
60
50
40 -
30
20 A
al 1l
0 - T ‘

1 2 3 4 5 6 7 8 9 10

Figure 1

Two observations stand out. First, there is no middle range. Deciles appear to
be either well above the mean (37.1 artifacts per decile) or they are well below it.
Deciles 3 and 5, the two deciles with the middle values, are still fourteen artifacts
apart in count, almost the standard deviation. Second, slightly over three-fourths of
the material can be found from 2:35 to 18:4. These are somewhat random locations

in the narrative, generated by the coincidence of the 114 verse length of each decile.
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But this means that the narratives of the births of both John the Baptizer and Jesus are
outside the bulk of the rural material, despite John’s association with the wilderness
and the connection between Jesus and the shepherds. Without the presence of the
narrative of the shepherds in the field, there would be even less material in that decile.
At the end of the book, the narrative moves to the Jerusalem setting for events there.
In Luke’s Gospel, Jesus does not make a post-resurrection appearance in Galilee. By
far, the majority of the rural material is in material that has to do with Jesus’ ministry
in Galilee and the region of the Gerasenes or in the Travel Narrative.

This, of course, is not wholly unexpected. The distribution of rural artifacts
seems to run parallel to the structure of the book as a whole. That is to say, the bulk
of the rural material appears in Jesus’ ministry in Galilee and in the Journey to
Jerusalem. Two deciles appear to be exceptions. Decile 3 (5:16-7:40) is clearly
below the mean despite its Galilean setting, as is decile 8 (18:5-20:27) despite its
appearance in the travel narrative.

The discontinuity between the material in the Galilee setting and the
Jerusalem setting is somewhat startling. Despite the observation by archaeologists
that there is not much discontinuity discernible in the material record,” readers of the

literary record of Luke are correct in discerning a strong discontinuity between the

13 Eric M. Meyers, "Jesus and His Historical Context," in Archaeology and the
Galilee, ed. Douglas R. Edwards, C. Thomas McCullough (Atlanta, Ga: Scholars
Press, 1997), 61, points to a “continuum of interaction between city and town” in
First Century Galilee.
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urban and the rural setting.'* For whatever reason, when the setting in the Gospel of
Luke turns to Jerusalem, then there are fewer references to aspects of life with a rural
origin, far fewer references.

This discontinuity might have some explanation. First, given that the primary
markers for explicitly rural artifacts are references to agriculture or geography, it
might be expected that when the story turns to a Jerusalem setting these markers
would not appear as frequently. Indeed, one would expect urban narrative elements
to “squeeze out” rural references. However, it is worth noting that while Luke
chooses to focus both the beginning and the end of the Gospel in Jerusalem, he
explicitly includes rural material (the Shepherds story in 2:8-20; the Emmaus
appearance in 24:13-35). We will return to both these stories, but in the meantime it
is worth remembering that the discontinuity would be greater without these two
stories.

Second, it might be expected that the Jerusalem setting would constrain the
imagery available to Jesus in his teaching. It is well to talk about the lilies"” when
one is on the road, but such figures are not easily at hand in the city. Indeed, Jesus’
teaching in Jerusalem does have a somewhat different feel to it; parables give way in
large part to answering questions from opponents (for example the question of tribute

to Caesar in 20:19-26) or the apocalyptic words (the destruction of Jerusalem in

" Ibid, Meyers calls the New Testament silence about the two Galilean cities
“deliberate and artificial.”

15 But, of course, not the lilies “of the field.” See Lk 12:27.
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21:20-24). These do not seem amenable to bucolic rural imagery, but rural imagery is
still in the range of Jesus’ use. One story in Matthew that Luke does not use is the
parable of the sheep and the goats (Mt 25:31-46), where the dramatically agricultural
image drives not only a description of the Parousia, but a contemporary ethical vision
as well. And within Luke’s own work, the apocalyptic material contains Jesus’
reference to “the fig tree, and all the trees” (Lk 21:29), showing that the imagery was
apparently available if needed. It seems, then, that Luke does exercise some control
over the distribution of the rural material in the Gospel and is not driven solely by the
narrative setting of the story. If this is the case, then it is fair to say that Luke—and
not simply the narrative—confines the bulk of the rural material to a somewhat
narrower portion of the Gospel.

Figure 2 breaks the distribution figures out by parallel classes.

Artifacts by decile: Parallel Class
70
60
50 -
40 B Class A
@ Class B
30 - Class O
20 A
7
10 _-: ||
1 2 3 4 5 6 7 8 9 10

Figure 2
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Again, the distribution is not even. Decile 4 (7:41-9:48) is dominated by the
presence of material shared in all the Synoptics (Class A), to an extent that no other
portion of the Gospel is dominated. Just short of half of the artifacts with parallels in
Mark appear in these 114 verses. Within the narrative, this is clearly within the
Galilean ministry (with the side trip to the countryside of Gerasa). The trip across the
lake, the demoniac, and the feeding of the five thousand are all within this section.
Nevertheless, in this section it is remarkable how little is unique to Luke and that
nothing in this Decile is shared only with Matthew. This is in contrast with the next
three deciles; each has nearly the same amount of material overall, but the material is
more evenly divided between Classes B and O, with Class A artifacts appearing only
occasionally.

Figure 3 plots the distribution of the Speaker field and reveals some of the
subtle shifts within the narrative of the overall Gospel. In particular, the distributions
of artifacts respectively from the narrator and from Jesus form an interesting
counterpoint. The narrator dominates the artifacts of the early deciles, fading away at
the travel narrative and then returning at the end of the Gospel. Jesus, of course, does
not speak through his own birth narrative; the number of artifacts that are found in his
direct address curves gently upward until it peaks in the travel narrative, and then
comes down again, although his voice never entirely vanishes. The place where these

two curves meet is in Decile 4, the section with the most rural artifacts. In this decile,
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the two speakers share the narrative stage and contribute to the multitude of rural

references in this section.

Artifacts by decile: Speaker

45
40 =
35 A
30 Narrator
25 A & Jesus
20 Other Person
15 - Y B Character
10 |

5

0 = ‘

1 2 3 4 5 6 7 8 9 10

Figure 3

The other two types of speakers, “other persons” and “characters,” can be
considered subsets of the narrator’s voice and that of Jesus, allowing each to put
words in someone else’s mouth. It should not be surprising that the distribution of
each one of these roughly parallels the distribution of its parent. Characters within
Jesus’ stories, however, do not speak until the travel narrative, which begins with
Decile 5. This means that during the ministry in Galilee all of the rural references
which come from Jesus are in the form of direct address and are not mediated through
the presence of a character. The first character to speak of rural things is thus the rich

man whose lands produced abundantly (12:16-21).
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Figure 4 reveals a similar pattern in the use of imagery, but there are a few
differences. On the one hand, the full range of language is available both to the
narrator and to Jesus. On the other hand, one expects that the narrator would tend
toward literal usage, and familiarity with Jesus leads one to look for more figurative

usage.

Artifacts by decile: Use of Imagery

B Non-figurative

Figurative

Figure 4

Both tendencies are represented in the chart. The pattern seems to follow the
respective presence of the narrator and Jesus. Figures 3 and 4 are quite similar; the
deciles where the narrator is dominant tend towards literal use, while those where
Jesus is more present have a strong tendency towards figurative language. There
seem to be exceptions. There is a presence of figurative language in deciles 1 and 2,

but closer examination reveals something different. All of the figurative artifacts



27

(with one exception) are from John the Baptist, who speaks of vipers and threshing
floors.'® Elsewhere Jesus does use language non-figuratively, of course, such as
when he gives instructions to the disciples (10:1-12) or when he talks hypothetically
of a cow falling into a well (14:5).

In Figure 5, the figurative uses are broken out by types of figurative speech
and the shift to parabolic language becomes clear. Parables are confined to the
central portion of the book, overlapping between the Galilean ministry and the travel
narrative. Decile 6, however, is markedly different. Not only are there more
figurative artifacts here than anywhere else, they are also more varied. Two things
are to be noted. First, the “How much more” usage is confined almost entirely to this
section; the figures appear in the comparison to lilies and crows (12:24-27). Second,
in this section simile overtakes metaphor almost completely. These artifacts appear
with the simile of the mustard seed (13:19) and the immediately following simile of

yeast (13:21).

' The exception is Jesus telling the disciples that they will be “fishers of

2

men.
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Figurative artifacts by decile: Imagery Types
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In summary, there is a very uneven distribution of rural artifacts, particularly
those with Markan parallels. While no portion of the Gospel is entirely barren of
rural references, the beginning tenth and the last three-tenths have the fewest. Rural
artifacts are thus mostly found in a portion of the Gospel which corresponds to those
sections describing Jesus’ ministry in Galilee and the Travel Narrative. The nature of
these artifacts also changes across the course of the Gospel. Those in the earlier
portions tend to come from voices that are under control of the narrator and display
predominantly non-figurative language; John the Baptist’s speech is the exception.
The transition to the Travel Narrative marks a pronounced shift in the style of

artifacts. Artifacts from the middle portions of the Gospel begin to come from those
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voices that are under Jesus’ control and figurative language comes to predominate.
As the Gospel closes, the narrative voice reappears and non-figurative language re-
emerges as the main use. The large majority of Class A artifacts appear in the 114
verses between 7:41 and 9:48, roughly at the end of the Galilean ministry section.
Class O artifacts prevail over the beginning and end of the Gospel, and Classes O and
B are represented almost evenly the artifacts in the Travel Narrative. The portion
which deals with the Jerusalem ministry has few rural artifacts, which are mostly
Class A and which are spoken mostly by Jesus. There are instances of rural
references (in Matthew and in Luke’s own Gospel) which were available even within
urban settings, leading to the assertion that the writer of Luke has limited the
appearance of these references.

The next chapter looks at artifacts which are labeled with the Contact

category.



4. CONTACT

Some artifacts are different from the usual rural references. They might refer,
as the others did, to agriculture or to the mental landscape of rural geography. On the
other hand, they might not carry any rural reference at all except that in some way
they conveyed a sense of the relationship between the rural world and the urban one.
These are given the category label of “Contact.” The analogy with archaeology was
again deliberate; evidence of how cultures interact is often one of the goals of the
discipline. The Contact category is thus an endeavor to find evidence of how Luke
perceived the interaction between the rural environment of Jesus’ own ministry and
the urban, literate environment of the writer.

That interaction, that contact, will not look like our contemporary experience.
The physical separation between city and village inhabitants was not as great as in the
United States today. Archaeological studies have found more continuity than
differences between city and country'’. The coming and going between city and
countryside accounts for this material record. Landlords would often live in the city;

the manufacture of goods took place not in factories but in country villages. Pottery

' Eric M. Meyers, "An Archaeological Response to a New Testament
Scholar," Bulletin of the American Schools of Oriental Research, 297 (Feburary,
1995), 22.
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from Kefar Hananiah originated in a small community outside Sepphoris but is found
over a wide region, as prevalent in the city as out of it."® The separation is not clear-
cut. This was apparently true within the city as well; there is evidence that the
separation of social classes, while of major importance for understanding matters of
privilege and patronage, was not as profound in a physical sense. That is, the homes
of wealthy people were not physically separated to the extent that we would expect.'’
No one would argue that class was unimportant in the ancient world! But one should
read the literary records of that class interaction in the context of greater proximity
between the classes rather than lesser.?’

The distribution of rural literary artifacts discussed earlier should point to a
similar balance in discussing village and city in Luke. There is a material continuity
between the two, but the distribution pattern within the text points to a discontinuity

within the practice and concern of the writer. Evidence indicates that both continuity

and discontinuity have some basis in fact. This is a paradox that will require careful

8 Meyers, "Jesus and His Historical Context," 61.

' Andrew Wallace-Hadrill, "Elites and Trade in the Roman Town," in City
and Country in the Ancient World, ed. John Rich and Andrew Wallace-Hadrill,
Paperback (London and New York: Routledge, 1992), 268.

22 Dennis E. Groh, "The Clash Between Literary and Archaeological Models
of Provinical Palestine," in Archaeology and the Galilee: Texts and Contexts in the

Graeco-Roman and Byzantine Periods, ed. Douglas R. Edwards, C. Thomas
McCollough (Atlanta, Georgia: Scholars Press, 1997), 32.
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attention.”! The literary discontinuity needs to be read in a context of greater physical
proximity and mingling than present custom. Likewise, the physical continuity needs
to be interpreted in the context of lines of discontinuity that may be invisible in the
physical world but have left substantial impact in the mind and the writing of the
author.

Artifacts in the Contact category cluster around a handful of concerns. These
are: 1) The TOAG problem peculiar to Luke, 2) the use of the word xcpa, 3) travel

designations, and 4) matters relating to proclamation and ministry.

Luke and the City
Luke’s use of the term TOAIC has long been recognized as a problem for
translators and interpreters. In brief, he uses the word for a wide variety of human
settlements, including many places that are called kcoun “village” by other authors
and some locations that would have had only a few families in residence. Various
explanations have been given for Luke’s preference for the term: ignorance of the

actual places mentioned,* gradation of semantic meaning summed up in one term,*

*! A succinct summary of the debate over the relationship between ancient
cities and the countryside is in Andrew Wallace-Hadrill, "Introduction," in City and
Country in the Ancient World, ed. John Rich and Andrew Wallace-Hadrill, paperback
(London and New York: Routledge, 1992), xv.

2 Suggested in Oakman, "The Countryside in Luke-Acts," 170.

> Johannes P. Louw and Eugene A. Nida, Greek-English Lexicon of the New
Testament Based on Semantic Domains, vol. 1, Introduction & Domains, Second
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legal distinctions such as the ability to sell a house in perpetuity in a city but not in a
Village,24 and differences in usage between authors.” Some who wrestle with the
problem give up.?® Sean Freyne points sensibly to the problem of working with two
cultures and thus two constructs, noting that the Tannaim inherited four traditional
Hebrew terms for settlements and that writers in Greek were forced to squeeze those
four terms into the two Greek categories, TOMC and kedpun.

Freyne’s explanation is quite reasonable. However, all the explanations focus
on ToOAIC as the important term. The term kodun does not receive the same attention.
The earliest Greek usage of the term seems simply to denote a neighborhood, either
urban or rural, and Aristotle indicates that the TOAIC itself came about because of the
banding together of such kepon.” Early Hellenistic usage came to focus the term on

neighborhoods outside the city walls (but, of course, not outside the “city-state”).

Edition (New York: United Bible Societies, 1988), 17-18. Note that ToAic here has
two entries, 1.88 and 1.89.

24 Richard L. Rohrbaugh, "The Pre-Industrial City in Luke-Acts: Urban Social
Relations," in The Social World of Luke-Acts: Models for Interpretation, ed. Jerome
H. Neyrey, Softcover (Peabody, Massachusetts: Hendrickson, 1991) 126-127.

* Louw and Nida, Greek-English Lexicon, 17 n. 15.
26 Rohrbaugh, "The Pre-Industrial City in Luke-Acts," 127.

27 Sean Freyne, "Town and Country Once More: The Case of Roman Galilee,"
in Archaeology and the Galilee: Texts and Contexts in the Greco-Roman and
Byzantine Periods, Douglas R. Edwards; C. Thomas McCullough (Atlanta, Georgia:
Scholars Press, 1997), 51-52

*® Aristotle, Poetics, 1448a, ed. Stephen Halliwell (Cambridge: Harvard
University Press, 1995), 34-36.
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One feature of the term does stand out, though, both in Classical and Hellenistic use:
almost never is such a neighborhood both called a kcoun and given a name.

This was perhaps a convention throughout the ancient world. Hebrew
scripture has several terms that are understood as “village”; q¥n and 7 are the two

most frequent—55 among others is used only a handful of times—and, as in most of

Greek literature, a place may either be called a village or called by a name but not
both. The Septuagint, following the Hebrew closely, follows the same convention.
However, in Maccabees there is a change. In 1 Maccabees 7:31, there is a battle at a
place named “Caphar-Salama,” the village of Salama. In 2 Maccabees 14:16, the
writer is even more direct: a village, Dessau, site of another battle, is called kcounv
Aeocaou. These are the only places in the Septuagint where a village is called a
village and also called by name. It is, however, the beginning of a change in the
literature. Papyri indicate that, whatever the formal, literary use of the terms, KGO
were beginning to acquire a named identity. P. Col. 8.211.%°. 8.218,*" and. 8.224°!
name villages. Luke is by no means this free with village names and follows literary

convention. All villages in the Gospel are anonymous save one, Emmaus (24:13).

The artifacts calling Nazareth (1:26), Bethlehem (2:4, 11, 15, and 17), and

? Roger S. Bagnall, Timothy T. Renner, and Klaas A. Worp, Columbia
Papyri, vol. 28, American Studies in Papyrology (Atlanta: Scholars Press, 1990), 84-
85, line 4.

30 Ibid., 100, line 3.

3 Ibid., 120, line 4
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Capernaum (4:31) moAeic simply reflect that these places have names that are
familiar to the reader, who expects that such named places are treated as cities.
Emmaus is odd, but it was probably less familiar to the reader; Luke goes out of his
way to give the village a fixed location®? Adherence to this convention would imply
the relative unimportance to an urban reader of knowing the names of villages,
although there is one “city” which shows that villages did have names. Capernaum,

despite Luke’s designation of it as a TOAIC in 4:31, carries in its very name the root

195 and likely meant something like “Village of Nahum.”

Of particular note is the term “city of David,” moAic Aawi8, which appears in
2:4 and is immediately explained as Bethlehem. (The term is repeated by the angel in
2:11 and is understood by the shepherds as meaning Bethlehem in 2:15.) This usage
is unique to Luke’s birth narrative. The style is reminiscent of the Septuagint, but the
meaning is very different. In the Hebrew Scriptures and in the Septuagint translation,
“city of David” refers to the citadel at Zion (see 2 Samuel 5:7).33 Luke has taken a
habitation whose name is known, has made it a city, and has made it the connection to

both David’s birth and his reign.

32 Despite the variant manuscripts which differ over the distance from
Jerusalem, all present the writer with the intent of fixing that distance precisely.

33 Oakman, "The Countryside in Luke-Acts", 170, notes “City of David” for
Bethlehem as traditional but does not cite the tradition.
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Countryside

Unlike TOAIc. the term x@pa is already a marker of rural concerns. The
word can be used with a wide range of meaning, from fields under cultivation, to a
region, to its inhabitants.”* But xwpo also stands with a special relation to the
TOAIG; it marks the countryside from which a city can draw its resources.”

This relationship between city and countryside appears at several points. In
2:8 Luke gives Bethlehem, the “city of David,” its own countryside (Ev TT) xwpa T1)
a0 TT) from which to draw its resources. The shepherds (who know that the term
moAic Acwuid means Bethlehem) are thus already in a relationship with Bethlehem
when they go over to see the things which were told to them; Bethlehem is the place
where their sheep will eventually end up as wool or as mutton. A rich man’s xcpo
bears well (12:16), but the point of the parable is conveyed by all the first person
singular verbs that follow in his speech. He may be entitled to the produce, but he is
clearly ignoring the countryside’s own contribution and needs. In Luke, Jesus does
not travel to the xcopa of either Tyre or Caesarea Philippi,36 but he does make the
journey to the “country of the Gerasenes (Tn)v xwpov T@v epaonvadv, 8:26), and it

is clear that he does not enter the city mentioned in that story. The younger son

3% Johannes P. Louw and Eugene A. Nida, Greek-English Lexicon of the New

Testament Based on Semantic Domains, vol. 2, Indices, Second Edition (New York:
United Bible Societies, 1988), 265.

* Fora contrary view, that the villages of Galilee were not technically part of
the administrated xcopo of any city, see Horsley, Galilee, 214-215.

3% Or even to the “villages” of Caesarea Philippi in Mark 8:27!
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travels to a distant country and attaches himself to one of the “citizens” of the country
(EVI TV TOMTQV TNE Xwpoc, 15:15), which might display Luke’s awareness of a
political relationship between independent agrarian farmers and citizen participation
in the mOAic.”” In considering the coming destruction of the city (21:21), Jesus urges
twice that the xcopa may be the safe place to be. Those in the city, he says, should
get out into the country (ekxwpel Twoav), and those who are in the countryside
places (01 €v Talc xwpaic) should not return. The xcdpa in every example but that
of the Prodigal Son stands in some opposition to the TOAIc: administration flows
from the city to the country, goods flow from the country to the city, Jesus explicitly
avoids at least one city in Luke, and the country is the place of safety when disaster
strikes. The citizen reference in 15:15 is the only hint that the relationship may
involve a rural resident participating in the political life of the city, but this is only a

hint and not much more.

Direction of Travel.
The Gospels abound with movement as people come and go, and as Jesus and
the disciples carry out their ministries. Some movement is simply the coming and
going of any story that covers an expanse of area, and the reader would expect to hear

various forms of épxopai or Topevouat or other verbs of movement sprinkled

37 Victor Davis Hanson, The Other Greeks: The Family Farm and the
Agrarian Roots of Western Civilization (New York: The Free Press, 1995), 209-212,
discusses citizenship requirements for Boeotia.
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throughout the narrative. Occasionally, though, there is a preposition prefixed to the
verb, and this inadvertently reveals something of the relationship between city and
urban environments.

The village of Center, Nebraska, lies twelve miles north of the town of
Creighton. Those who are not native to the area speak of a trip from Creighton to
Center as “going up to Center.” Anyone who has lived or worked in Center, though,
calls it “going down to Center.” For residents the salient feature is that Center—
while north and “up” on most maps—is “down” the Bazile Creek valley from
Creighton, about three hundred feet lower. In a similar fashion, the journey from
Nazareth to Jerusalem is up (avoBotvovTtov, 2:42) while in the same story the return
trip from Jerusalem to Nazareth is down (kaTePn, 2:51); the salient feature is not
altitude but the importance of Jerusalem. Earlier, the shepherds decide to “go over
(or through)” to Bethlehem (81€ABcopev, 2:15), implying that there is a boundary
between country and city that they must penetrate.’® Jesus instructs the Twelve to
dust off their shoes when leaving a city (EgpxOuevol aTo The ToAewe, 9:5), but
Mark leaves out the city (Mk 6:11). The disciples then do not go to ToAeic but “go

over (or through)” village after village (SinpxovTo KaTa Tac KWHoe, 9:6), again

¥ Louw and Nida, Greek-English Lexicon of the New Testament, vol 2, 63 ,
gives “move on to,” “travel through,” “cross over,” and “penetrate” as the principal
meanings.
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implying a hidden boundary that must be crossed.”® The Gerasene demoniac is
instructed by Jesus to return (UTOoTPEDE) to his city, but perhaps in order to avoid
repeating the verb Luke has him “go away” (ammAfev, 8:39) towards the whole city.
Given the numerous rural markers in this story, the man leaves the countryside,
wilderness, tombs, mountain, and fields in order to preach in the city. These
examples indicate that though the countryside and city may be closely related, the

writer has a boundary between them on his mental map.

Proclamation and Ministry

Reporting or preaching news of Jesus is an important activity within the
Gospel. Where this reporting happens seems to follow a pattern within the Gospel.
The shepherds, having “gone over” to the city of David and finding the baby in the
manger, “make known” there what they had seen in the countryside (£yvpioav,
2:17). They return (to the unstated countryside) glorifying and praising God, but
there is no direct statement of their sharing the news with other shepherds or with
villagers or farmers (2:20). In 4:42-43, Jesus’ departure for a lonely place (Epnuoc)
prompts the people to come looking for him. In Mark, his purpose had been to pray;
their arrival elicits his friendly imperative “Let us go on to the next towns” (the odd
word kwpoToAeic, Mk 1:38) to preach, the reason why he had left. In Luke, though,

prayer is absent from his purpose; instead, he claims “I must also preach good news

%% kotd here marks a distribution; see Louw and Nida, Greek-English Lexicon
of the New Testament, vol. 1, 789.
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to the other cities” (kal TolC ETEPaC TOAeGIV eVayyeAioocBal). The now-restored
demoniac does not go to the Decapolis (Mk 5:20) but to the city to proclaim what
Jesus has done for him (Lk 8:39). Before instructing the Twelve, Jesus does not go
among the cities and villages teaching or preaching (see Mt 9:35, Mk 6:6b), but in
Luke he simply calls them together. After the instructions, the Twelve go through the
villages preaching (Lk 9:6), but not J esus.*” At the end of the Gospel, the disciples
return from Emmaus to Jerusalem in order to tell the news of who they met (24:33-
35), even though they had urged the unknown stranger to avoid the peril of travel at
night (24:29). Jesus’ post-resurrection instructions in Luke point the new apostles not
back to Galilee; indeed, the only post-resurrection reference to Galilee in Luke is the
angel’s instruction to remember what Jesus said while he and the disciples were there
(24:6). The witness is to begin from Jerusalem (24:47-48, 49, 52).

In a few places Jesus is found explicitly teaching in villages. In 6:17 Jesus is
found teaching in the level place (m Tomou medivou). In 8:1 he “journeys through
city and village preaching” (81c08€ugv karTal TTOAIV K&l KWWV KNEUCOV); the
occasion is a very brief summary of the Galilean ministry. In 10:38 Jesus arrives in
an unnamed village where he teaches Mary and hopes to teach Martha. In 13:22

Jesus goes on his way through cities and villages, teaching and journeying towards

%0 One commentator asserts that this is deliberate and that “Luke sees Jesus
himself working in the cities. He perceives the villages to be the appropriate testing
ground for the inexperienced Twelve [original emphasis].” Francois Bovon, transl.
Christine M. Thomas, Luke 1: A Commentary on the Gospel of Luke 1:1-9:50, in

Hermeneia--A Critical and Historical Commentary on the Bible, ed. Helmut Koester
(Minneapolis: Fortress Press, 2002), 347.
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Jerusalem. Perhaps 17:12 can be added to the list, since the return of the Samaritan
leper provides an occasion for a lesson, but it is not explicit that this is Jesus’ purpose.
Proclamation is mostly limited to the ToAic.

Luke does have a regard for villages and countryside as a place where other
kinds of ministry is needed, as the healing of the ten lepers in chapter 17 points out.
The pericope of the demoniac in chapter 8 is filled with rural markers; the man is in
the tombs (8:27), was driven into the wilderness (8:29), and is in or near the mountain
where the swine are found (8:32). The swineherds tell what they’ve seen to the city
and the fields (8:34, unlike the shepherds in chapter 2). The people come out of the
city to see for themselves (8:35), but it is the folk of the entire surrounding
countryside who fearfully beg Jesus to leave (8:37). No other story in Luke has this
many different rural locations; most of them are shared with the parallel in Mark.

One does not, though, and it is crucial. In Luke the man is introduced as being “out
of the city,” avnp Tic €k TAC TOAewC (8:27); he has been driven there because of his
circumstance. The entire non-urban world becomes the place where those no longer
fit for the city struggle to survive. Jesus responds to need even in the face of the
extremity which has driven a man to become ek ToAewdc. Once healed, the man goes
away to the city (8:39), another difference from the Mark parallel which provides
balanced closure to the story. It also illustrates that the rural world is perceived as a

place of deep needs where Jesus responds in a ministry of healing.
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A similar example appears at the end of the parable of the banquet (14:16-24).
Luke alone has the host send his servants out twice to bring in guests other than those
originally invited. The first mission is to find the poor and lame who are in the
streets and lanes of the city (v. 21). When the banquet hall is still not full, only then
does the host send his servants out to the roads and hedges (elc Toc o8ouc kol
dporypouc, v. 23), clearly outside the city. The terms arypouc and kcdpo are not
used, so it is likely that these invitees are not villagers. Rohrbaugh is probably
correct that these are not peasant people but are instead those who are connected with
the city but because of social class and occupation must live outside the city walls.*!
Willi Braun suggests that these are undertakers, tanners, drovers, slaughterers and
“others involved in the less savoury aspects of butchery,” classes known elsewhere as
ol égwﬂu)\eTTOI, the ones “outside the gates.”42 If Braun is accurate, then it is worth
noting that several of these occupations represent the interface between the city and
agricultural production, and that the interface is not customarily allowed within the
city walls. What is significant, though, is that the host makes no specification (as in
the prior invitation to those in the streets and lanes) about whether these people are
poor or lame. It is assumed that beyond the city proper live people whose need can
be assumed. In Luke’s presentation, Jesus commends ministry to that need above

attending to matters of social class.

o Rohrbaugh, "The Pre-Industrial City in Luke-Acts," 144-145.

* Willi Braun, F easting and Social Rhetoric in Luke 14 (Cambridge:
Cambridge University Press, 1995), 93-94.
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Two words from the feeding of the five thousand also point to a similar
concern for the precarious position of people outside the city. Luke’s writing here is
unusually awkward about setting; Jesus and the disciples travel to the city of
Bethsaida (9:10)* and there is no mention of their leaving it. Nevertheless, in verse
12 the disciples clearly call the place where the crowds have gathered an épnuoc.
Concerned, the disciples ask Jesus if they should send the crowds to the surrounding
villages and fields so that they should lodge (kaTaAUcwaotv) and find provisions
(EUPWGIV EMOITIONOV). Both terms are unique to Luke; both Matthew (14:15) and
Mark (6:36) have the disciples ask if the crowd should go to the villages and buy
food, and neither includes any concern for lodging. It is not likely that food for such
a throng would be found in villages anyway, and lodging would strain peasant
hospitality beyond the limit. The needs of such a multitude could damage the
neighboring rural communities for a long time to come. kaToAUw clearly means a
place to stay, although the concern for lodging is altogether overlooked in the
subsequent story. But émio1TIONOC is used as a military term for provisions, * and

that may color our view of kaToAUcd. Together they make an impact. The delicate

3 There are variants in which scribes attempted to deal with the awkwardness,
but they are numerous and not in agreement. &lc TOAV kahoupevnv Bebooida
remains the commonly agreed text. See Bruce M. Metzger, A Textual Commentary
on the Greek New Testament, Second Edition (Stuttgart: Deutsche Bibelgesellschaft
& United Bible Societies, 1994), 123.

* See Xenophon, Anabasis, 1.5.9 and a more chilling reverse parallel to Jesus’
feeding story in Anabasis 7.3.5.
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balance of the villages and fields would be as wildly upset as if an army were coming
through. Jesus’ miraculous response to the request thus fed more than five thousand
people; Jesus also saw to it that neighboring villages were left un-plundered. Luke
here makes explicit a concern for village well-being.*’

In sum, the Contact artifacts reveal that Luke’s conception of the interplay
between city and countryside is nuanced. His attention to named cities rather than
unnamed villages, his sense of boundary between city and country, his preference for
proclamation and preaching within cities rather than in rural areas: these point to a
relationship between city and countryside where the city is privileged. On the other
hand, Luke’s Jesus avoids large urban centers until his arrival in Jerusalem, and his
description of Jesus’ ministry and teaching shows profound concern for the presumed
situation of poverty and need outside the city. In relation to the city, Luke’s rural
world is a place of ministry where poverty is assumed, where caution is needed not to
cause harm, where gracious eVepyeTa are required, and where outcasts may be
restored to full participation in the life of the city. After the resurrection, followers
may go to the villages to serve, but they will not go there first, and not many may

come from the villages.

> Jim Grimshaw, "Luke's Marketing Exchange District: Decentering Luke's
Rich Urban Center," Semeia 86 (1999), 43-44, interprets Jesus prayer in this story as
a blessing of first fruits and the thrust of the story as encouragement for the
countryside to share what is available, overlooking the military impact of a search for
provisions on the countryside.



5. DIFFERENCES

Fully 179 of the individual artifacts were found in verses that differed from
their parallel in the other Synoptics. Differences between the Synoptics have long
been understood as reflecting the different theological themes of each of the
evangelists. But they may also reveal something of the writers’ differing approaches
to the rural world.

The inventory of these artifacts ran to nineteen pages, a very large set, and the
analysis of the changes in full is a complicated task, especially when comparing
differences among all three Synoptics. However, an abbreviated analysis did seem
feasible. There are two smaller subsets of differences: the presence of rural artifacts
that are not in the other Synoptics, and artifacts that are present in the parallels but
absent from Luke.

Before exploring the data, some general observations are in order. First, the
topic assumes a fair measure of editorial independence on Luke’s part, but it does not
necessarily require dependence on an order of composition of the Synoptics. This
study does not set out to reconstruct sources. Instead, we make the assumption that
the writer had control over the material being written and could select words and
phrases to best convey that writer’s purposes. What matters here are the patterns of

difference and the tendencies those patterns may reveal.
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Second, statistics will not help us here. The database is biased in favor of
finding artifacts present in Luke but not elsewhere. A few of the absent artifacts
turned up during the general search for differences, but these were found because
other artifacts were present in nearby verses of Luke. For example, when Jesus
explains the parable of the sower in Luke there is no mention of a number connected
with the yield (8:15; cf. Mt 13:23 and Mk 4:20), not necessarily an obvious
difference, but easily discovered in a parable and explanation dense with other rural
figures of speech. However, I did not go looking through the other Synoptics
specifically for items there which turn up absent in Luke, hence the bias. Some of the
absent artifacts were discovered mentioned in contexts outside this study. Two
examples will serve: the aypouc fields missing from the list of items the disciples
have given up (18:29, see Mt 19:29 and Mk 10:29) were found in Douglas Oakman’s
article,*® and the missing branches and the aypouc source of the branches from the
Palm Sunday procession without the palms in Luke 19:37 came from a conversation
with a pastor colleague. I had missed them both. It is thus meaningless to count
presences and absences and compare the numbers, at least until the similar rural
inventory is completed for the other Synoptics and integrated with this study.
However, the artifacts listed in the Inverse category—the “missing” or absent

artifacts—do constitute a sample of what is presumed to be a larger set of artifacts yet

46 Oakman, "The Countryside in Luke-Acts," 172.
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to be found. With the caveat that this is only a sample, tentative observations may
still be made.

Third, it is obvious that this chapter focuses primarily on two-thirds of the
inventory: those with parallels in Matthew or Mark or both. Textual differences are
hard to find when there is no parallel available for comparison. Nevertheless, any
tendencies observed in this material may also have application in observing Luke’s
unique material. At the end of this chapter, a trial application will be made in

observing one particular story.

Artifacts Present in Luke

These artifacts quickly make clear Luke’s penchant for detail. In 3:5, Luke
continues the Isaiah 40 quote beyond what is found in Mt 3:3 and Mk 1:3. In effect,
along with the references to the wilderness and the paths he includes valleys,
mountains, hills, crooked roads, and smooth roads. His intention, of course, is to
arrive at verse 6, “and all flesh shall see the salvation of God,” but along the way he
has offered layers of detail beyond the rather plain wilderness of the parallels. Luke’s
version of Jesus interpreting the parable of the sower leaves no ambiguity from the
thrust of the interpretation: “The seed is the word of God” (0 oTTopoc EGTIV 0 Aoyoc
Tou Beov, 8:11; see Mt 13:18-19 and Mk 4:13-14).

Other artifacts do not bear theological purpose but do present detail to the

story. Luke alone sets Jesus’ synagogue sermon in Nazareth (4:16; Mt 13:54 and Mk
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6:1 set it in the ambiguous “his own country”’). When Jesus speaks what would be
the expected rebuttal of the crowd—*““What we have heard you did at Capernaum, do
here’”—it is a detail that prepares the way for the transition to Capernaum although it
also raises some question since Capernaum has not yet been mentioned. Luke thus
presents a detail which will preclude any possibility that Jesus will return to Nazareth.
In 4:31, Luke offers the detail that Capernaum is “a city of Galilee.”

To the story of the disciples gleaning on the Sabbath, Luke mentions the detail
of their rubbing the grain heads in their hands (6:1, see Mt 12:1 and Mk 2:23),
probably to separate the chaff but certainly not to mill the grain. Luke includes the
small detail of Jesus and the disciples casting off from shore in the boat (ko1
avnxBnoav, 8:22), the transition from the shore to the trip not being explicit in Mt
8:23-24. (In Mk 4 Jesus is already in the boat, teaching the crowds who are on the
shore; see Mk 4:36). Likewise, Luke 8:23 includes the genitive absolute “as they
were sailing” (TAeovTwv 8¢ auTdv). The differences in the Gerasene demoniac’s
story are extensive; Luke’s order of the story differs greatly from Mark 5, but Luke
also includes the details that the man is from the city (8:27, see page 41) and that the
demons drove him into the desert (8:29), one of the many rural markers in this story.
Where Mark is ambiguous about who asked Jesus to leave after the healing (Mk
5:17), Luke says that it was all the people of the surrounding country (To TAR80c

TG Tepixwpov, Lk 8:37).
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With Matthew, Luke offers a parable with two hypothetical requests from
children for food, but he leaves out the stone offered for bread (see Mt 7:9) and
mentions the scorpion offered instead of an egg (Lk 11:12), a difference—maybe
even a difference of danger—in detail. Jesus addresses the disciples with a pastoral
endearment: “O little flock” (To pikpov Tolpviov, 12:32). Luke also offers the detail
of saltless salt being unworthy for land or dunghill (14:35, compare Mt 5:13 and Mk
9:50).

The differences in the parable of the great banquet bring a level of detail to the
character of all of the invitees, both the original guests and those who are eventually
brought in. Matthew contains none of the speech of the original guests (see Mt 22:5)
and thus none of the excuses which appear in Lk 14:18-20; although none of Luke’s
guests kill any of the host’s servants (Mt 22:6), for three verses the focus is clearly on
the intended guests and not on the host. Luke also presents the host sending out his
servants twice to fill the banquet hall with others, once to the poor of the streets and
alleys in the city (Lk 14:21) and again to the roads and hedges to compel anyone there
to come (14:23). Again, the nature of those who do finally come to the banquet is
developed in a way that differs from Matthew’s simple and random “good and bad”
who only come from the streets (Mt 22:10).

Aside, then, from the quote from Isaiah 40 and the explanation of the parable
of the sower, most of the artifacts present in Luke and absent in the parallels are
incidental details that move the narrative or offer verisimilitude to the characters or

setting. The differences in the banquet parable in chapter 14 occupy a middle ground
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that extends that parable into the countryside and to the people who live there. Let us

turn to those artifacts that are absent from Luke but present elsewhere.

Artifacts Absent from Luke

Some of the artifacts which are absent from the Gospel represent differences
in purpose or narrative flow. Jesus does not come from Galilee to be baptized (Lk
3:21, cf. Mt 3:13 and Mk 1:9), but then that baptism is never explicitly narrated in
Luke. The sun and the rain do not get sent to the just and the unjust (absent from Lk
6:27-28, present in Mt 5:44-46), but Luke does not have the same concerns about
being children of the Father in heaven. Luke reduces the examples of resistance to
evil from three to two, eliminating the instance of the second mile*” (Luke 6:29; cf.
Mt 5:39-41). Luke does not contain the reference to a wolf in sheep’s clothing in
connection with the comparison of trees and their fruit (Lk 6:43), but Matthew’s
context for the parallel saying is the warning about false prophets (see Mt 7:15-17),
where the wolf reference would be more apt. The yield numbers are absent from
Jesus’ explanation of the parable of the sower (8:15; cf. Mt 13:23 and Mk 4:20), but
then the amount of the yield is not important to Luke’s original presentation of the
parable (simply “a hundredfold,” Lk 8:8). In addition, Luke’s version of Jesus’
interpretation begins by drawing the allegory (see above, page 47); perhaps the yield

amount would draw away from that allegorical interpretation. The crowds having

*" This is the only instance from Matthew that would have been a rural
artifact.
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seen the healed demoniac do not beg Jesus to leave their neighborhood (0ptov, Mk
5:17 and Mt 8:34), but Luke alone mentions the people’s fear, so it is perhaps
understandable that he presents them asking Jesus to leave them rather than their
neighborhood. Luke does not include being “wise as serpents and innocent as doves”
(Lk 10:3; cf. Mt 10:16), perhaps because of the presence of another rural figure,
sheep in the midst of wolves, in the same verse. The lilies are not “of the field” in
Luke 12:27 (ctf. Mt 18:28), but where else would one expect to find lilies?

The boat is missing from the trip to Bethsaida (Lk 9:10; cf. Mt 14:13 and Mk
6:32), but this largely reflects the change of motive for the trip. In Matthew, the
motive is clearly John’s beheading; in Mark it is the return of the disciples from their
mission. Luke implies a mixture of the two; Herod is looking for Jesus, and the trip
from Capernaum to Bethsaida would take Jesus outside Herod’s domain and would
not require a boat. The missing épnuoc in the same verse is more of a problem,
causing ambiguity in the setting of the feeding story and provoking interpretive and
scribal anxiety ever since.*®

Other absent artifacts are less incidental in nature. In a sense, the villages of
Mark 6:6b are not missing from Lk 9:1; they are at the other end of the pericope (Lk
9:6). What is absent, though, is the explicit connection with Jesus going about the

villages teaching; that task is reserved for the disciples. In Luke, Jesus does not make

* Bruce M. Metzger, A Textual Commentary on the Greek New Testament,
Second Edition (Stuttgart: Deutsche Bibelgesellschaft & United Bible Societies,
1994), 123.
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a trip to the xopo of Tyre (Mk 7:24, pepn “district” in Mt 15:21), nor does he visit
the keduot (Mk 8:27; Mt 16:13 again has “district”) of Caesarea Philippi. Instead,
Jesus is in an ambiguous setting, praying alone, and his disciples are with him when
he asks the question that provokes Peter’s confession (Lk 9:18). The setting of that
confession is thus quite ambiguous and not explicitly in the countryside. The absence
of Jesus’ description of the mustard seed as “the smallest of seeds” (Lk 13:19; cf. Mt
13:31-32 and Mk 4:30-32) seems inexplicable; the contrast between the smallness of
the seed and the largeness of the plant is the point of the parable.

Jesus encourages every one who has left “house or wife or brothers or parents
or children, for the sake of the kingdom” (Lk 18:29). Absent from this list is aypouc
“fields” mentioned in Mt 19:29 and Mk 10:29. Oakman suggests that this is a Lucan
avoidance of jubilee language.** At the very least it raises the possibility that the
implied audience would find mention of such a sacrifice uncomfortable. Likewise,
Luke employs no branches at the entry to Jerusalem (Lk 19:36; cf. Mt 21:8 and Mk
11:8) and thus does not require Jesus’ followers to cut those branches from the fields
(as in Mk), which might be seen as vandalism.

The series of accusations against Peter during the trial of Jesus is an odd set of
parallels, and it is not within the scope of this study to sort out all of the intricacies.
Table 7 sets out in brief the differences for this study, particularly the presence of the

Galilee/Nazareth personal titles. What is noteworthy here is the absence of any direct

4 Oakman, "The Countryside in Luke-Acts," 172.
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designation of Jesus’ identity. In Luke, Peter is called a Galilean but Jesus is not,

except by implication. The Nazareth designation is completely absent.”’

Table 3: Differences in the Accusations Against Peter

Matthew 26:69-73

Mark 14:66-70

Luke 22:56-59

Servant girl: You also
were with Jesus the
Galilean.

Servant girl of the high
priest. You also were
with Jesus, the man from
Nazareth.

A servant girl: This man
(Peter) also was with
him.

Another servant girl:
This man (Peter) was
with Jesus of Nazareth.

Servant girl (the same
one): This man (Peter) is
one of them.

Someone else: You also
are one of them.

The bystanders:
Certainly you also are
one of them; your accent
betrays you.

The bystanders:
Certainly you are one of
them; for you are a
Galilean.

Still another: Surely this
man (Peter) also was
with him; for heis a
Galilean.

This sample of absent rural artifacts shows two broad tendencies. The first is

simply the absence of elements that do not fit or that detract from the narrative flow

in Luke’s Gospel. (The awkwardness of Luke 9:10 is an anomaly.) The second

tendency involves the absence of material that explicitly links Jesus with the rural

world at crucial moments of ministry (the ministry to the villages becomes the

instructions to the disciples which lead to their ministry to the villages), community

% It is also absent from the inscription on the cross (Lk 23:38), but this
follows all the Synoptics (Mt 27:37 and Mk 15:26). “Jesus of Nazareth, the King of
the Jews” is the inscription in John 19:19.
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life and commitment (the absence of “fields” from the things to be left behind), or
identity (Peter’s confession, Jesus’ titles at trial and crucifixion). The result is series
of ambiguous settings in a Gospel where the writer is otherwise careful in detailing
settings. The effect is that the reader can then read his or her own location into the
ambiguity. An urban reader would not be required to cross into or identify with the
rural world at crucial moments in the story.

Putting together these observations of artifacts present and those absent from
the Gospel, a pattern begins to emerge. Some of the artifacts that are present add
detail which increases the verisimilitude of the story. However, some of those
artifacts that are missing give settings and characters an ambiguity which allows a
reader or listener the ability to identify with the story without having to project
himself or herself into a different social location. If we can discern this pattern from
material shared with the other Synoptics, might it be possible to find the same pattern
emerging in Luke’s unique material where there is no parallel? For a test case, we
will turn to Luke 15:11-32 and that most Lucan of stories, the parable of the man with

two sons.

A Lucan Example: Two Sons
Overall, the complexity of this piece of storytelling is astonishing. There are
shifting points of view, dialogue and (as the younger son prepares his speech) nested
dialogue, interrupted repetitions, and a very careful concern for how the characters

describe one another. Even the opening line—*“A certain man had two sons”—
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connects to a host of archetypal images of conflict between two brothers.’! The
image of the father coming out of the house to meet either of these sons runs counter
to social expectations of typical first-century CE families,’* a fine opportunity to
present Jesus’ typical motif of subversion.”> No one disputes the careful crafting of
this story; indeed, the story is an academic and pastoral favorite.

One element of that crafting is a careful attention to detail. After receiving his
share of the inheritance, the younger son gathers all things (cuvayorywv TavTo) and
scatters them (S1eckopTiGey TNV ouciav auTou, 15:13) in the balanced pair of
agricultural terms similar to the pair which appeared in 11:23; the young man treats
his unnaturally early “harvest” like chaff! In famine, the man joins himself not just to
any farmer but to “one of the citizens of that countryside” (Evi TGV ToAMI TGV THe
XWpPaG ekelvne, 15:15), implying a person of means enough to participate in the life
of the city-state,>* and which might imply that the “distant country” had a memory of

ancient Greek practices. The young man feeds the pigs kapaTicov (15:16), carob

!l Scott, Hear Then the Parable, 122-124.

>? Bruce J. Malina and Richard L. Rohrbaugh, Social Science Commentary on
the Synoptic Gospels (Minneapolis: Fortress Press, 1992), 372, propose that the father
runs as an emergency measure to protect the son from hostile villagers and take him
under the father’s protection. This of course presumes a village setting.

53 Scott, Hear Then the Parable, 125.

> Hanson, The Other Greeks, 210, gives the property requirement for
citizenship at Orchomenos as a low forty-five measures of produce per year.



56

pods, a very particular kind of feed for pigs that is occasionally eaten by the poor.>
He states that his father back home has not just servants but hired hands (uic6iot,
15:17) who have enough to eat, not the usual state for hired labor, but it is plausible
that someone who longs to eat carob pods would want to take their station (15:19).
Rather than hiring the son on his return, the father dresses him in the finest clothes
and offers him not just any food but the grain-fed calf (Tov HOGXOV TOV GITEUTOV,
15:23, 27, and 30), an amazing luxury where grain is so precious. The older son
apparently does not admit to having a brother. He calls him instead, “this son of
yours” (15:30). The father, of course, corrects him with “this brother of yours”
(15:32). Throughout the story this kind of attention to detail abounds.

However, one detail is missing. Where is the beginning and the end of the
story set? Where is the house from which the younger son runs and to which he
returns? Where is the party held? To where is the older son returning when he comes
from the field (15:25)? We might make conjectures based on the hired servants who
probably worked land, or on the inheritance which certainly included land, or even on
the older son’s explicit field. The only direct reference comes with the older son’s
approach to the olkla in verse 25, but this term does not help. Louw and Nida offer a
broad range of English translations from “cottage” through “temple.”56 The word

could be used of a wide range of houses under Peter Richardson’s typology; officina,

> Fauna and Flora of the Bible, Second Edition, in UBS Handbook Series
(New York: United Bible Societies, 1980), 103-104.

3 Louw, Greek-English Lexicon , vol. 2, 81.
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farmhouse, and villa are rural candidates;’’ one-room dwelling, shop-dwelling, and
peristyle home are urban possibilities.58 There are no rural markers at the start of the
parable (“A certain man had two sons”); in fact, there are no setting designations at
all until the younger son departs for a distant xcopot in verse 13. The sojourn of this
son ends up, of course, all rural. But even the road of his return home, so prominent
in all Sunday School presentations of the parable, is absent from the text (see 15:20).
All that is told is that the young man is distant (uakpav) when the father sees him.
We do not know how far the father runs. The presence of the grain-fed calf (15:23) is
not determinative; a wealthy family could keep such a luxury in town, where it would
have to be grain fed. The only remaining hint that this is a rural setting is that the
older son, the one who stays home, is in the field (v aypcd) when his brother returns,
and that as he was coming he approached the house (ko ¢ EpXOUEVOC TYY10EV TN
olkiq, 15:25). This would be consistent with approaching a villa.*® However, in
23:26 Simon of Cyrene is selected to carry Jesus’ cross as he is coming from the field

(EpXOuEVOV OTT aypoU)—to Jerusalem.

>7 Peter Richardson, "Towards a Typology of Levantine/Palestinian Houses,"
Journal for the Study of the New Testament 27, 1 (Sept., 2004), 58.

38 Ibid., 60-61.

%% Sedn Freyne, Galilee, from Alexander the Great to Hadrian, 323 B.C.E. to
135 C.E. (Wilmington, Del. & Notre Dame: M. Glazier & University of Notre Dame
Press, 1980), 165, offers that the heritability of the land indicates a family farm. My
point is that the ambiguity of setting allows that as one possibility among others.
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It is possible that the traditional understanding of this as a rural parable with a
rural setting told to rural people is absolutely correct; a villa or even just a large,
prosperous farm is a plausible setting. In the absence of explicit rural markers,
though, it is also plausible to understand the father as an absentee landlord dwelling
in the city, with sons and servants who can go and slave (as the older son puts it,
15:29) in the fields. But one of his sons inexplicably has gone ¢k ToAecc in much
the same way as the Gerasene demoniac. No wonder the son’s return is celebrated as
the homecoming of one who has come back from the tombs.

Of course, this is Luke’s performance of Jesus’ parable. We do not have the
original, which may have included explicit markers of setting. But the form we have
carries an echo of the same pattern that showed in the analysis of differences from the
parallels: details present which add to the verisimilitude of rural and family life,
details absent which allow identification for a range of readers beyond a village and
peasant audience. Further study is needed to see if the pattern recurs elsewhere

within the material unique to Luke.



6. THE RURAL WORLD IN THE GOSPEL OF LUKE

This study began with a question: How did Luke handle the rural material?
We have defined that material, sought it within the Gospel, and analyzed it from the
perspectives of distribution, urban-rural contact, and differences from the other
Synoptics. We can now draw together the observations with a view toward
responding to the question.

1) The narratives and parables richest in rural reference are largely contained
within a narrower portion of the Gospel: the Galilean ministry and the Travel
Narrative. The rural material is thus enclosed by material where the sensibilities of
the countryside do not predominate: Luke’s cycle of birth narratives at the beginning,
and the Jerusalem ministry, crucifixion, and Luke’s post-resurrection cycle at the end.
The contrast with Mark is profound. Mark’s Gospel plunges the reader into Jesus’
baptism, proclamation, and ministry; the reader is transported directly into Galilee
with no acclimatization.®® Mark’s short ending gives a central role to Galilee: “there

you will see him” (Mk 16:7). Fred Craddock notes that Luke’s Gospel begins and

80 Matthew plunges the reader into genealogy; John into philosophical poetry.
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ends in the Temple (Lk 1:9, 24:53);°' from there the narrative makes hesitating trips
from and to Nazareth before alighting there. Luke ends by giving Galilee a role in the
past—essentially, “there you heard him” (see Lk 24:6). The setting of Jesus’ ministry
in Galilee, while acknowledged, is diminished in importance.

2) The Gospel shows a marked preference towards cities as the location of
proclamation about Jesus, even to the point of labeling habitations as TOAG on the
basis of their being named habitations. The shepherds’ field (2:8-20) and the
Emmaus village and road (24:13-35) serve as paradigms; both are prominently
displayed, each is tied by relationship to a mToAic where the purpose of proclamation
is served. In the shepherds’ case this is the putative mToAic Aaw1d of Bethlehem, but
the result is the same: what is discovered in the countryside is announced in a city.
The countryside is not abandoned from ministry, though. It is a place where healing
is needed and where poverty is assumed. In the case of the man with the Legion of
demons, the countryside is also the place where one whom circumstance has driven
from the city may be restored to the city.

3) Differences between Luke on the one hand and the parallels on the other
show two tendencies. First, Luke has a tendency to provide detail which contributes
to the verisimilitude of the story. The second tendency countervails this: Luke tends
to provide less detail about setting than the parallels—or no detail at all—at crucial

points in the story. The resulting ambiguity would allow an audience to project its

%! Fred B. Craddock, Luke, vol. in Interpretation: A Bible Commentary for
Teaching and Preaching (Louisville: John Knox Press, 1990), 294-295.
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own social location into the story where the other Gospels would not have that
flexibility. For example, an urban audience would be able to imagine itself following
in the pattern of the disciples on their temporary commission through the villages
(9:6) rather than following Jesus himself into the villages (Mk 6:6b). Passing
references to a more equitable distribution of land (18:29) are absent. With Peter, the
reader may confess that Jesus is the messiah, but that confession does not require a
trip to a village (9:18). In Luke, meeting the risen Lord requires no trip to the
countryside further than seven stadia.

More work remains to be done, but it is now possible to venture some answers
to the question. How does Luke handle the rural material of the Gospel? The answer
does not appear to be a simple one, but I propose we think of Luke’s handling with
three interacting terms: containment, engagement, and distance. The first two act as
opposites in tension along a continuum; the last denotes Luke’s editorial stance.

Containment implies that some rural elements might elicit fear or discomfort
in the author or reader.”” Other strategies might be removal of the material altogether,
or the disparagement of earlier sources, or a contrary story. There is, in fact, a hint of
disparagement in the Prologue: “many have undertaken to compile a narrative...”
(1:1); “it seemed good to me...to write an orderly account” (1:3). Beyond that hint,

though, the writer does not go. Thus, containment also implies that there are

% For an appreciation of “the book™ as an architecture of containment, see
Sawicki, Crossing Galilee, 31-32.
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elements worth keeping.*> Evidence of this containment of the rural material is found
in the tight confinement of the bulk of the rural material, the limited appearance and
tightly controlled use of rural references in the beginning and close of the Gospel, and
in the shift of named habitations from the status of kcopn to that of mohic. The
discomfort is focused somewhat on the rural origins of the movement and of Jesus,
but to a greater extent it centers on the appropriate response of the reader. Does
following Jesus mean being a villager? A peasant? Must one leave the city? At one
point it was necessary to go out to Galilee to hear Jesus or to be healed by him, but
now this is no longer the case. The post-resurrection presence of Jesus is in the city,
and one does not need to leave it to find him. This Gospel carefully puts boundaries
around elements of the rural material which might imply otherwise.

Engagement implies that the author or the reader finds elements of rural life
valuable and worthy of preserving and expanding, perhaps even of elaboration.
Evidence of this engagement with the rural material is found in the presence of detail,
the innovation of artifacts appearing in the direct address of Jesus’ characters, and in
the expectation that the rural world is where healing ministry needs to occur. Of
course, Jesus is the one element of the story that Luke is most interested in bringing
to the reader, but Luke also engages some of the interaction Jesus has with his rural

location. In terms of ministry, Luke elaborates on the rural location as the scene of

% The containment and “civilization” of rural peoples is, of course, part of the
Roman cultural ethos. See Peter Garnsey and Richard Saller, The Roman Empire:
Economy, Society and Culture (Berkeley: University of California Press, 1987), 13.
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poverty and the need for healing. In terms of preaching and proclamation, Luke
elaborates on the importance of reversal to Jesus’ message, and the use of rural
figures is one of the means Jesus uses to convey that reversal. In a sense, Luke’s
movement of Jesus from country to city elaborates the importance in the material of
presence: the reign of God is “at hand” not only in the unexpected location of Galilee
but in Jerusalem as well.

In Lk 7:24, Jesus speaks of John the Baptist to the crowd and asks, “What did
you go out into the wilderness to see?”” A similar question might be asked of the
crowds who went out to see Jesus. Luke handles the rural material in such a way that
the reader does not have to make that trip. Jesus’ journey in Luke goes the other way,
from countryside to city. Luke brings the countryside, too, with a measure of
affection and compassion. But that countryside is contained and controlled by the
author. This sense of distance simply notes that the rural world does not speak for
itself in this Gospel. Jesus and his rural roots are being translated across some
cultural and class boundaries for a less rural audience, and that translation implies a
rewriting according to the structures of the receiving culture.** For example, the
literary convention regarding villages requires that Capernaum, because it has a
name, be rewritten as a “city”” even though the name means “Village of Nahum.” A

local fisherman might make call the place a city and laugh at the irony, but he would

% Ovidi Carbonell i Cortés, Traducir al Otro: Traduccion, Exotismo,

Poscolonialismo (Cuenca: Ediciones de la Universidad de Castilla-La Mancha, 1997),
103.
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not continue to do so with Bethlehem, Nazareth, and Chorazin. Luke writes to the
literary convention. His rural world is largely an object lesson for the reign of God,
an object of compassion. Rural voices have little role in proclaiming the reign and
none in showing compassion to the inhabitants of the city, whether of high estate or
low. Topics of conversation and concern familiar to rural people are missing. The
image of the countryside is one of abundance; crop failure is mentioned rarely. The
soon-to-be disciples have toiled at fishing all night without result (5:5), but this is
mitigated by the miraculous catch, so great that both boats are nearly swamped.
Seeds succumb to pests, rocks, and weeds—traditional enemies of the grain farmer—
but this is immediately balanced by a one-hundredfold crop (8:4-8). Drought,
untimely rain, frost, wind, hail, rust, mold, and bad decisions on the part of the farmer
do not figure at all.” Olive culture, a staple of Galilee, is barely mentioned; the oil
appears only with the Samaritan on the road (10:34) and the unjust manager (16:6).
The original speech of Jesus may have relied heavily on the voice of the countryside,
but in Luke’s presentation the rural world does not speak for itself.

This matrix of containment, engagement, and distance suggests that the
Gospel was written from a context where the nature of the Christian movement (or
movements) as urban or rural was of some issue and had not crystallized. Perhaps

this reflects a reaction to the trauma of rebellion and destruction in 66-70 C.E., a fear

% For an appreciation of the labor and perils of the vineyard—and some of the

critical choices the owner of a vineyard would have to make—see Hanson, The Other
Greeks, 167-178.
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that a peasant rebellion might again spiral out of control and cause devastation in the
urban setting.66 Perhaps the context reflects the transition from a movement within
Jewish culture to a movement including—and then shaped by—Gentiles. From the
point of view of an urban Gentile, maybe in one of the cities surrounding Galilee,
“Jewish” (however that was conceived) and “rural” might have been equivalent; the
question “Must I become a villager?” is quite similar to “Must [ become
circumcised?” Perhaps the context reflects an awareness of Paul’s ministry through
the cities of the Roman east and of some incongruity between that ministry and Jesus’
attentions to the countryside; the Gospel could be read as an attempt to reconcile that
incongruity. However, these are all speculative possibilities. The data suggest a
context, but they do not define any particular Sizz im Leben. Nevertheless, it is clear
that the character and predominant social location of the Christian movement were far
from settled when this Gospel was written. However many decades may have
elapsed after Paul’s writings testified to an urban Christian presence in several cities
(and whether or not Luke knew of Paul’s writings), the rural elements of Jesus’
ministry still caused enough discomfort to prompt this writer’s efforts to contain

them.

% If s0, then Luke’s distance from the rural world may have derived from
serious misjudgments about the nature of that rebellion. See J. Andrew Overman,
"Jesus of Galilee and the Historial Peasant," in Archaeology and the Galilee, ed.
Douglas R. Edwards and C. Thomas McCullough (Atlanta, Ga: Scholars Press, 1997),
especially pp. 69-71, for an appreciation of the mythology behind peasant revolts and
how that mythology should be taken into account when reading Josephus.
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The matrix, deriving as it does from the inventory of rural artifacts, can also
provide a baseline against which one can check the various theological and
sociological models used to explain the Gospel. It is an imperfect tool and not a
universal one. Many scholars who pay attention to the rural world are looking for
Jesus rather than for Luke, and many of those who are paying attention to Luke are
not looking at the rural material or are attentive to only one part of it. Still, as a
critical framework it offers a tool for comparison and critique. For example, Douglas
Oakman’s article®” is grounded in a different methodological approach than the
approach of this study (sociological as opposed to textual and literary), but his
conclusion that Luke is interested in the countryside as the setting in need of “elite-
directed moralism™®® is consistent with this study’s conclusion that Luke engages
with those rural elements that describe the countryside as a precarious place of
poverty. Oakman focuses on the city as a place of conflict and resistance to Jesus’
ministry and perceives Luke as idealizing the countryside, particularly in regard to the
birth stories of John and J esus,69 but he seems to overlook Luke’s use of these stories

and others to contain aspects of the rural world that made the writer uncomfortable.

%7 In the interest of disclosure: I began reading “The Countryside in Luke-
Acts” in December of 2005, while concluding the first translation of Luke. When I
reached his research questions I was struck by the similarity with the questions raised
by this thesis and immediately stopped reading. I completed reading the article in
early March of 2006, after my analytical work was finished; it was among the last
items read.

o8 Oakman, "The Countryside in Luke-Acts," 176-178.

% Ibid., 172.
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By contrast, Jim Grimshaw, writing in critique of Oakman, proposes that the
consistently abundant fields and vineyards in the Gospel show a rural community that
produces food and wealth in plenty, interdependent with cities and not simply the
poor recipients in need of help from wealthy urban dwellers.”” Grimshaw is accurate
about Luke’s fields but overlooks Luke’s distance from the rural world about which
Luke writes, a distance apparent in such talk of abundance with little mention of crop
failure.

There is more study to be done. Within the Gospel of Luke an analysis of the
other categories—particularly agriculture—awaits. Those artifacts labeled as
possible sayings should be studied as a possible encapsulation of actual rural speech.
Some artifacts are units that contain other artifacts; these have not yet been studied.
An article by Anders Eriksson suggests an approach to analyzing the rhetorical role of
rural artifacts.”! Outside of Luke, the methodology of building a rural inventory
could be applied to any of the Gospels, including Thomas, for comparison and
contrast with Luke. Or it could used to study Acts for the same comparison and
contrast, with the possibility of discerning a larger arc of tendencies across the two

books. Likewise, application of this approach to ante-Nicene writings holds the

7 Grimshaw, "Luke's Marketing Exchange District," 46-47.

"' Anders Eriksson, "The Old is Good: Parables of Patched Garment and
Wineskins as Elaboration of a Chreia in Luke 5:33-39 about Feasting with Jesus," in
Rhetoric, Ethic, and Moral Persuasion in Biblical Discourse, ed. Thomas H. Olbricht
and Anders Eriksson (New York and London: T & T Clark International, 2005), 52-
72.
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prospect of further illuminating the larger dimensions or urban-rural constructs in
early church history. Applying this method to other First Century writings could
provide a baseline to investigate where Luke or other writers fit in their contemporary
literary context. One might say that the fields are ripe for harvest.

Beyond textual analysis, Luke’s translation of Jesus into the city of Luke’s
time is a remarkable achievement. His Gospel says quite clearly that the Jesus of
village, lake, and plain also has a place within the city in spite of conflict. In our own
time of rapid urbanization, Luke is to be respected. His translation of the rural world,
though, is more conventional, less accomplished. A rural reader would not find
containment or engagement a problem. Farmers follow this pattern all the time,
containing crops to a defined field, containing the spread of weeds, engaging with
irrigation and fertilizer the plants one wishes to grow. For the rural reader, distance is
the problem, the diminishing of a rural role in proclamation and mission. But
distance can be overcome if one is aware of it. Current studies focusing on the
Galilean Jesus are helping recover a rural voice to his preaching, perhaps even the
rural landscape of the earliest of his movement. A better awareness of Luke’s
tendencies can aid in recovering those portions of the rural world which Luke avoided

and can assist non-urban followers of Jesus in rediscovering their roots.



APPENDIX A: TECHNICAL ASPECTS OF THE DATABASE

The database was constructed using Microsoft Access 2003 (although the file
is Access 2000 format). Each artifact constitutes one record on the Main table.
Access is a relational database which allows several of the fields to be linked to other
tables for more efficient storage of data. Fields which made use of only a few values
repeated among many records were set up so that the actual value was stored in a
separate table; the field in the main table only contains the code which links to the
appropriate value in the sub-table. The relationships between the main table and the

various sub-tables can be displayed graphically in Access.
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Figure 6: Database Relationships
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The advantages of the relational database are speed of indexing and filtering,
and an easier interface for entering data. Rather than typing “Agriculture” many
times for the many records, the user could simply select “Agriculture” from a drop-
down menu known (to those who work with Microsoft objects) as a combo box. The
disadvantage is that after records are entered into the main table adding items to the
sub-table is no longer an orderly process. Thus, while there is a logical progression to
values in the Speaker, Imagery, and Parallel sub-tables—each has only a few possible
values known well in advance—the Content table grew as items were added to the list
and its character is somewhat more random.

Microsoft Access allows a user to develop forms to speed data entry and
retrieval. Figure 7 displays the form for this purpose, which resembles a note card
and contains all the pertinent fields for each record. The ID number for each artifact
was automatically generated in sequence by the program and is unique throughout the
dataset; once generated a number will not be used again. Thus, the Artifact ID field is
a way of finding the order in which artifacts were added to the inventory. Late
numbers represent later additions, usually items which are missing in Luke but
present in Matthew or Mark. Lacunae in the ID numbers represent either attempts to
enter data that were interrupted or reconsidered, or removals of tentative entries after

further consideration.
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B Enter Data

Artifact Data

(e Crows that do not plant...

Contentl: Identifi a7
gery: Can S Agriculture - .
uote ¢ =}
GEIEIEENE (Both MEB LK)+ Content3; Psalm 147:9 (Lxx 146:9)

Matthew: [EEEE Mark: |
Diffarent in Luke? corifidence;
Function: MNotes:
First half of an augrmentation: God will feed them Tn a rural community, planting and harvesting are

nevertheless, he BIG things, not the small ones.
===Difference: Mt has "birds of the air"

Record: EEI 254 m@ of 423

Figure 7: Database Record

The Location field consists of the chapter and verse; single digits are prefixed
with a “0” for sorting and searching; thus chapter four verse three would be rendered
“04:03” and would not appear after “04:29”. The Greek text field is displayed in
SPlonic font; given the Greek system of conjugations and declensions the field is
essentially unsearchable except for the very simplest of unaccented forms.

Queries perform the filtering functions for the distribution and parallel
information. Each artifact can be linked with up to three Content categories, so filters
involving the Content field are slightly more complex; each of the five main
categories now has its own separate query. Items missing from Luke but present in
another Synoptic Gospel do not have a separate field but are noted in the Description

field; a search filter on the string “*missing*” finds these. Notes on manuscript
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variants can be captured by performing a search filter on the string “*variant*” in the
Notes field.

Appendix B is a report generated by the database listing all of the artifacts
ordered by location. To save space, the Function and Notes fields are not reproduced
here. Copies of the database will be available from this author on request. The file at
this writing occupies 956 kilobytes. The database should be functional under Access

2000 and later versions. The database has not been tested under other SQL programs.



APPENDIX B: INVENTORY OF ARTIFACTS

ID Location Decile Description
Greek Speaker Imagery
Content (up to three) Difference? Quote Confidence
Parallel class Matthew Parallel Mark Parallel

257 01:26 1 City of Galilee named Nazareth

eic mohw e MoAidaioc 7§ dvoua Naoped Narrator None
Geography Contact 4
O (Only Luke)

258 01:31 1 You will bear fruit (give birth)
kot TeEn viov Other Quasi
Agriculture Gen 16:11, Judg 13:3 LXX, Is 7:14 3
O (Only Luke)

260 01:39 1 Into a city of Judea
glc ToAv  louda Narrator None
Geography  Contact 4
O (Only Luke)

259 01:39 1 Into the hill country
€1 TTV OpEIVNV Narrator None
Geography 5
O (Only Luke)

261 01:42 1 The fruit of your inwards
0 KoPTOG TN KoIAlaG Gou Other Metaphor
Agriculture 5
O (Only Luke)

262 01:51 1 He has scattered the proud
SieokopTioEY UTrEPNdOAVOUC Other Metaphor
Agriculture Ps. 88:11 LXX (89:10) 3
O (Only Luke)
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263 01:57 1 Of her (Elizabeth) giving birth (bearing fruit)
TEKELV Narrator  Quasi

Agriculture
O (Only Luke)

264 01:80 1 He (John) was in the wilderness places
NV €V TG Epnuolc Narrator None
Geography
O (Only Luke)

083 02:04 1 Joseph goes up from Galilee
amo e Mahihalac Narrator None
Geography
O (Only Luke)

084 02:04 1 "City" of Nazareth
gk mohecwe NoGaped Narrator None
Geography  Contact
O (Only Luke)

085 02:04 1 City of David, which is Bethlehem
¢ TOAv Aauid fTIC kaAeiTon BnTAéen Narrator None
Geography  Contact
O (Only Luke)

086 02:07 1 Jesus laid in "feed trough"
aVEKAIVEV GUTOV EV HOITVT) Narrator None
Geography  Agriculture
O (Only Luke)

087 02:07 1 No place in the inn
OUK AV ... KaTaAUHOTI Narrator None
Geography
O (Only Luke)

090 02:08 1 Living outdoors
oy POUAOUVTEC Narrator None
Geography  Agriculture
O (Only Luke)

089 02:08 1 In that country
£V TT) XWpo TN oUTY Narrator None
Geography  Contact
O (Only Luke)
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091 02:08 1 Watching a watch over flocks
dulacoovTee GUAOKOE ... TTolUVY Narrator None

Agriculture
O (Only Luke)

088 02:08 1 Shepherds
TTOIEVES Narrator None
Agriculture
O (Only Luke)
098 02:08-20 1 Unit The shepherds' story
Multiple None

Geography  Agriculture Contact
O (Only Luke)
092 02:11 1 In the city of David
gv moAet Aawid Other None
Geography  Contact
O (Only Luke)
093 02:15 1 Shepherds
Ol TTOIMEVEC Narrator None
Agriculture
O (Only Luke)
094 02:15 1 "Let us go over"
A1éNBcopev Other None

Geography  Contact
O (Only Luke)

095 02:15 1 Bethlehem
£wc BrTAéep Other None
Geography  Contact
O (Only Luke)

096 02:17 1 They made known (in the city)
EYVWPIoOY Narrator None
Contact
O (Only Luke)

097 02:20 1 The shepherds returned
umeoTpeEav ol molpEves Narrator None
Geography  Contact
O (Only Luke)
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099 02:24 1 Two young pigeons
8Uo vooooue TEPIaTEPCOV Narrator None
Agriculture Lev 12:08
O (Only Luke)

100 02:39 2 Returned into Galilee
eic v MoAtAaiav Narrator None
Geography
O (Only Luke)

101 02:39 2 Their own "city" of Nazareth
glc oA eout@dV Naloped Narrator None
Geography  Contact
O (Only Luke)

104 02:42, 51 2 The directions of travel
avaPotvovTtov ... kaTeRn Narrator None
Geography  Contact
O (Only Luke)

102 02:44 2 The road-group
ouvodia Narrator  None

Travel
O (Only Luke)
103 02:44 2 Seeking "among the kinfolk"
£V TOIC OUYYEVEUGIV KOl YVWOTOIG Narrator  None
Travel Kinship
O (Only Luke)
329 03:01-06 2 Unit The setting of John's ministry
Narrator Mixed (unit)
Geography  Travel Diff.

A (all Synoptics) Matthew: 03:01-06 Mark: 01:01-06
316 03:02 2 John son of Zacharius in the wilderness
£V TT) EPTHE Narrator None

Geography Diff.
A (all Synoptics) Matthew: 03:01 Mark: --
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317 03:03 2 The surrounding country of the Jordan
gl AoV TEPIXwpPoV Tou  lopSavou Narrator None
Geography Diff.

A (all Synoptics) Matthew: 03:01 Mark: --

319 03:04 2 Make straight his paths
guBelac ToIEITe TAG TPIBouc auTou Narrator None
Geography  Travel Is 40.3-5
A (all Synoptics) Matthew: 03:03 Mark: 01:03

318 03:04 2 "Wilderness" quoted
BocdvToc €V TT EpMU Narrator None
Geography Is 40.3-5
A (all Synoptics) Matthew: 03:03 Mark: 01:03

323 03:05 2 Rough into smooth roads
al Tpaxelal gl odous Aslog Narrator  None
Geography Travel Diff. Is 40.3-5
A (all Synoptics) Matthew: -- Mark: --

322 03:05 2 Crooked things into straight
To okoAIG E1G eUBelov Narrator  None
Geography  Travel Diff. Is 40.3-5
A (all Synoptics) Matthew: - Mark: --

321 03:05 2 Every mountain and hill
TGV 6poc kol Bouvos Narrator None
Geography  Travel Diff. Is 40.3-5
A (all Synoptics) Matthew: - Mark: --

320 03:05 2 Every valley...
mooa papoayE Narrator None
Geography Diff. Is 40.3-5
A (all Synoptics) Matthew: - Mark: -

325 03:07 2 Offspring of vipers
MevvnuoTa XISV Other Metaphor

Animals
B (Both Mt & Lk)  Matthew: 03:07
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324 03:07 2 Crowds coming out
TOIC EKTTOPEVOHEVOLE OXNOIG Narrator None
Contact Diff.
B (Both Mt & Lk)  Matthew: 03:05, 07

335 03:07-18 2 Unit John the Baptist's preaching
Other Mixed (unit)
Agriculture Diff.
A (all Synoptics) Matthew: 03:07-12 Mark: 01:7-8
326 03:08 2 Make fruits worthy of repentance
TOIT|COTE OUV ... HETOVOIOG Other Metaphor
Agriculture
B (Both Mt & Lk)  Matthew: 03:08
328 03:09 2 Tree not bearing fruit -- into the fire
TV ouv 8evdpov ... el TUp PoAheTa Other Extended Metaphor

Agriculture
B (Both Mt & Lk)  Matthew: 03:10
327 03:09 2 Axe laid to the roots of the trees
n a€ivn ... Sevdpcov KelTa Other Extended Metaphor
Agriculture
B (Both Mt & Lk)  Matthew: 03:10
334 03:17 2 The chaff he will burn
GCXUPOV KOTOKOUOEL Other Extended Metaphor
Agriculture
B (Both Mt & Lk)  Matthew: 03:12
331 03:17 2 Winnowing shovel
TO TTUOV €V TT) XEIP! CUTOU Other Extended Metaphor
Agriculture Diff.
B (Both Mt & Lk)  Matthew: 03:12
332 03:17 2 To clean out threshing floor...
StakoBapat Ty cAcova Other Extended Metaphor
Agriculture Diff.
B (Both Mt & Lk)  Matthew: 03:12
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333 03:17 2 Gathering the grain into granary
ouVaYoyElv ... amobrkny o Tol Other Extended Metaphor
Agriculture Diff.

B (Both Mt & Lk)  Matthew: 03:12

421 03:21 2 Missing: Jesus coming from Galilee to be baptized
- Narrator None
Geography  Contact Inverse Diff.

A (all Synoptics) Matthew: 03:13 Mark: 01:09

265 04:01 2 Returned from the Jordan
UméoTpePev amo Tou  lopSavou Narrator None
Geography Diff.

A (all Synoptics) Matthew: - Mark: --

266 04:01 2 In the wilderness
EV TT) EPTHW Narrator None
Geography Diff.

A (all Synoptics) Matthew: 04:01 Mark: 01:12
267 04:01-13 2 Unit Temptations in wilderness, oikoumene, city
Multiple None
Geography Diff.
B (Both Mt & Lk)  Matthew: 04:1-11 Mark: 01:12-13

269 04:14 2 The whole of the surrounding country
SAne The mepIxwpou Narrator None
Geography Diff.

A (all Synoptics) Matthew: - Mark: --

268 04:14 2 Jesus returned ... to Galilee
UmeoTpedev ... eic v Fahihaiow Narrator None
Geography Diff.

A (all Synoptics) Matthew: 04:12 Mark: 01:14

281 04:14-44 2 Unit Jesus' Galilean ministry

Multiple None
Geography Contact Diff.
A (all Synoptics) Matthew: Multiple Mark: Multiple
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270 04:16 2 Into Nazareth
gic NoGapo Narrator None
Geography Diff.

A (all Synoptics) Matthew: 13:54 Mark: 06:01

271 04:23 2 What we heard ... in Capernaum
boa ... elc v Kadoapvaoup Jesus None
Geography Diff.

A (all Synoptics) Matthew: - Mark: --

273 04:29 2 Eyebrow of the mountain of the city
odpuoc Tou GpoUC. .. TONIC Narrator None
Geography
O (Only Luke)

272 04:29 2 Out of the city
g€ TN TOAewC Narrator None
Geography
O (Only Luke)

275 04:31 2 Capernaum, a city of Galilee
Kadapvaouu mohv thc Fahihaioc Narrator  None
Geography  Contact Diff.

A+ (Mk & Lk) Mark: 01:21

274 04:31 2 He went down in to Capernaum
katABev el Kadpapvaoup Narrator  None
Geography Diff.

A+ (Mk & Lk) Mark: 01:21

276 04:34 2 Jesus of Nazareth
"Incot NaCapnvet Other None
Geography
A+ (Mk & Lk) Mark: 01:24

277 04:37 2 A roar into all the countryside
€1 TAVTO TOTOV THE MEPLXLWIPOU Narrator None
Geography Diff.

A+ (Mk & Lk) Mark: 01:28



278 04:42 2 He went into a wilderness place
g¢Topeubn €1c Epnuov TOTTOV Narrator None
Geography Diff.

A+ (Mk & Lk) Mark: 01:35

280 04:42-43 2 Unit Crowd looking for Jesus

Multiple None
Geography  Contact
A+ (Mk & Lk) Mark: 01:35-38

279 04:43 2 To other cities
TG ETEPAIC TTONEGIV Jesus None
Geography Contact Inverse Diff.

A+ (Mk & Lk) Mark: 01:38

105 05:01 2 Jesus by Lake of Gennesaret
mapa TV Atpvnv Mevunoopet Narrator None
Geography
O (Only Luke)

124 05:01-11 2 Unit The first disciples

Multiple None
Fishing Finance Kinship
O (Only Luke)

108 05:02 2 Two boats
Svo mhola Narrator None
Fishing
O (Only Luke)

107 05:02 2 Fishermen washing their nets
§mAuvov Ta SikTua Narrator None
Fishing
O (Only Luke)

106 05:02 2 Fishermen
ol 8¢ ahigic Narrator None
Fishing
O (Only Luke)
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109 05:03 2 Put out from the land
aTO TNC YNG EMAVOYOYELY Narrator None
Fishing
O (Only Luke)

111 05:04 2 Let down net
XoAaooTe Ta SikTua Jesus None
Fishing
O (Only Luke)

110 05:04 2 Put out into the deep

"Emavayoaye lc To Pabos Jesus None
Fishing
O (Only Luke)

112 05:04 2 ...let down nets into a catch
EIC Aypov Jesus None
Fishing
O (Only Luke)

113 05:05 2 Whole night having toiled...

8" OANG VUKTOC KOTIXOOVTEG Other None
Fishing
O (Only Luke)

114 05:05 2 ...we caught nothing
oudev eAaPopev Other ~ None
Fishing
O (Only Luke)

116 05:06 2 The nets were tearing
SieppriooeTo 8t Tar SIKTUG OUTQV Narrator None
Fishing
O (Only Luke)

115 05:06 2 Enclosing the fish
ouvekAaioav ... 1xBucv Narrator None
Fishing
O (Only Luke)
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119 05:07 2 To sink the boats
Bubileabo Narrator None
Fishing
O (Only Luke)

117 05:07 2 Signalling to their partners
KOTEVEUCOIV TOIG HETOXOIG ... Narrator None
Fishing Finance
O (Only Luke)

118 05:07 2 The other boat having come to catch them.
ouMaBecbor auTole Narrator None
Fishing
O (Only Luke)

122 05:09 2 The size of the "catch"
ouvéhoPov Narrator None
Fishing
O (Only Luke)

121 05:10 2 You will be capturing people
avBpwdyTouc Eom Lwypadv Jesus Metaphor
Fishing
O (Only Luke)

120 05:10 2 The kin partners.

ol o0V KOIVEVOL TG 2 IHOWVI Narrator None
Fishing Finance Kinship
O (Only Luke)

123 05:11 2 Having put down the boats
KOTOYOYOVTEG Narrator None
Fishing
O (Only Luke)

125 05:16 3 Jesus retreating to the wildernesses
UTTOXWP@V €V TG EPTIHOIG Narrator None
Geography Diff.

A (all Synoptics) Matthew: - Mark: 01:45

83



126 05:17 3 Crowds coming from villages of Galilee
gk Toone kawpne e MoAhaloc Narrator None
Geography Diff.

A (all Synoptics) Matthew: - Mark: 02:02

127 05:19 3 The house where the paralytic was healed
Tl TO SO Narrator None
Domestic Contact Geography Diff.

A (all Synoptics) Matthew: - Mark: 02:04

128 05:19 3 The clay-tiled roof
810 TV KepapwY Narrator None
Domestic Contact Geography Diff.

A (all Synoptics) Matthew: - Mark: 02:04

129 05:37-38 3 Unit New wine, old skins
OlVOV VEOV EIC OOKOUG TOAXIOUG Jesus Saying
Agriculture
A (all Synoptics) Matthew: 09:17 Mark: 02:22

336 06:01 3 To come through grainfields
Stamopevechan aUTov Sl GTTOPIHVY Narrator  None
Geography  Agriculture Dt 23.25
A (all Synoptics) Matthew: 12:01 Mark: 02:23

338 06:01 3 Rubbing in the hands
PaIXOVTEC TalG XePOly Narrator  None
Agriculture Diff. Dt 23:25
A (all Synoptics) Matthew: 12:01-- Mark: 02:23--

337 06:01 3 Picking and eating the heads
ETIAAOV ... Kot TioBlov Tous oTaxuaG Narrator None
Agriculture Diff. Dt 23:25
A (all Synoptics) Matthew: 12:01 Mark: 02:23--

339 06:12 3 Jesus to the mountain to pray
€1¢ TO Opoc TpocevEaabo Narrator  None
Geography Diff.

A (all Synoptics) Matthew: - Mark: 06:12
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340 06:17 3 A level place
£ TOTOU TeSIVoU Narrator None
Geography Diff.
A (all Synoptics) Matthew:  12:15-- Mark: 03:07--
423 06:28 3 Missing: sun and rain on the unjust
- Jesus None

Agriculture Inverse Diff.
B (Both Mt & Lk)  Matthew: 05:45

422 06:29 3 The missing "second mile"
- Jesus None

Travel Inverse Diff.
B (Both Mt & Lk)  Matthew: 05:41

342 06:43 3 No worthless tree making good fruit
Sev8pov caTTpPoV o100V KaPTTOV KOAAOY Jesus Saying
Agriculture Diff.
B (Both Mt & Lk)  Matthew: 07:16; 12:33

341 06:43 3 No good tree making worthless fruit
OV yap SEvSpov... KapPTTOV CoTTPOY Jesus Saying
Agriculture Diff.
B (Both Mt & Lk)  Matthew: 07:16; 07:18; 12:33

424 06:43 3 Missing: Sheep in wolf's clothing
- Jesus Metaphor
Agriculture  Animals Inverse Diff.
B (Both Mt & Lk)  Matthew: 07:15

428 06:43-45 3 Unit Trees and their fruit

Jesus Extended Metaphor

Agriculture  Plants Diff.
B (Both Mt & Lk)  Matthew: 07:16-21; 12:33-

344 06:44 3 No figs from thorns
ol yap ... GUAEYOUCIV OUKK Jesus Saying
Agriculture Diff.
B (Both Mt & Lk)  Matthew: 06:16
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343 06:44 3 Each tree known by its fruit
EKOOTOV ... YIVGOKETO Jesus Saying
Agriculture Diff.

B (Both Mt & Lk)  Matthew: 06:16; 12:33

345 06:44 3 No grapes from thorn bush
ou8 ek BaTou oTaduAnv TPUYQOIY Jesus Saying
Agriculture Diff.

B (Both Mt & Lk)  Matthew: 06:16

282 07:01 3 Into Capernaum
g1onABev eic Kadapvaoiu Narrator None
Geography Diff.

B (Both Mt & Lk)  Matthew: 08:05
286 07:01-10 3 Unit Centurion's daughter
Multiple None
Geography  Domestic Diff.
B (Both Mt & Lk)  Matthew: 08:05-13

283 07:02 3 A certain centurion
‘ExaTovTapyou 8¢ Tivos Narrator  None
Geography Diff.

B (Both Mt & Lk)  Matthew: 08:05

284 07:05 3 The synagogue he himself built for us
TNV CUVOY YTV ... TV Other None
Geography Diff.

B (Both Mt & Lk)  Matthew: --

285 07:06 3 Under my roof
UTTO TNV GTEYTV Hou Other None
Domestic Contact Geography
B (Both Mt & Lk)  Matthew: 08:08

287 07:11 3 A city called Nain
g1c TOAw kadoupevny Nov Narrator None
Geography
O (Only Luke)
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289 07:11-17 3 Unit Widow of Nain's son
Multiple None
Geography
O (Only Luke)

288 07:17 3 Word to Judea and the surrounding country
OMT) ... MEPIXWIPE Narrator None
Geography
O (Only Luke)

291 07:24 3 ...into the wilderness?
€1C TTV EPT|UOV Jesus None
Geography
B (Both Mt & Lk)  Matthew: 11:07

292 07:24 3 A reed?

KAAGUOV Jesus None
Plants Geography
B (Both Mt & Lk)  Matthew: 11:07
290 07:24 3 What did you go out...?
Tt eEnABarte Jesus None
Geography  Travel
B (Both Mt & Lk)  Matthew: 11:07
294 07:24-35 3 Unit Enconium for John the Baptist
Jesus Mixed (unit)
Geography  Travel Trade
B (Both Mt & Lk)  Matthew: 11:07-19

293 07:32 3 Children in the market
Todlolc TOlG €V ayopd Jesus Simile
Trade
B (Both Mt & Lk)  Matthew: 11:16

131 08:01 4 ...through cities and villages
KOTO TTOAIV K& KGIUNV Narrator None
Geography  Travel
O (Only Luke)
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130 08:01 4 "Roading" through
S1638euey Narrator None

Travel
O (Only Luke)
132 08:04 4 Ones coming from a city
TV KOTO TTOAIV Narrator None
Geography  Contact Diff.
A (all Synoptics) Matthew: 13:02-- Mark: 04:01--

148 08:04-08 4 Unit Parable of the sower
Jesus Parable
Agriculture Diff.
A (all Synoptics) Matthew: 13:01-09 Mark: 04:01-09

137 08:05 4 It fell on the road
£MECEV TTOPQ TNV 080V Jesus Parable
Agriculture Travel Diff.
A (all Synoptics) Matthew: 13:03 Mark: 04:03

136 08:05 4 And in his seeding...
KO €V TG OTEIPEIV OUTOV Jesus Parable
Agriculture
A (all Synoptics) Matthew: 13:04 Mark: 04:03

135 08:05 4 ...his seed.
TOV GTTOPOV GUTOU Jesus Parable
Agriculture Diff.
A (all Synoptics) Matthew: - Mark: --

134 08:05 4 ...going out to "seed"...
omElpal Jesus Parable
Agriculture
A (all Synoptics) Matthew: 13:03 Mark: 04:03

133 08:05 4 The seeder
0 OTElPGOV Jesus Parable
Agriculture
A (all Synoptics) Matthew: 13:03 Mark: 04:03
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138 08:05 4 Birds from heaven chow down
TETEVO ... KATEPOYEV Jesus Parable
Agriculture
A (all Synoptics) Matthew: 13:04 Mark: 04:04

141 08:06 4 It was scorched
gEnpavbn Jesus Parable
Agriculture Diff.
A (all Synoptics) Matthew: 13:06 Mark: 04:06

140 08:06 4 Growing seed
dutv Jesus Parable
Agriculture Diff.
A (all Synoptics) Matthew: 13:05 Mark: 04:05

142 08:06 4 Because of lacking moisture
S0 TO un Exelv IKpoSa Jesus Parable
Agriculture Diff.
A (all Synoptics) Matthew: -- Mark: --

139 08:06 4 Fell upon the rocks
KOTETIECEV ETTL TNV TETPOV Jesus Parable
Agriculture Diff.
A (all Synoptics) Matthew: 13:05 Mark: 04:05

143 08:07 4 Fell in midst of thorns
ETMECEV EV PECG TV okavbdY Jesus Parable
Agriculture
A (all Synoptics) Matthew: 13:07 Mark: 04:07

144 08:07 4 Growing with (the thorns)
oupdeioat Jesus Parable
Agriculture Diff.
A (all Synoptics) Matthew: 13:07 Mark: 04:07

145 08:07 4 The thorns choked it
al akovbon amemiEov auTo Jesus Parable
Agriculture
A (all Synoptics) Matthew: 13:07 Mark: 04:07
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146 08:08 4 The land which is good
TNV ynv TV ayabnu Jesus Parable
Agriculture Diff.
A (all Synoptics) Matthew: 13:08 Mark: 04:08

147 08:08 4 It made fruit a hundredfold
ETTOINOEV KAPTIOV EKXTOVTOTTAAGIOV Jesus Parable
Agriculture Diff.

A (all Synoptics) Matthew: 13:08 Mark: 04:08

149 08:11 4 Seed is the word
0 GTTIOPOG 0TIV O Aoyoc Tou Beou Jesus Metaphor
Agriculture Diff.
A (all Synoptics) Matthew: 13:19? Mark: 04:14?
158 08:11-15 4 Unit Parable of sower explained
Jesus Metaphor
Agriculture Diff.
A (all Synoptics) Matthew:  13:18-23 Mark: 04:13-20
150 08:12 4 The ones upon the road
ol 8¢ Tapa TNV 086V Jesus Metaphor
Agriculture  Travel Diff.
A (all Synoptics) Matthew: 13:19 Mark: 04:15
152 08:13 4 Not having a root
ouTol pilav oUk EXoUcty Jesus Metaphor
Agriculture Diff.
A (all Synoptics) Matthew: 13:21 Mark: 04:17
151 08:13 4 The ones upon the rocks
ol Sg el TNC TETPOC Jesus Metaphor
Agriculture Diff.
A (all Synoptics) Matthew: 13:20 Mark: 04:16
155 08:14 4 They do not produce mature fruit
oU TeEAeGPopPOUGIY Jesus Metaphor
Agriculture Diff.
A (all Synoptics) Matthew: 13:22 Mark: 04:19



154 08:14 4 They are choked
OUNTIVIYyOVTOl Jesus Metaphor
Agriculture Diff.
A (all Synoptics) Matthew: 13:22 Mark: 04:19

153 08:14 4 The one having fallen into thorns
10 8¢ €16 Tac akavBac TGOV Jesus Metaphor
Agriculture Diff.
A (all Synoptics) Matthew: 13:22 Mark: 04:18

167 08:15 4 The missing yields
Jesus Parable
Agriculture Inverse Diff.
A (all Synoptics) Matthew: 13:23 Mark: 04:20

157 08:15 4 Bear fruit
Ko P Tohopousty Jesus Metaphor

Agriculture
A (all Synoptics) Matthew: 13:23 Mark: 04:20

156 08:15 4 The beautiful earth
™0 KoAQ y1 Jesus Metaphor
Agriculture
A (all Synoptics) Matthew: 13:23 Mark: 04:20

161 08:22 4 They cast off
kol avnxbnoav Narrator None
Travel Diff.
A (all Synoptics) Matthew: 08:18? Mark: 04:35?

159 08:22 4 Into a boat
€1C TACIoV Narrator None
Travel Diff.
A (all Synoptics) Matthew: 08:23 Mark: 04:36

160 08:22 4 Into the (place) beyond the lake
€1C TO MEPOV TNC Alpvne Jesus None
Geography  Travel Diff.

A (all Synoptics) Matthew: 08:18 Mark: 04:35
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164 08:23 4 They were filling

OUVETTANPOUVTO Narrator None

Travel Diff.

A (all Synoptics) Matthew: 08:24? Mark: 04:37
163 08:23 4 A storm of wind into the lake

Aotho avepou glc Tty Alpvny Narrator None

Travel Diff.

A (all Synoptics) Matthew: 08:24 Mark: 04:37
162 08:23 4 Sailing

TAEOVTwV 8¢ aUTAV Narrator None

Travel Diff.

A (all Synoptics) Matthew: 08:24? Mark: 04:36-37?
429 08:23-26 4 Unit Crossing the Lake, stilling the storm

Multiple None

Travel Diff.

A (all Synoptics) Matthew: 08:23-27 Mark: 04:35-41
165 08:24 4 The waves of the water

T KAUSwVI ToU UdaTos Narrator  None

Travel Diff.

A (all Synoptics) Matthew: 08:26 Mark: 04:39
166 08:25 4 Wind...water

QVELOIC ... USOTI Other None

Travel Diff.

A (all Synoptics) Matthew: 08:27 Mark: 04:41
168 08:26 4 The country of the Gerasenes

™V xwpav Tav Mepaonvidv Narrator None

Geography  Contact Diff.

A (all Synoptics) Matthew: 08:28 Mark: 05:01
180 08:26-39 4 Unit The Gerasene demoniac

Multiple None
Geography Contact Agriculture Diff.
A (all Synoptics) Matthew: 08:28-34 Mark: 05:01-20
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170 08:27 4 Staying in the tombs
EUEVEV ... EV TOIGC UVUOCIV Narrator None
Geography  Contact Diff.
A (all Synoptics) Matthew: - Mark: 05:05

169 08:27 4 A certain man out of the city
avnp TIC EK TAC TOAEWC Narrator None
Geography  Contact Diff.

A (all Synoptics) Matthew: 08:28? Mark: 05:02?

171 08:28 4 Being tormented / tossed by waves
un e Poocavione Other Quasi
Travel Diff.

A (all Synoptics) Matthew: 08:29 Mark: 05:07

172 08:29 4 Driven into the wilderness
NAGUVETO ... EC TOC EPTUOUC Narrator None
Geography  Contact Diff.

A (all Synoptics) Matthew: - Mark: 05:05?

181 08:31 4 The country that becomes the abyss
glc v &Buccov Narrator None
Geography Contact Inverse Diff.

A (all Synoptics) Matthew: -- Mark: 05:10

174 08:32 4 In the mountain
£V TG OpEl Narrator None
Geography Diff.

A (all Synoptics) Matthew: 08:30 Mark: 05:11

173 08:32 4 A herd of many pigs
ayEAN XOlpwV 1KAVY Narrator None
Agriculture Diff.

A (all Synoptics) Matthew: 08:30 Mark: 05:11

176 08:34 4 Into the city and into the fields
€1C TNV TOAIV Kal €16 TOUG oy pouc Narrator None
Geography  Contact Diff.

A (all Synoptics) Matthew:  08:33 Mark: 05:14
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175 08:34 4 The tenders
ol BookovTec Narrator None
Agriculture
A (all Synoptics) Matthew: 08:33 Mark: 05:14

177 08:35 4 Going out (from the city?)
eEnABov Narrator None
Geography  Contact Diff.

A (all Synoptics) Matthew: 08:34 Mark: 05:15

182 08:37 4 The missing neighborhood / region
Narrator None

Geography Contact Inverse Diff.

A (all Synoptics) Matthew: 08:34 Mark: 05:17
178 08:37 4 The people of the surrounding country

1o TARBoc TRHC TEPIXLIPOU Narrator None

Geography  Contact Diff.

A (all Synoptics) Matthew: 08:34 Mark: 05:17
179 08:39 4 Went away to the city

amnABev ka® OAnv TNV TOAV Narrator None

Geography  Contact Inverse

A+ (Mk & Lk) Matthew: - Mark: 05:20
366 09:01 4 Missing "cities" and "villages"

- Narrator None

Geography  Contact Inverse Diff.

A (all Synoptics) Matthew: 09:35 Mark: 06:06
354 09:01-06 4 Unit Instructions to disciples

Multiple None

Geography  Travel Diff.

B (Both Mt & Lk)  Matthew: 09:35; 10:01; Mark: 06:06-13
347 09:03 4 Take up nothing into the road

Mndev aipeTe elc TV 0dov Jesus None

Travel Diff.

A (all Synoptics) Matthew: 10:09 Mark: 06:08
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348 09:05 4 Having gone out from the city
eEepxopevol amo THE ToAewE Jesus None
Geography  Contact Diff.

A (all Synoptics) Matthew: 10:14 Mark: 06:11

349 09:06 4 Going through villages
SIMPXOVTO KATO TAC KGWUOG Narrator None
Geography  Travel Contact Diff.

A (all Synoptics) Matthew: - Mark: 06:12

350 09:10 4 Into a city called Bethsaida

€1c TOAV karhoupevny BeBooSa Narrator None

Geography Diff.

A (all Synoptics) Matthew: 14:13 Mark: 06:32
368 09:10 4 Missing "boat"

Narrator None

Travel Inverse Diff.

A (all Synoptics) Matthew: 14:13 Mark: 06:32
367 09:10 4 Missing "lonely place"

R Narrator None

Geography  Contact Inverse Diff.

A (all Synoptics) Matthew: 14:13 Mark: 06:32
355 09:10-17 4 Unit Feeding of five thousand

Multiple None

Geography Diff.

A (all Synoptics) Matthew: 14:13-21 Mark: 06:30-44
351 09:12 4 Going into the surrounding villages and fields

TOpeUBEVTEC ... dypous Other None

Geography Diff.

A (all Synoptics) Matthew:  14:15 Mark: 06:36
353 09:12 4 We are in a wilderness place

€V EPTIME TOTIGY ECHEV Other None

Geography Diff.

A (all Synoptics) Matthew: 14:15 Mark: 06:35
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352 09:12 4 They should lodge and find provisions
KATOAUGWGIY ... ETIOITIOHOV Other None
Geography  Contact Diff.

A (all Synoptics) Matthew: 14:15 Mark: 06:36

434 09:18 4 Missing "Caesarea Philippi"

- Narrator None
Geography Inverse Diff.
A (all Synoptics) Matthew: 16:13 Mark: 08:27

356 09:28 4 Into the mountain to pray
€1C TO OpoG Narrator None
Geography
A (all Synoptics) Matthew: 17:01 Mark: 09:02

357 09:33 4 Let us make three tents
TOIT|CWHEV OKNVOC TPEIG Other None
Domestic Travel
A (all Synoptics) Matthew: 17:04 Mark: 09:05

358 09:37 4 They went down from the mountain
kaTeANBOV TV ... Gpouc Narrator  None
Geography Diff.

A (all Synoptics) Matthew: 17:09 Mark: 09:09

359 09:52 5 They entered a village of Samaritans
1cTABov €1C KWUNV ZapopI TV Narrator None
Geography
O (Only Luke)

361 09:52-56 5 Unit Two villages

Multiple None
Geography
O (Only Luke)

360 09:56 5 They went into another village
ETOPEUBNOQV EIC ETEPOV KLIUNVY Narrator None
Geography
O (Only Luke)
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362 09:57 5 In the road
£V TT) 08 Narrator None
Travel Diff.
B (Both Mt & Lk)  Matthew: 08:19

365 09:57-62 S Unit Three would-be disciples
Multiple Mixed (unit)
Animals Kinship Agriculture Diff.
B (Both Mt & Lk) = Matthew: 08:19-22
363 09:58 5 Foxes have holes, birds have nests
OADTEKEC ... KATOOKTVGIOEIC Jesus Saying

Animals
B (Both Mt & Lk)  Matthew: 08:20

364 09:62 5 Laying hands on plow and looking at back things
emPaAav ... elc T& OTlow Jesus Saying
Agriculture
O (Only Luke)

296 10:01 5 Into every city and place where he is to go
€1 TGOV TOALY Kol TOTOV...Epxechal Narrator  None
Geography Diff.

B (Both Mt & Lk)  Matthew: 09:37?
304 10:01-12 5 Unit Instructions to the disciples
Multiple Mixed (unit)
Geography  Travel Inverse Diff.
B (Both Mt & Lk)  Matthew: 09:37-38; 10:07-

298 10:02 5 Ask Lord of the Harvest...

SenBeTe ... elc Tov Beplouov aTou Jesus Metaphor
Agriculture
B (Both Mt & Lk)  Matthew: 09:37

297 10:02 5 Harvest is much, workers are few
‘O pev Bepiopos ... epyaTat OAlyol Jesus Saying
Agriculture
B (Both Mt & Lk)  Matthew: 09:37
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315 10:03 5 MISSING serpents and doves
ylveoBal ... ol mepioTpepai Jesus Simile
Animals Inverse Diff.

B (Both Mt & Lk)  Matthew: 10:16

299 10:03 5 As lambs in the midst of wolves
WG GPVAG EV PECG) AUKWV Jesus Simile
Agriculture Animals Diff.

B (Both Mt & Lk)  Matthew: 10:16

300 10:04 5 Do not carry... do not greet
un BaoTaleTe ... comaoncbe Jesus None
Travel Diff. 2 Kings 4:29
B (Both Mt & Lk)  Matthew: 10:10

301 10:07 5 The worker is worthy of his wage
a€loc yop o epyaTne Tou uiofol autol Jesus Saying
Finance Agriculture Diff. Nu 18:31
B (Both Mt & Lk)  Matthew: 10:10

302 10:08, 10, 11, 12 5 Whatever city you enter...

TOAIC Jesus None
Geography  Travel Inverse Diff.
B (Both Mt & Lk)  Matthew: 10:14-15

303 10:10 5 ...Its (city's) wide streets
€1¢ TOC TAGTElOG Jesus None
Geography Inverse Diff.

B (Both Mt & Lk)  Matthew: 10:14

305 10:13 5 Woes to Chorazin and Bethsaida
Ovat oot, Xopadiv... Bnbooida Jesus None
Geography Is 23, Eze 26-28, J1 3.4-8; Am
B (BothMt & Lk)  Matthew: 11:21

307 10:13-16 5 Unit Woes to Galilean places

Jesus None
Geography (see individual verses)
B (Both Mt & Lk)  Matthew: 11:21-23
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306 10:15 5 And you, Capernaum
kol ou, Kadapvaouu Jesus None
Geography Is 14.13, 15
B (Both Mt & Lk) Matthew: 11:23

308 10:30 5 A man went down to Jericho
"AvBpoTroc TIC KoTERavey ... €6 lepixed Jesus Parable

Travel
O (Only Luke)
309 10:30 5 In thieves he fell
Kol ANOTo(G TEPIETEEY Jesus Parable

Travel
O (Only Luke)
313 10:30-37 5 Unit Good Samaritan
Jesus Parable

Travel Trade
O (Only Luke)
310 10:33 5 A Samaritan "roading"
Sapoapitne 8¢ TIC 0SeUwV Jesus Parable
Travel
O (Only Luke)
311 10:34 5 Oil and wine
ghatov kal otvov Jesus Parable

Travel Trade
O (Only Luke)
312 10:35 5 An inn
gl mavSoxelov Jesus Parable

Travel Trade
O (Only Luke)

314 10:38 5 Into a certain village (Martha)
gonABev elc KMV TIva Narrator None
Geography
O (Only Luke)
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001 11:04 5 "Owing" in the Lord's Prayer
odeiAovT! Nuiv Jesus None
Finance 2
B (Both Mt & Lk)  Matthew: 06:12

432 11:05-10 5 Unit Open and Closed Doors
Jesus Extended Metaphor

Domestic ~ Travel 3
O (Only Luke)

002 11:06 5 The friend who has journeyed
dthoc pou Tapoyeveto EE 0Sou Character None
Travel 3
O (Only Luke)

007 11:11 5 Son asks for fish / father gives a serpent
1x6Uv ... ddtv Jesus None
Fishing Kinship 4
B (Both Mt & Lk)  Matthew: 07:10

009 11:11-13 5 Unit Ask for gifts / get danger
Jesus How much more...?

Fishing Animals Kinship Diff. 4
B (Both Mt & Lk)  Matthew: 07:07-11

008 11:12 5 Ask for egg / get a scorpion
@OV ... oKopTIIoV Jesus None
Animals Kinship Agriculture Diff. 3
B (Both Mt & Lk)  Matthew: 07:10?

010 11:17 5 "Desertified" kingdom
gpMUOUTAN Jesus Metaphor
Contact Diff. 5
A (all Synoptics) Matthew: 12:25 Mark: 03:25

011 11:21 5 The guarded "court"
dulaoon TW EauToU oUATV Jesus Extended Metaphor
Geography = Domestic Agriculture Diff. 3
A (all Synoptics) Matthew: 12:29 Mark: 03:27
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012 11:21-22 5 Unit The strong guard / the stronger opponent
Jesus Extended Metaphor
Geography  Domestic Diff. 4
B (Both Mt & Lk)  Matthew: 12:29 Mark: 03:27

013 11:23 5 The one not gathering...
O UM CUVAY GV Jesus Metaphor
Agriculture 4
B (Both Mt & Lk)  Matthew: 12:30
014 11:23 5 ...Scatters
okop et Jesus Metaphor

Agriculture 4
B (Both Mt & Lk)  Matthew: 12:30

015 11:23 5 Unit Gathering and scattering saying
Jesus Saying

Agriculture 5
B (Both Mt & Lk)  Matthew: 12:30

016 11:24 5 Waterless places v. the house
AVUSPWV TOTCV ... OIKOV Jesus Extended Metaphor
Contact Diff. 5
B (Both Mt & Lk)  Matthew: 12:43

018 11:24-26 5 Unit Return of the expelled spirit
Jesus Extended Metaphor
Domestic Contact Diff. 4
B (Both Mt & Lk)  Matthew: 12:43-45
017 1125 5 The swept house
Jesus Extended Metaphor
Domestic Contact Diff. 3
B (Both Mt & Lk)  Matthew: 12:44

020 11:39 5 The Pharisees "taking"
apToyne Jesus None
Banditry 3
B (Both Mt & Lk)  Matthew: 23:25
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021 11:42 5 Tithing mint
ndvocpov Jesus Extended Metaphor
Agriculture 5
B (Both Mt & Lk)  Matthew: 23:23

022 11:42 5 Tithing rue
Tmyovov Jesus Extended Metaphor
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 23:23

023 11:42 5 Tithing vegetables
Aaxavov Jesus Extended Metaphor
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 23:23

024 11:42 5 Unit Tithe of small crops

Jesus Extended Metaphor

Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 23:23

025 11:46 5 Loading the burdens
dopTileTe Jesus Metaphor
Travel 3
B (Both Mt & Lk)  Matthew: 23:04

027 11:54 5 Hunting Jesus' words
Bnpeloat TI €k TOU GTOUOTOC GUTOU Narrator  Quasi
Hunting 5
O (Only Luke)

026 11:54 5 Laying snares for Jesus
gveSpeUoVTEC Narrator  Quasi
Hunting 5
O (Only Luke)

185 12:03 5 Rooftops / houses
£ TAV SLOHATWY Jesus None
Domestic Geography Diff. 3
B (Both Mt & Lk)  Matthew: 10:27
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184 12:03 5 Inner rooms
TOUEIOIC Jesus None

Domestic Geography  Agriculture Diff. 3
B (Both Mt & Lk)  Matthew: 10:27

186 12:06 6 Five sparrows for two assarion
mevTe oTpoubla TwAoUvTal dooaplwov Suo Jesus How much more...?
Agriculture Trade Diff. 3
B (Both Mt & Lk)  Matthew: 10:29

187 12:06-07 6 Unit Sparrows saying
Jesus How much more...?
Agriculture Trade Diff. 3
B (Both Mt & Lk)  Matthew: 10:29-30

188 12:16 6 A rich man's country bore well
EUPOPTIOEV T) XWIPO Jesus Parable
Agriculture Contact 5
O (Only Luke)
193 12:16-21 6 Unit Rich man and his barns
Multiple Parable
Agriculture 5
O (Only Luke)
189 12:17 6 I will gather my fruits
ouvaEw TouC KapTouG pHou Character Parable
Agriculture 5
O (Only Luke)

190 12:18 6 I will take down my granaries
koBeAd pou Toc amobnkac Character Parable
Agriculture 5
O (Only Luke)

191 12:18 6 I will gather my grain and good things
ouvaw ... To ayabar pou Character Parable
Agriculture 5
O (Only Luke)
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192 12:19 6 Good things being laid
ayofo Kelpeva Character Parable
Agriculture 5
O (Only Luke)

198 12:24 6 Unit Saying about the crows

Jesus How much more...?

Animals Agriculture Domestic  Diff. Psalm 147:9 (LXX 146:9) 5
B (Both Mt & Lk)  Matthew: 06:26

197 12:24 6 ...nor is there a granary.
oUdt aTrobnkn Jesus How much more...?
Agriculture  Animals Diff. Psalm 147:9 (LXX 146:9) 5
B (Both Mt & Lk)  Matthew: 06:26

196 12:24 6 There is not an inner room

OUK EGTIV TOLEIOV Tesus How much more...?
Domestic Agriculture  Animals Diff. Psalm 147:9 (LXX 146:9) 3
B (Both Mt & Lk)  Matthew: 06:26

195 12:24 6 ...nor do they (crows) harvest
oudt Bepilouctv Jesus How much more...?
Animals Agriculture Psalm 147:9 (LXX 146:9) 5
B (Both Mt & Lk)  Matthew: 06:26

194 12:24 6 Crows that do not plant...
KOPAKOC OT! OU GTIEIPOUCIY Jesus How much more...?
Animals Agriculture Diff. Psalm 147:9 (LXX 146:9) 5
B (Both Mt & Lk)  Matthew: 06:26

211 12:27 6 The missing "of the field"

Jesus How much more...?

Agriculture Inverse Diff. 5
B (Both Mt & Lk)  Matthew: 06:28

199 12:27 6 How the lilies grow
Kkplva TG ouEavet Jesus How much more...?
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 06:28
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200 12:27 6 Lilies don't weary
ou Ko Jesus How much more...?
Agriculture Domestic Diff. 5
B (Both Mt & Lk)  Matthew: 06:28

201 12:27 6 Lilies don't spin
oUdt v el Jesus How much more...?
Agriculture Domestic Diff. 4
B (Both Mt & Lk)  Matthew: 06:28

212 12:27 var 6 Variant: Lilies don't weave
oUTe UPaivel Jesus How much more...?
Agriculture Domestic Diff. 3
B (Both Mt & Lk)  Matthew: 06:28

206 12:27-28 6 Unit Lilies and grass

Jesus How much more...?

Agriculture Domestic Diff. 5
B (Both Mt & Lk)  Matthew: 06:28-30

203 12:28 6 In a field
EV OYP® Jesus How much more...?
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 06:30

204 12:28 6 The grass
TOV XOpPTOV Jesus How much more...?
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 06:30

205 12:28 6 Into a furnace is thrown
glc kAPavov BaAAouevov Jesus How much more...?
Agriculture Domestic 5
B (Both Mt & Lk)  Matthew: 06:30

207 12:32 6 O small flock
TO UIKPOV TTOLUVIOV Jesus Metaphor
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 06:33?
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208 12:54 6 Whenever you should see a cloud...
" Otav 18eTe... Jesus None
Agriculture Diff. 4
B (Both Mt & Lk)  Matthew: 16:02
210 12:54-56 6 Interpreting the times
Jesus None
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 16:02-03
209 12:55 6 Whenever south wind blows
OTOV VOTOV TIVEOVTO Jesus None
Agriculture Diff. 4
B (Both Mt & Lk)  Matthew: 16:03
213 12:56 6 Interpreting the face of earth and sky
TO TpocwoV ... Sokipaletv Jesus None
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 16:03
369 13:01 6 Galileans whose blood Pilate mingled...
TV FaMAGieV ... HETA TV BUCIY oUTY Narrator None
Contact Social Political 4
O (Only Luke)
370 13:01-05 6 Unit You will likewise perish
Multiple None
Geography  Contact Political 4
O (Only Luke)
373 13:06 6 He came seeking fruit and did not find
AABev {nTGV ... o)X elpev Jesus Parable
Agriculture 5
O (Only Luke)
372 13:06 6 Having been planted (fig tree) in his vineyard
TEPUTEUHEVTIV €V TGY GUTEAGVI oUTOU Jesus Parable
Agriculture 5
O (Only Luke)
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371 13:06 6 A man had a fig tree
SUKNV EIXEV TIC Jesus Parable
Agriculture Hab 3:17 5
O (Only Luke)

381 13:06-09 6 Unit Parable of Unproductive Fig Tree

Jesus Parable

Agriculture Hab 3:17 5
O (Only Luke)

376 13:07 6 Why does it even nullify the earth?
WOTI Kol TNV YNV KXTPYEL, Character Parable
Agriculture 5
O (Only Luke)

374 13:07 6 Vineyard worker
TPOC TOV GUTTEAOUPYOV Jesus Parable
Agriculture 5
O (Only Luke)

375 13:07 6 Cut it out
gkkoov aUTnV Jesus Parable
Agriculture 5
O (Only Luke)

377 13:08 6 I will dig around it
okaye Tepl AU TNV Character Parable
Agriculture 5
O (Only Luke)

378 13:08 6 And I will throw dung
katl Poheo koTpro Character Parable
Agriculture 5
O (Only Luke)

380 13:09 6 You will cut it out.
EKKOWEIC aUTTV Character Parable
Agriculture 5
O (Only Luke)
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379 13:09 6 If it makes fruit
KOGV LEV TTOIT|OT) KOPTTOV Character Parable
Agriculture 5
O (Only Luke)
382 13:15 6 Loose your cow or donkey on Sabbath?
AUel Tov Bouv ... oo THG daTvne Jesus None
Agriculture 5
O (Only Luke)
383 13:15 6 Having led (it) out water it?
amoyoywv ToTilel; Jesus None
Agriculture 5
O (Only Luke)
389 13:18-21 6 Unit Parable of the mustard seed and yeast
Jesus Simile
Agriculture  Animals Domestic  Diff. Dan 4:12, 21; Eze 17:23, 31:6 4
A (all Synoptics) Matthew: 13:31-33 Mark: 04:30-32

396 13:19 6 Missing "smallest of seeds"
HIKPWTEPOV OV TTOV TGV TAV CTIEPHOTOV Jesus Simile
Agriculture Inverse Diff. 5
A (all Synoptics) Matthew: 13:32 Mark: 04:31

387 13:19 6 It became a tree
EYEVETO €l& SEVSpov Jesus Simile
Agriculture Diff. Eze 17:23 4
A (all Synoptics) Matthew: 13:32 Mark: 04:32

385 13:19 6 Threw into his garden
géRohev elc koY EQUTOU Jesus Simile
Agriculture Diff. 4
A (all Synoptics) Matthew: 13:31 Mark: 04:31

386 13:19 6 And it grew
ko nUEnaev Jesus Simile
Agriculture Diff. 5
A (all Synoptics) Matthew: 13:32 Mark: 04:32
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384 13:19 6 A seed of mustard
KOKKG) GIVOTTEGG Jesus Simile
Agriculture 4
A (all Synoptics) Matthew: 13:31 Mark: 04:31
388 13:19 6 Birds of heaven in its branches
TO TETEIVO ... €V TOIC KAASOIC oUTOU Jesus Simile
Agriculture  Animals Diff. Dan 4:12, 21; Eze 17:23, 31:6 5
A (all Synoptics) Matthew: 13:32 Mark: 04:32
391 13:21 6 Into three measures of wheat flour
£¢ aAeUpou caTo TPla Jesus Simile

Domestic Agriculture 3
B (Both Mt & Lk)  Matthew: 13:33

390 13:21 6 Yeast
opola oTiv Lupn Jesus Simile
Domestic Agriculture 3
B (Both Mt & Lk)  Matthew: 13:33

392 13:22 6 He went through cities and villages
SIETTOPEVETO KOT TOAEIC KO KGOUTE Narrator None
Geography Contact 5
O (Only Luke)

393 13:26 6 In our streets you taught
gV TOC TAQTEIOG MV ESISOXOG Jesus None
Geography  Contact 4
O (Only Luke)

394 13:32 6 Going, say to that fox
TTopeuBevTee elmaTe TN GAWTEKL TOUTT Jesus Metaphor

Animals 5
O (Only Luke)

395 13:34 6 Hen hiding the chicks under wings
OV TPOTIOV GPVIG ... TOG TTEPUYOE Jesus Simile

Animals 5
B (Both Mt & Lk)  Matthew: 23:37
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425 13:6-9 6 Unit Farmer and the Fig Tree
Multiple Parable
Agriculture 5
O (Only Luke)
028 14:05 6 The cow (that fell in a well)
Bouc Jesus None
Agriculture 5
O (Only Luke)
029 14:05 6 The well (that a cow falls into)
dptap Jesus None
Geography 4
O (Only Luke)
030 14:05 6 Drawing up a cow from a well
AVOGTTOOE!L Jesus None

Domestic Agriculture  Animals 4
O (Only Luke)
038 14:16-24 6 Unit Parable of the banquet
Jesus Parable
Agriculture  Animals Contact Diff. 5
B (Both Mt & Lk)  Matthew: 22:01-10

032 14:18 6 I bought (the field)
nyopaca Character Parable
Agriculture  Finance Diff. 4
B (Both Mt & Lk)  Matthew: 22:05
031 14:18 6 The field I bought
aypov Character Parable
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 22:05
034 14:19 6 I bought the oxen
Nyopooa Character Parable

Agriculture  Finance Animals Diff. 4
B (Both Mt & Lk)  Matthew: 22:05
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033 14:19 6 Five yokes of oxen
Zelye Boddv ... mevTe Character Parable
Agriculture  Animals Diff. 5
B (Both Mt & Lk) ~ Matthew: 22:05

036 14:21 6 Into the streets and alleys of the city
€1C TOC TAKTEIOG KO PUHOG TNG TOAEWG Character Parable
Contact Geography Diff. 2
B (Both Mt & Lk)  Matthew: 22:09

037 14:23 6 Roads and fences
£1c TOG 080UC Kol dporyHous Character Parable
Contact Geography Diff. 5
B (Both Mt & Lk)  Matthew: 22:09?

039 14:34 7 Salt
ahoc Jesus Metaphor
Agriculture 2
A (all Synoptics) Matthew: 05:13 Mark: 04:50

041 14:35 7 Salt into dungheap...not.
OUTE ElC KOTTPlov Jesus Metaphor
Agriculture Diff. 5
A (all Synoptics) Matthew: 05:13 Mark: 09:50

040 14:35 7 Salt into land...not
oUTE EIC YRV Jesus Metaphor
Agriculture Diff. 5
A (all Synoptics) Matthew: 05:13 Mark: 09:50

215 15:04 7 Ninety-nine sheep left in the wilderness
OU KOTOAELTTEL ... EPTIHCY Jesus Metaphor
Agriculture Diff. Ezekiel 34:11-16 5
B (Both Mt & Lk)  Matthew: 18:12

214 15:04 7 A hundred sheep
£XwV EKaToV TPoRoTa Jesus Metaphor
Agriculture Diff. Ezekiel 34:11-16 5
B (Both Mt & Lk)  Matthew: 18:12
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217 15:04-06 7 Unit The lost sheep
Jesus Metaphor
Agriculture Domestic Diff. Ezekiel 34:11-16 5
B (Both Mt & Lk)  Matthew: 18:12-14

216 15:06 7 Friends and neighbors
dtAouc Kol Tou: YElTovaG Jesus Metaphor
Agriculture Domestic Diff. 4
B (Both Mt & Lk)  Matthew: 18:13?

218 15:08-10 7 Unit The lost drachma

Jesus Metaphor
Domestic 2
O (Only Luke)
231 15:11-32 7 Unit Parable of two sons
Multiple Parable
Agriculture Domestic Social 3
O (Only Luke)
433 15:13 7 Gathering all...
OUVCY O YWV TRV T Jesus Parable
Agriculture 3
O (Only Luke)
438 15:13 7 ...he thoroughly scattered his essence there
gkel SIECKOPTIIGEY TNV OUGIAV orUTOU Jesus Parable
Agriculture 3
O (Only Luke)
219 15:13 7 A distant country
EIC XWPAV HOKPOV Jesus Parable
Geography 4
O (Only Luke)
222 15:15 7 To tend pigs
Booketv xolpouc Jesus Parable

Agriculture 5
O (Only Luke)
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220 15:15 7 One of the citizens of that country
EVI TQV TOANITAV THE XWPOE Jesus Parable

Geography  Contact 4
O (Only Luke)

221 15:15 7 Into his fields
EIC TOUC Oy pOUC Jesus Parable
Geography  Agriculture 5
O (Only Luke)

223 15:16 7 To be fed from the pods
XopTooBNVa £k TV KepOTIcoV Jesus Parable
Agriculture 5
O (Only Luke)

224 15:17 7 Hired hands
utcbiot Character Parable

Agriculture  Social 5
O (Only Luke)

225 15:17 7 ...having enough of breads
TEPIOCEVUOVTOI APTWV Character Parable

Agriculture  Social 5
O (Only Luke)

226 15:23 7 The calf which is grain-fed
DEPETE TOV HOGXOV TOV GITEUTOV Character Parable
Agriculture  Social 5
O (Only Luke)

227 15:23 7 Slaughter (it)
Buocare Character Parable
Agriculture 4
O (Only Luke)

228 15:25 7 Older son in the field
EV AYP®D Jesus Parable
Agriculture 5
O (Only Luke)
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230 1529 7 You never gave me a kid
oudemoTe ESwkaC Eptdov Character Parable
Agriculture 4
O (Only Luke)
229 15:29 7 "I slaved for you"
Soulev Character Parable
Agriculture  Social 3
O (Only Luke)
397 16:01 7 Rich man with a manager
TAOUGIOG OC EIXEV OIKOVOUOV Jesus Parable
Agriculture 3
O (Only Luke)
398 16:01 7 Scattering his (rich man's) resources
StookopiLeov T UTapXOVTa GUTOU Jesus Quasi
Agriculture Finance 4
O (Only Luke)
405 16:01-08? 7 Unit Unscrupulous manager
Jesus Parable
Agriculture  Finance 4
O (Only Luke)
400 16:05 7 How much do you owe?
TTocov OeiAelc T KUPLe HOUE; Character Parable

Finance 3
O (Only Luke)

399 16:05 7 Need-debtors
XPEODEIAE TV Character Parable

Finance 3
O (Only Luke)

401 16:06 7 One hundred baths of oil
‘Exotov Batous eAaiou Character Parable
Agriculture  Finance 5
O (Only Luke)
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402 16:06, 07 7 The written things -- the bill
TO YPOUUOTC Character Parable

Finance Agriculture 4
O (Only Luke)

403 16:06, 07 7 Write down fifty ... eighty
Kall ypopov Character Parable

Finance Agriculture 4
O (Only Luke)

404 16:07 7 A hundred measures of grain
 EKarTov KOpous GiTou Character Parable

Agriculture  Finance 5
O (Only Luke)

042 17:02 7 Stone of a mill
ABoc pulikoc Jesus Saying
Agriculture 5
A (all Synoptics) Matthew:  18:06 Mark: 09:42

044 17:06 7 This sychamine (?) tree.
TT) OUKOUIVGY TaUTT Jesus Saying
Agriculture Diff. 4
B (Both Mt & Lk)  Matthew: 17:20

045 17:06 7 Be uprooted
ekp1Laabn T Jesus Saying
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 17:20

046 17:06 7 Be planted
duTeubnTI Jesus Saying
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 17:20

047 17:06 7 Unit Faith moving trees

Jesus Saying

Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 17:20
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043 17:06 7 Grain of mustard
KOKKOV ClVA(TTEGIG Jesus Saying
Agriculture 5
B (Both Mt & Lk)  Matthew: 17:20
048 17:07 7 Plowing or herding slave
SoUAov ... TolpaIvoVT Jesus Metaphor

Domestic Agriculture 5
O (Only Luke)

049 17:07 7 Coming in from the field
£10eABOVTI €k TOU orypou Jesus Metaphor

Agriculture Domestic 3
O (Only Luke)
050 17:07-10 7 Unit Slave at dinner
Jesus Extended Metaphor

Agriculture Domestic 5
O (Only Luke)
051 17:11 7 Midst of Samaria and Galilee
Sia pgcov X apapeioc kol FCaAtAaioc Narrator None
Geography 4
O (Only Luke)
054 17:11-19 7 Unit Ten lepers healed
Multiple None

Contact Geography 3
O (Only Luke)

052 17:12 7 A certain village
TIVO KGPMV Narrator None
Geography 5
O (Only Luke)

053 17:18 7 The foreign-born
o aAhoyevre Jesus None
Contact 2
O (Only Luke)
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055 17:31 7 Up on the housetop
ETM TOU SWNOTOS Jesus None
Domestic Geography  Contact Diff. 2
B (Both Mt & Lk)  Matthew: --

056 17:31 7 The "things" in the house
TO OKeUT) GUTOU EV TT) OIKIQ Jesus None
Domestic Agriculture Diff. 3
B (Both Mt & Lk)  Matthew: --

058 17:31 7 Unit Inthat day...
Jesus None
Agriculture Domestic Geography Diff. 5
B (Both Mt & Lk)  Matthew: --
057 17:31 7 Being out in the field
EV AYP®D Jesus None
Agriculture  Geography Diff. 5
B (Both Mt & Lk)  Matthew: --
061 17:31-37 7 Unit Description of "that day"
Jesus None
Agriculture Domestic Geography Diff. 3
B (Both Mt & Lk)  Matthew: 24:26-28, 37-41
062 17:34 7 Men upon the mat, not in the field.
Jesus None
Inverse Diff. 5
B (Both Mt & Lk)  Matthew: 24:40
059 17:35 7 Two women grinding
SUo aAnboucat Jesus None
Agriculture Diff. 3
B (Both Mt & Lk)  Matthew: 24:41
060 17:37 7 Eagles / vultures
ol aeTol Jesus Saying
Animals Job 39:27-30? 1
B (Both Mt & Lk)  Matthew: 24:28
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431 18:25 8 Easier for a camel
EUKOTIGITEPOV YOI KOUNAoV. .. Jesus How much more...?

Animals Travel Trade 3
O (Only Luke)

435 18:29 8 MISSING fields that are given up
- Jesus None
Geography Inverse Diff. 5
A (all Synoptics) Matthew: 19:29 Mark: 10:29

430 18:37 8 Jesus of Nazareth title
" Inooue o Nalopaioc Other ~ None
Geography Diff. 4
A (all Synoptics) Matthew:  20:30 Mark: 10:47

406 19:12 8 Into a far country
EIC XWPAV HOKPOV Jesus Parable
Contact Diff. 4
B (Both Mt & Lk)  Matthew: 25:14

413 19:17-19 8 Ten cities ... five cities
SéKo TOAEV ... TEVTE TOAECOV Character Parable
Contact Inverse Diff. 4
B (Both Mt & Lk)  Matthew: 20:21-23

407 19:21 8 You reap what you did not plant
Bepilelo O oUk EoTrElpOG Character Saying
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 20:24

408 19:22 8 Reaping what I did not plant
Bepilcov O ouk EaTrElpa Character Parable
Agriculture Diff. 5
B (Both Mt & Lk)  Matthew: 20:26

409 19:29 8 To the mountain called of Olives
TO dpoc TO kahoupevov’ EAaicdv Narrator None
Geography  Agriculture Diff. 5
A (all Synoptics) Matthew: 21:01 Mark: 11:01
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410 19:30 8 Go away into the opposite village
“YmoyeTe €l TNV KOTEVOVTI KGUNY Jesus None
Geography 5
A (all Synoptics) Matthew: 21:02 Mark: 11:02
411 19:37 8 The descent of the mount of Olives
N kotaBaoet Tou” Opous Tadv Elatcov Narrator None
Geography  Agriculture Diff. 5
A (all Synoptics) Matthew: - Mark: -
437 19:37 8 Missing fields from Jerusalem Entry
- Narrator None
Agriculture  Geography Inverse Diff. 5
A (all Synoptics) Matthew: 21:08 Mark: 11:08
412 19:46 8 You have made it a cave of robbers
U TOV ETTOINOOTE GTMANIOV ANoTQVY Jesus Metaphor
Travel Diff. Jer 7:11 5
A (all Synoptics) Matthew: 21:13 Mark: 11:17
064 20:09 8 He leased the vineyard to farmers
eE£8eToO AU TOV TEWpPYOIC Jesus Parable
Agriculture Finance 5
A (all Synoptics) Matthew: 21:33 Mark: 12:01
063 20:09 8 Man planted a vineyard
EPUTEUCEY EUTTEADV Jesus Parable
Agriculture Diff. Isaiah 05:01-02 5
A (all Synoptics) Matthew: 21:33 Mark: 12:01
070 20:09-18 8 Unit Parable of Vineyard and Tenants
Jesus Parable
Agriculture Domestic Finance Diff. Isaiah 5:1-2; 2 Chr 36:15-16; Ps 5
A (all Synoptics) Matthew: 21:33-46 Mark: 12:01-12
065 20:10-12 8 Unit Slaves sent to the farmers
QTECTEIAEV TTPOC TOUC YEWPYOUE SOUAOV Jesus Parable
Agriculture  Finance Diff. 5

A (all Synoptics) Matthew: 21:34-36 Mark: 12:02-05
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066 20:14 8 Question of inheriting the land
KANPOVOUOG ... KAnpovouia Character Parable
Agriculture Domestic Finance Diff. 5
A (all Synoptics) Matthew: 21:38 Mark: 12:07

067 20:16 8 Giving the vineyard to others
Scdoet TOV apmeAVa GANOIC Jesus Parable
Agriculture Finance Diff. 5
A (all Synoptics) Matthew: 21:41 Mark: 12:09

069 20:18 8 Crushed by the falling stone?
AKunoEl oUTOV Jesus Saying
Agriculture 3
O (Only Luke)

068 20:18 8 Being "smashed together" by stone?...
ouvBAactnoeTal Jesus Saying
Agriculture 3
O (Only Luke)

071 20:46 9 Greetings in the marketplaces
GGTIOOHOWS €V TOIC aryopdls Jesus None
Geography Diff. 3
B (Both Mt & Lk)  Matthew: 23:07

072 20:46 9 First seats in the synagogues
TpwTokabedplac ev Tale ouvaywyolc Jesus None
Geography 2
B (Both Mt & Lk)  Matthew: 23:06

232 21:20 9 Desolation of it (Jerusalem)
EPTHWOIC QUTTC Jesus Quasi
Geography  Contact Diff. 4
A (all Synoptics) Matthew: 24:15 Mark: 13:14

233 21:21 9 Judea should flee into the mountains

1%

&v T loudaia ... dpn Jesus None

Geography  Contact 3
A (all Synoptics) Matthew: 24:16 Mark: 13:14
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235 21:21 9 Those in countrysides
Ol £V TO(lG XWPaIG Jesus None
Geography  Contact Diff. 3
A (all Synoptics) Matthew: 24:18 Mark: 13:16

234 21:21 9 In midst of it (?) -- emmigrate!
€V HEOW QUTNG EKXWIPEITWOOV Jesus None
Geography  Contact Diff. 3
A (all Synoptics) Matthew: 24:17 Mark: 13:15

236 21:29 9 You see the fig...
" |8eTe TNV UKV Jesus None
Agriculture Diff. 5
A (all Synoptics) Matthew: 24:32 Mark: 13:28
237 21:29 9 ...and all the trees
Kol TTOVTo TG Sevdpa Jesus None
Agriculture Diff. 5
A (all Synoptics) Matthew: 24:32 Mark: 13:28
238 21:30 9 Whenever they should put out
oTov mpoRoahwaty Jesus None
Agriculture Diff. 5
A (all Synoptics) Matthew: 24:32 Mark: 13:28
239 21:35 9 The day that comes "as a trap"
¢ Taylc Jesus Metaphor
Hunting 5
O (Only Luke)
240 21:37 9 The mountain called of Olives
€1C TO Opoc To KoAoupevov  ENaicdv Narrator None
Geography  Agriculture Contact 5
O (Only Luke)
414 22:18 9 Offspring of the grapevine
YEVIUOTOG TN GUTEAOU Jesus Quasi
Agriculture 5
A (all Synoptics) Matthew: 26:29 Mark: 14:25
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415 22:31 9 Satan demanded you to sift like wheat
SATAVAC ... WG TOV GITOV Jesus Simile
Agriculture Am 9:9 4
O (Only Luke)

416 22:39 9 Mount of Olives
10 "Opoc Tav 'Elaicdv Narrator None
Geography  Agriculture Diff. 4
A (all Synoptics) Matthew: 26:30 Mark: 14:26

417 22:39 9 Having gone out
eEeABoov Narrator None
Contact Diff. 3
A (all Synoptics) Matthew: 26:30 Mark: 14:26

419 22:56 9 Missing (or modified) "Galilean" Jesus
- Other None
Geography  Contact Inverse Diff. 5
A (all Synoptics) Matthew: 26:69 Mark: 14:67

420 22:56 9 Missing "Nazarene" Jesus
- Other None
Geography  Contact Inverse Diff. 5
A (all Synoptics)

418 22:59 10 For he (Simon) is a Galilean
yap Fahihaios eoTiv Other None
Geography  Contact Political Diff. 5
A (all Synoptics)

074 23:05 10 Jesus' ministry beginning in Galilee
apEapevoc amo e MNoaAihaioc Other None
Geography Diff. 4
O (Only Luke)

075 23:06 10 Pilate asks if Jesus is Galilean
g1 0 avBpotoc MaAdiAalioc eoTiv Narrator None
Geography 4
O (Only Luke)
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076 23:19 10 Barabbas' revolt reportedly was in city
8100 TGOV TIVO YEVOHEVNV EV TT) TIOAE! Narrator None
Geography Inverse Diff. 4
B (Both Mt & Lk)  Matthew: 27:20 Mark: 15:11

077 23:26 10 Simon of Cyrene comes from the field
EPXOHEVOV O T aypoU Narrator None
Geography Diff. 5
A (all Synoptics) Matthew: 27:32 Mark: 15:21

079 23:30 10 To the hills, "hide us."
Tolc Bouvoic, KaAuyote nuac Character Personification
Geography Hosea 10:8 5
O (Only Luke)

078 23:30 10 To the mountains, "Fall on us"
Aeyew Tolc opectv, TTeoeTe. .. Character Personification
Geography Hosea 10:8 5
O (Only Luke)

080 23:31 10 Green wood...dry wood
£l £V TQ Uypo EVAw. .. Jesus Saying
Agriculture 3
O (Only Luke)

081 23:49 10 Women from Galilee
yuvaikee ... ™e Fohihatoc Narrator None
Geography Diff. 5
A (all Synoptics) Matthew: 27:55 Mark: 15:40-41

082 23:55 10 Women from Galilee (again)
yuvaikec ... ek The Nohhatoc Narrator None
Geography Diff. 5
A (all Synoptics) Matthew: 27:61 Mark: 15:47

241 24:06 10 When he was being in Galilee
€Tt odv ev T Fohhariax Other None
Geography Diff. 5
A (all Synoptics) Matthew: 28:07 Mark: 16:07
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242 24:13 10 Going into a village of Emmaus
HOOV TOPEUOHEVO! EIC KaUNV ~ Eppooic Narrator None
Geography Travel Contact 5
O (Only Luke)
254 24:13-35 10 Unit Emmaus Road
Multiple None
Geography  Contact 5
O (Only Luke)
243 24:18 10 Living (temporarily) in Jerusalem
Topolkels ~ lepoucohnu Other None

Geography Contact 4
O (Only Luke)

244 24:19 10 The things about Jesus the Nazarene
Ta mept’ Inoovu Tou NaCapnvou Other None
Geography 5
O (Only Luke)

245 24:28 10 They approached the village
NYY!00QV EIC TNV KWUNV Narrator None
Geography  Travel 5
O (Only Luke)

246 24:29 10 Remain with us...
Metvov ped’ nucdv Other None
Social 5
O (Only Luke)

247 24:32 10 Hearts were burning...in the road
£V TT) 086D Other None
Travel 5
O (Only Luke)

248 24:33 10 They returned into Jerusalem
umeoTpePav eic lepoucany Narrator None
Geography Contact Inverse 5
O (Only Luke)



125

249 24:35 10 The things in the road
To €V TT) 086 Narrator None

Geography  Contact Travel 5
O (Only Luke)
255 24:36-49 10 Unit Appearance in Jerusalem
Multiple None

Geography  Contact Inverse 4
O (Only Luke)

250 24:47-48 10 Beginning from Jerusalem you are witnesses
apEapevol amo’ lepoucoAnu ... ToUTwv Jesus None

Geography Contact Inverse 4
O (Only Luke)

251 24:49 10 Sit in the city
kaBloorTe €v TN TOAeL Jesus None

Geography  Contact Inverse 4
O (Only Luke)
252 24:50 10 Leading them out to Bethany
gEnyoyev ... Bnbaviav Narrator  None
Geography 5
O (Only Luke)
256 24:50-53 10 Unit Ascension
Narrator None

Geography  Contact Inverse 5
O (Only Luke)

253 24:52 10 They return into Jerusalem
UméoTpePav eic  lepoucahnu Narrator None
Geography  Contact Inverse 4
O (Only Luke)
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