


ACTS OF FAITH:
READING, RHETORIC, AND THE CREATION OF COMMUNAL BELIEF IN

SIXTEENTH-CENTURY ENGLAND

by

AMY K. HERMANSON

Associate of Arts, 2000
Bethany Lutheran College
Mankato, MN

Bachelor of Arts, 2002
Marquette University
Milwaukee, WI

Submitted to the Graduate Faculty of
AddRan College of Liberal Arts
Texas Christian University
in partial fulfilment of the requirements
for the degree of

Doctor of Philosophy

May 2009



Copyright by
Amy Kristin Hermanson
2009



ACKNOWLEDGMENTS

| wish to thank my committee for their encouragement and guidance. James Duke
intervened at a critical moment at the outset of this project with insightéstiqus that
changed the scope and trajectory of my work for the better. In addition tangféewealth of
knowledge on the early modern period, Daniel Gil has also served as a valuable sounding
board and professional mentor. | thank Richard Enos for sharing his expertise iicahetor
theory and the history of rhetoric and for serving as a mentor throughout mgttird).
And | would especially like to thank my chair, Elizabeth Spiller, for helping aike &r
dissertation project that allowed me to indulge my interdisciplinary ingeireshetoric,
religion, and the early modern period and for seeing this project through to domplétr
her career took her to another institution.

| have also benefited from the support and guidance of those who make up the TCU
department of English. The graduate faculty has provided a challenging andisapport
environment within which to develop as a scholar. In particular, 1 wish to thank Brad,Luc
Tim Parish, and Ann George. Their willingness to listen to me and to teach me about the
graduate school process has gone a long way toward helping me completesay€our
study and prepare for life after graduate school. | wish to thank those felldwade
students who also became friends during my time at TCU. Rayshelle Bi&aah Yoder,
Megan Griffin, and Amy Milakovic, your friendship has sustained me through some of the
more grueling periods of this journey and has brought me much joy.

Before reaching TCU, Jeanne Lehninger, John Bruss, Krista Ratcliffeteploes
Wolfe all challenged and shaped my thinking. They provided guidance and frieridghip t

helped point me down the path of graduate study.



| would especially like to thank my family. | thank my parents, Kenneth aneihKa
Proeber for their support and guidance. And | dedicate this project to Petemana/ia
have made selfless sacrifices to enable my work. In their own ways, tegdeh helped
me bear the trials and take pleasure in the successes of this processh ithemwithat |

celebrate this accomplishment.



TABLE OF CONTENTS

ACKNOWIBUGIMENTS. ...ttt e e e e e e e e e e e e e e et eeeeaessbaa e e e e e e e e aeeeaeeeeeeeennnes il

IS o ) T [0 PP v
NOTE ON TNE TOXL. ettt e e e e e e et et e ettt ebb s b s e e e e e e e e eeeaeeeeeeeessnbnnnnns Vi
L goTo (B {ox 1 o] o PP SRURPPPP 1

CHAPTER ONE Unfeigned Readings and Godly Living: The Editorial Foomatf
Early Modern Religious Communities of Readers.............ccceceeeeveenn. 23

CHAPTER TWO Reading and Inscribing Action in Foxatdes and Monumenits....83
CHAPTER THREE Common Words with which to Speak to God: The Communal and
Individual Significance of English Psalters in the Sixteenth
CNIUIY et 123

CHAPTER FOUR  “while life shall last, his worth in song to show | framed bave
resolute decree”: Mary Sidney Herbert and the Psalter as Mimetic

Devotional DiSPIaY.........cceveeeeiiiiiiiiiiei e a e 146
(©70] o) 0151 o] o TP TP PP PPPPRPPP 179
WWOTKS CIEEA. ...ttt e e e e et e e e e e et e e e e e b e e e e e e annnnes 183
Vita
Abstract



LIST OF FIGURES

Figure 1. 1568 Bishops’ Bible Title Page........ccooo oo 37
Figure 2. 1568 Bishops’ Bible, “Proper lessons to be read [...]
tNrOUGNOUL thE VIR ... e e e e e e e 39

Figure 3. 1568 Bishops' Bible, “These to be observed for holy

dayes, and NONE OTNEI.......... s 42
Figure 4. 1568 Bishops' Bible, March Calendar...............coouuiiiiiiiiiiiieeeeeeeie e 44
Figure 5. 1585 Bishops’ Bible, “An AImanacke”.............ii e 47
Figure 6. 1536 Tyndale New Testament, March Calendar...............cccoovveiiiiiiiiiiiinneee e 49

Figure 7. 1568 Bishops' Bible, “The sum of the whole Scripture, of the

books of the old and New TestameNnt”...........cccuuiiiiiiiii e 51
Figure 8. 1602 Bishops’ Bible, “This table setteth out the the eye the

Genealogie Of ACAIM [...] e e e 55
Figure 9. 1576 and 158%ctes & Monumentsoodcut, “A lively picture

describing the weight and substance of God’s most blessed word

against the doctrines and vanities of mans traditions.”............ccccoeevviiiiiiieceeeiiineee, 95
Figure 10. 1582\ ctes & Monument&oodcut of Thomas Bilney being pulled

FrOM the PUIPIT. .. e e e e e e e e e e eeeeenee 118

Figure 11. 158&ctes & Monumentaoodcut of Thomas Bilney on the eve of

his death with one hand on the Bible and the other in the flame of a candle......... 120
Figure 12. 1577 Coverdale’s Psalter, PSalm L..........oouuiiiiiiiiiiiiieeeeeeeeei e 133
Figure 13. 1569 “Sternhold Hopkins” Psalter Title page............eeiiiiiiinieeiiiieieeiiiiiinnn 136



NOTE ON THE TEXT

The passages drawn from early modern texts within the pages of this prggct ha
been represented as accurately as possible while still allowing foofe@seling. The
capitalization and punctuation of the originals has been preserved and the spelling
modernized throughout. In the special case of titles, the spelling of the origirsdras
preserved in order to ensure that the reader will be able to locate the textecbnsult

These changes have been made in an effort to render these texts rhore easi
understood by readers. The unintended consequence of this effort is that the ynsfabilit
printing conventions during this period are not as accurately portrayed as they peridps
be. Spelling, typeface, formatting of paragraph breaks, notes, title pagedfatc. di
significantly from one book to another during this early period in English printingesnaf
some of the original documents discussed in this project have been included in an effort t
demonstrate more accurately the instability of the conventions of printediutéxg this

period.
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INTRODUCTION

This dissertation began with an interest in the communal experience of tHfeoshif
mystical to didactic signification in worship forms in early modern Englahtbugh the late
Middle Ages the laity of the Roman Catholic Church participated in a culturgsiioal
worship: touching the elements of the Eucharist could heal the sick, calling ot eos#d
mean the difference between life and death, and making a pilgrimage couldoadisce
time in purgatory. Late medieval missals indicate that the clergy evgrected to have an
intellectual understanding of the doctrinal underpinnings of the sacraments, suelVass.
The laity, however, were not expected to understand religious practicedinsmawere
instructed “on how to assume their proper role in the ritual drambat medieval
Christians were to adore, not think, is also evident from their interactions widireeof
God. One late medieval religious treatise explains that even when the wordsgmkag are
not understood by parishioners, “the power of God’s word still avails.”

By contrast, the Reformation stripped religious practice and belief of supeinat
potency and urged the laity to understand Christian doctrine as well as the noéaning
worship practices. Belief in the supernatural power of common elements, suchds bre
wine, water, and relics was challenged often as words and ceremonies took aa didact
significance. For example, Eamon Duffy notes the stark difference éetat medieval
Roman Catholic and early modern Reformation theology in England that is evidieatten

articles of 1536/7:

! Edward Muir,Ritual in Early Modern EuropéNew York: Cambridge University Press, 1997), 1#@ more
on the shift from late medieval Roman Catholic @Chuleaching and practice to Reformation teachimgls a
practice in Europe, see also Eamon Duffifjpping of the AltarsTraditional Religion in England c¢.1400-
¢.1580(New Haven: Yale University Press, 1992), and Wandel,The Eucharist in the Reformation:
Incarnation and LiturgyNew York: Cambridge University Press, 1987).

2 Muir, Ritual in Early Modern Europel 72.



[T]he sprinkling of holy water was explained not in terms of the water’s power to
banish demons or bring blessing, but “to put us in remembrance of our baptism and
the blood of Christ sprinkled for our redemption,” holy bread was presented not as a
curative but “to put us in remembrance of the sacrament of the altar,” candles a

Candlemas not as defenses against the power or evil or the disorder of the elements

but “in memory of Christ the spiritual light.”

The ten articles further declare that “none of these ceremonies have paemittsin, but
only to stir and lift up our minds unto GodFlere, we see in the early years of the English
Reformation the evidence of the belief that Christian practice requiresstiauading in order
to be effective.

The timing of this shift from the medieval, Roman Catholic to an early modern,
Reformation epistemology of faith has been the subject of some debate. Pudiyte D
critical work, religious scholars had long held that late medieval Christidaisgland
regarded Catholicism with great skepticism. While studies of Lolleedtainly support the
notion that common members of late medieval English society were predisposed to
Reformation theology, examinations of mainstream religion in early moderarihggveal
that the beliefs and practices of the Lollard community cannot accuratebnbelered
indicative of the late medieval religious climate in Englamuffy’s study reveals that
Catholicism was highly successful in England throughout the Middle Ages and was
characterized by a remarkably high level of lay involvement. The shiftimgstical to

didactic conceptions of religious practices, such as reading, that occurredtbaring

3 Duffy, The Stripping of the Altar§94.
4 .
Ibid.
® On this point, see also Lee Wandghe Eucharist in the Reformatiamd Edward MuirRitual in Early
Modern Europe



Reformation was gradual and recursive in nature. Duffy’s recasting oftlyen@odern
religious climate has contributed to a renewed interest in the religiouspsaaf this period
and speaks to the timeliness of this project.

The fact that the transition from Roman Catholic to Reformation belief andcpract
was neither smooth nor inevitable invites a reexamination of, among other things, the
relationship of sixteenth-century English Christians and sacred textssérgwonsideration
of reading during the Reformation may perhaps suggest that the act of readadyrapidly
throughout Europe and that it flourished during the early modern period as a dirgatfresul
the invention of the printing press and the Reformation swlatscriptura Indeed, this
notion was first suggested by sixteenth-century reformers themselvesTiadhreden
Martin Luther (1483-1546) famously states: “Printing is the ultimate §iBax and the
greatest one. Indeed, by means of it God wants to spread word of the cause of the true
religion to all the Earth, to the extremities of the wofldhis statement, as well as other
similar endorsements of print and reading by prominent reformers, suggests an
uncomplicated relationship between Reformation theology and the act of reading. Th
Reformation appeal to Scripture alone as the authoritative message of Goevexdellso
suggests that the act of reading (the Bible, in particular) is a quinias€dmistian activity.

But although numerous reformers adopeth scripturaas a rallying-cry, their
interpretation of this principle varied significantly and impacted the weysenvisioned the
act of reading in the life of a Christian. In the most general ssolsescripturaasserts a
hierarchical relation between Scripture and the tradition of the Church; Seriatigis

primary authority in shaping Christian doctrine, belief, and practice. Pribeto t

® Gilmont, “Protestant Reformations and ReadingAihlistory of Reading in the Westl. Guglielmo Cavallo
and Roger Chatrtier, trans. Lydia G. Cochrane (Bostimiversity of Massachusetts Press, 1999), 213.
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Reformation, late medieval theologians understood the relationship of Scaptuteadition
in at least two ways. In the first view, the Church, equipped with theologians gpeifiad
in understanding the Word of God and guided by the Holy Spirit, provides the proper context
for interpreting Scripture. According to this view, the authority of Scriptndetadition are
not contrasted, but are rather conceived of as serving complementary fuhatioine.
second view, two traditions are defined as authoritative: the written Word of God arad an or
tradition established by Jesus in the forty days following his resurrection ecetiprg his
ascension. The extra-biblical, oral tradition, passed down through subsequentgenefati
the Church, held equal authority to the Word of Gadthough early modern church
reformers were in general agreement regarding the primacy pt8eritheir responses to
late medieval conceptions of the relation of Scripture and tradition varied.

Luther, for example, viewed the tradition and history of the Church as the rich story
of the interaction of God’s people and God’s Word mediated by the Holy Spiriher
argued for the “coinherence of Scripture and tradition,” a view that closelyetathe first
late medieval understanding of the complementary functions of tradition aptugc
outlined above. In describing Scripture asrtbema normangthe determining norm) rather
than anorma normatga determined normtf, Luther departs from the late medieval theory
of tradition and Scripture as complementary only insofar as he asserts theypfma
Scripture over tradition* Though Luther subordinates the Church to Scripture, he finds
value in preserving the traditions of the Church. For example, he writes: “We do nbt reje

everything that is under the dominion of the Pope. For in that even we should also reject the

"Heiko A. Oberman, edsorerunners of the Reformatighlew York: Holt, Rinehart and Winston, 1966), 54.
8 .
Ibid., 54-55.
° Timothy GeorgeTheology of the Reformefslashville: Broadman Press, 1988), 81.
% pid., 81.
Y Ibid., 82.



Christian hurch. Much Christian good is to be found in the papacy and from there it
descended to us?In accordance with this position, Luther retains numerous practices and
beliefs of the Roman Catholic Church, such as the confession of the Apostles’ amel Nice
Creeds and the performance of (a revised version of) the liturgy.

Other early modern reformers, however, differ significantly from Lutihéneir
interpretations o$ola scriptura For example, some interpiaila scripturaas a prohibition
of those beliefs and practices not explicitly addressed in the Bible. TheaGeeformer
Martin Bucer (1491-1551) rejects the use of theological terminology suamasousiogind
Trinity on the basis that it is not biblical langudg&lenno Simons (1496-1561) rejects
much of the liturgical tradition of the Church on similar grounds, arguing that ‘¢tjeerot
a word to be found in Scripture concerning [the Roman Catholic Church’s] anointing,
crosses, caps, togas, unclean purifications, cloisters, chapels, bells, organsnasiotal
masses, offerings, ancient usages, Et®eformers such as Bucer and Simons agree with
Luther insofar as they, too, affirm Scripture’s supremacy, but they depaxtinther in
assigning Scripture an exclusive role in determining Christian belief actiqa.

Different interpretations agola scripturaled reformers to conceive of the
relationship between believers and the Bible differently. The Reformatiphasis on the
primacy of the Word of God did not necessarily translate into the open reading of the
vernacular Bible by the general public. Low literacy rates limitedhtimeber of believers
able to engage the newly available vernacular Bibles, and many refornestedghat
even those literate members of the laity were ill-equipped to interpret andtandiethe

Word of God properly. Luther, for example, translated the Bible into German eardy in hi

21bid., 81.
2 1bid., 82.
14 quoted in Georgélheology of the Reformera74.



career as a reformer and advocated its close and constant study by befialleesk. But
Luther later moved away from promoting Bible lay-reading and instead fbounse

vernacular preaching and the study of his catechisms as important meamnging the
teachings of the Bible to the laityOther reformers such as Philip Melanchthon, John Calvin
and Ulrich Zwingli also became reluctant to open Bible reading to therglepublic. For

these reformersola scripturameant that all Church teachings and traditions should be
based on the Bible, but it did not necessarily mean that all Christians shouldlviesmsad

and interpret the Bible.

As views about what the laity should read shifted, so also did the nature of reading
practices. Reading the catechism, for example, was a very differtitydobm reading the
Bible. The question and answer format of Luther’s catechism resistsr@t&ipn by
inviting rote memorization. Drawing meaning from the parables, psalsteyibal accounts
and epistles of the Bible, on the other hand, requires interpretation. The prolviasility
readers would generate inconsistent interpretations of Scripture eltjrtead reformers on
the continent such as Luther and Zwingli toward the position that only the dueldted man
of God was sufficiently equipped to glean God'’s truths from Scripture.

The precise meaning of the Reformation princgaa scripturais somewhat more
difficult to determine in the context of the English Reformation than it is on theneahtfor
there is no primary figure guiding the course of the Reformation there in theutfzer,
Zwingli and Calvin directed the reform of churches in Germany, Zirich, andv@ae
respectively. The beliefs and practices that came to define what it tadanpart of the
Church of England for parishioners across England were the result of competing a

sometimes inconsistent doctrinal precepts—a fact borne out by the changiresmdlibe

15 Gilmont, “Protestant Reformations and Reading0.22



English sovereign regarding Bible reading. As late as 1530, Henry VIIimattyy opposed
the production, circulation and reading of vernacular Bibles in England by autlawch
activities in a Royal Proclamation:
[H]aving respect to the malignity of this present time, with the inclination of peopl
to erroneous opinions, the translation of the New Testament and the Old into the
vulgar tongue of English should rather be the occasion of continuance or increase of
errors among the said people than any benefit or commodity toward the weal of their
souls, and that it shall now be more convenient that the same people have the Holy
Scripture expounded to them by preachers in their serfions.
Henry’s concern that misreadings would divide his realm is only thinly veildasby
reference to the welfare of the souls he governs. Adopting a position similahty’&ut
Henry here advocates placing the task of interpreting the Word of God exclusitretiiev
clergy. The importance reformers placed on understanding the Word of God and looking to
the Word of God as a guide for Christian belief and practice is evident in HpotZ'y
regarding Bible reading. However, Henry promotes the notion that the laygerson’
understanding of the Bible should be shaped by the clergy rather than by an ingiaawal
interactions with the sacred text.
After breaking from the Church of Rome in 1534, Henry reluctantly changes his
policy regarding the reading of the Bible by members of the laity. InfDieee1534, the
clergy of the southern province of the Church of England assemble at the Convocation of

Canterbury and petition Henry to order an English version of the Bible translateghpdbli

' Henry VIII, A proclamatior...] prohibitinge the havinge of holy scripture, traatsid (London, 1530; Early
English Books Online, 2007), http://gateway.proguesn/openurl?ctx_ver=239.88-2003&res_id=xri:eebo
&rft_id=xri:eebo:citation:99847154. See also PauHughes and James F. Larkin, efisdor Royal

Proclamationsvol. 2, The Early Tudors (1485-155@)ew Haven: Yale University Press, 1964), 193-197.
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and “delivered to the people for their instructidhPenry acquiesces, but remains concerned

about the divisive potential opened up by allowing the laity to read and interpret the Word of

God for themselves. Just a few years after outlawing vernacular Bidgsgland in 1530,

Henry orders that a copy of an English Bible be placed in every Parish Coulaipdeople

to read in his Articles and Injunctions for the Reformation of Religion (1536/7):
Every person or proprietary of any Parish Church within this realm, shall ondéis si
of the feast of S. Peter ad vincula, next coming, provide a book of the whole Bible
both in Latin and also in English, and lay the same in the choir for every man that
will, to look and read thereon, & shall discourage no man from the reading of any part
of the Bible either in Latin or English, but rather comfort exhort, & admonish every
man to read the same, as the very word of God, & the spiritual food of mans soul,
whereby they may the better know their duties to God, to their sovereign Lord the
king & their neighbot®

Though Henry here permits and even encourages the laity to read the Bible, thessege pa

of this Article reveals the extent to which he remains concerned thatadgrsewill

misinterpret Scripture. After ordering that vernacular Bibles be raaaiéable to all and

after encouraging their use, he tutors the clergy on how to promote readiegissramong

their parishioners that will avoid division and foster consensus:
ever gently and charitably exhorting them, that using a sober and a modest behavior
in the reading & inquisition of the true sense of the same, they do in no wise stiffly o

eagerly contend or strive one with another, about the same, but refer the ideclarat

7 Alister McGrath In the Beginning: The Story of the King James Bitrld How It Changed a Nation, a
Language, and a CulturgNew York: Doubleday, 2001), 88.

18 quoted in FoxeActes & Monuments [...J1583 edition) [online]. (hriOnline, Sheffieldp@4; 20 January
2009), 1095. http:www.hrionline.shef.ac.uk/foxe/.



of those places that be in controversy, to the judgment of them that be better

learned'®
Henry’s instruction that readers take on a sober and modest demeanor in readinghand “
wise” contend with one another about their interpretations of what they read in the Bibl
indicates his enduring anxiety that allowing the laity to read the Biblel ¢ead to religious
schism. As we shall see, Henry was not alone; many reformers and leatther&oglish
Church shared similar concerns about the potential for division brought on by mamnstrea
readers of sacred texts. Though concerns about divergent interpretations and €hsmech s
were not ultimately enough to hold back demand for the vernacular Bible in Englaed, thes
concerns significantly influenced the ways the act of reading the Bibleratisd during
this transformative time in England’s history.

As this project illustrates, the history of reading vernacular religexis tn early
modern England involves much more than simple directives either to or not to readahlist
of reading Robert Darnton reminds us that “we may think of [reading] asghttvavard
process of lifting information from a page; but if we consider it further, wedhvagiee that
information must be sifted, sorted, and interpref@d.iteracy scholar Keith Thomas
expresses a similar sentiment when he writes that “some commentatoee fosregard
literacy as a tool, a piece of technology whose effects will alwaylsebgame. But our
experience suggests that tools can have very different effect, depending oheyharet
used, for what purposes, and by whdthThe act of reading is conceived of variously during

the sixteenth century in England. The vernacular Bibles placed in churchesowersted

1 Ipid.

% Darnton, “History of Reading,” illew Perspectives on Historical Writingd. Peter Burke (University Park,
PA: Pennsylvania State University Press, 2001), 177

% Thomas, “The Meaning of Literacy in Early Modemdtand,” inThe Written Word in Transitiored. Gerd
Baumann (Oxford: Oxford University Press, 1986), 97



rhetorical spaces, and what it meant to read was impacted by shiftiteprepgies, by the
anxiety of divisive (mis)interpretation, and by varied literate abisityong other things.
Significantly, the different methods and purposes imagined for reading veanealigious
texts had direct bearing on evolving conceptions of religious community. lHesuggestion
that reading can usefully instruct readers of their ecclesiastidatigic duties in his 1536/7
Articles and Injunctions for the Reformation of Religion quoted above, for example,
indicates a significant shift in the perception of how knowledge, texts and reeldéeso
one another. For the late medieval reader or hearer, the Word of God is believed to be
effective regardless of whether or not it is understood. But for Henry, readingoiie Bi
informs the Christian’s understanding of the proper way to relate to God, to the goyverei
and to one’s neighbors. This emphasis on reading for understanding and reading as an

activity with communal ramifications recurs throughout the texts considetédistudy.

This dissertation explores the various ways the act of reading vernadigiause
texts was shaped during the Reformation of the Church in sixteenth-century Eagand
takes as its starting point the printing of William Tyndale’s Englisiv Nlestament in 1525.
Aside from the metrical psalms, English New Testaments and completengenéithe
English Bible were the most widely-circulated texts in early modernaBdgTyndale’s
translation of the Bible was, in many ways, the father of the most widelylatied English
Bibles of the sixteenth century. The many versions of the English Bible produced thisi
period competed with one another for a place of dominance within the newly-formegh Chur

of England. In 1611 the first edition of the King James Bible was printed, effgativding
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the debate over which Bible would serve as the standard for the Church of England. This
event serves as the end-point for this study.

The shift from censorship to open availability of the English Bible coincidés wit
shifting religious belief and practice and with shifting oral, written, amd pultures. | argue
that as vernacular religious print developed during the sixteenth centuoysvsiake-
holders, such as sovereigns, leaders of the Church, printers, writers, cqrtrpihstators,
booksellers, readers, and book-buyers, worked to assign various functions, ends, and uses t
the rhetorical space occupied by the most widely read English religidatake sixteenth
century. This project will examine the manner in which the interaction batthe act of
reading and communal involvement was envisioned during the formative years of the
Reformation of the Church in England. Emphasis is not placed on a single readeyy strat
but on tracing how different forms of reading evolved and were created out of and for
particular communities.

As scholars have sought to construct histories of reading that will furthee ddfiat
it has meant for different people to read, recovering a reading historydsamnied a number
of methodological challenges. Not only do our own experiences with reading fog our
understanding of reading’s history, but there is sparse evidence available totiested
in reconstructing the who, what, when, where, and why of past reading praStiadies of
readers during the early modern period have revealed much about the practicésgbiiyhe
educated. There have been important studies, for example, of the reading poa&Galesel
Harvey, John Dee, Ben Jonson, and Sir William Drake. These highly educated reader
been such attractive objects of study, in part, because of the relatively |anget ai

material evidence of their reading practices that has been presereoed émnsideration

11



today. We have been able to gain an understanding of what it meant for these men to read
through examinations of their marginal comments, markings, writings, andticoiteof
books.

However, the picture of reading in early modern England we are able to glean from
examinations of the material evidence left us by these exceptional indivislutademplete
at best. Most people in early modern England were not highly educated and therefdre woul
not have developed the same reading practices fostered in grammar schootsniRaye
commoners attended only petty or dame schools where they may or may not hadettearn
read. Eugene Kintgen has suggested that once commoners were beyond this minimal
education they would have perhaps learned more about reading at church through the
examples of priests and fellow parishior&ra. key contention of this dissertation is that the
reading practices of mainstream Christians were also shaped bysbages about reading
they received from the books they encountered.

Readers of common rank would not have left the traces of their reading [@#uéite
the highly educated left. They would not have owned large collections of books, if any books
at all. They would have been less likely to leave marginal notes in books, sinng wes
taught separately from reading and at a more advanced stage in the educaties theot
was reading. Examining the reading practices of mainstream earlymfodestians
presents significant methodological challenges—a fact which elgrtantributes to the
relatively limited number of such studies. As Heidi Brayman Hackel explédiiost of the
material evidence of reading that survives in early modern books—heavily was, paded

ownership inscriptions, unsigned marginal annotations—cannot be traced to particular,

% Kintgen,Reading in Tudor EnglangPittsburgh: University of Pittsburgh Press, 1996)
12



identifiable individuals.®® This would have been especially true for some of the communally
owned texts considered in this study, such as those versions of the Bible placedhin paris
churches by order of the crown and editions of John Féa&ss & Monumentsommonly
displayed in public institutions, including churches. This study seeks to understavelythe
early modern mainstream Christians used books by examining the religicuthgxmost
commonly confronted.

Another notion in the history of reading that this project seeks to address is the
common conception of theolitary early modern reader. When studies in the history of
reading have considered religious readers, they have often focused on readsotjtasy
activity. Studies have focused strongly on religious practice, in part, bebaus@ft from
Catholicism to Reform theology has been so strongly linked to different theadlogic
understandings of the meaning of the Word. For exampRyjmh and Protestantism in
Early Modern Englanq2000), lan Green examines the interrelation of text, book, and
understanding in an effort to discover how the Protestant Reformation appeared to those
members of early modern English society who had access only to widely coldebei®
Green highlights the difficulty, and even impossibility, of identifying cohessaeerships of
early modern texts. Rather, he suggests that the relation of readers, one tQ wasthe
spectral:

Nor can readerships be distinguished by simple fault-lines based on statuspegducat
or access to books [...] But other, vertical distinctions cut across these horizontal ones:
between male and female readers, young and old, and dissenters and conformists,

though even here there was probably a spectrum rather than a simple division. We

% Brayman HackelReading Material in Early Modern England: Print, Gder, and LiteracyNew York:
Cambridge University Press, 2005), 17-8.
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should therefore probably be thinking not of two or three distinct readerships but of
many “communities of interpretation,” and, moreover, not of fixed or discrete
communities, but fluid, overlapping readerships, with individuals or groups shifting
from one category to another as their reading skills developed or their ideged:;han
simply when they were in the mood for entertainment rather than edifiéation.
Green relies on Stanley Fish’s concept of “communities” of interpoatabut his sense of
fluctuating relation ultimately renders readers solitary individualsetral contention of
this project is that acts of reading, though undertaken by particular individua|syous
particular sets of circumstances, were regularly placed within a corhnamext.

Cecile Jagodzinski takes on the notion of the solitary early modern religious reade
more directly in her monograg#rivacy and Print: Reading and Writing in Seventeenth-
Century EnglandThere, she argues that the rise of silent reading during the seventeenth
century coincided with the notion of the solitary reader, alone with God and his or her book.
Jagodzinski writes:

The rise of silent reading was a radical development in the history not onlydofgea
and literacy but of privacy. It encouraged a new level of literacy: thdeat s
comprehension of the text. The eyes became the channels through which impressions
reached the heart and worked their effects. This made possible private dendtion a
private scholarship unmediated by an official church.
Jagodinski fixes her attention on the perception of church leaders that parishiboeead
silently were potentially dangerous and divisive. This focus, perhaps, exaggématausal

link between private reading and private belief. Because reading is, in teghasyhe work

24 Green Print and Protestantism in Early Modern Englagdew York: Oxford University Press, 2000), 26.
% JagodzinskiPrivacy and Print: Reading and Writing in Seventee@entury EnglandCharlottesville:
University of Virginia Press, 1999), 25-6.
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of Darnton and others makes clear, so variable and individual, it has been assodmiated wit
individualism and, in religious studies, with private belief. Yet, as the textsiesednm this
dissertation demonstrate, there was a persistent focus on communalrukaefian as the
purpose for religious reading in early modern England.

This dissertation is interested in the ways the most widely read and widdbbte
vernacular religious texts circulated in sixteenth-century Englant,asithe Bible, Foxe’s
Actes & Monumentand the Psalms were both impacted and used by the mainstream
Christian laity in England. On one hand, the level of diversity within this deapbgrcan
hardly be overstated. Some sixteenth-century laity were very well{tedi,isame not at all;
some had high social standing, others very little. Gender, geography, agetioocapal
other such socio-economic factors also distinguished the various membergofuipisrom
one another. But on the other hand, sixteenth-century English men, women and children were
bound by their shared experience of the Reformation of the Church in England. The texts
considered in this study reflect the changing religious climate, troueddieliefs, practices,
and expectations of believers, the varying literate abilities of beliesedsthe shifting oral,
scribal, and print cultures of this period. The exploration of how this shifting religiolis
cultural terrain impacted the reading practices of mainstredsnreadern Christians serves

as the focus of this study.

Methodological tools from several disciplines have proven useful in seeking to
understand mainstream early modern religious reading practices. Histiopiant culture,
Richard Chartier, provides a useful paradigm for examining the reading-psaat

mainstream readers of vernacular religious texts in early modernn@ngdTexts,
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Printing, Readings” he suggests that reading be envisioned as a complas pepcesented
by three poles: the text itself, the object that conveys the text (i.e., book, péyiodica
manuscript), and the act that grasps the text/book (i.e., understaiidihg)similarities
between Chartier’s three poles and Aristotle’s rhetorical triangiexofauthor, and reader
cannot be missed. But while Aristotle focuses on the power the author yields aathe ar
text with the aim of persuading an audience, Chatrtier’s three poles placeus®h the
interference which separates the text the author intends for an audienc¢kdri@xt the
reader apprehends. The work of editors, publishers, and translators fleshes ougthe spac
between authorial intent and reader apprehension. So for example, the wayg a text i
apprehended may vary from one reader to another because the medium of the ¢egdis alt
(e.g., ShakespeareGthelloon the stage versus in a college English textbook). Similarly, the
editorial apparatus of a text may influence a reader’s understandingxf(e.g., the
marginalia in Tyndale’s 1526 English Bible translation provided Protestanhgsacf
Scripture while the editorial apparatus of the 1582 Douay-Rheims Bible encdarage
understanding of Scripture commensurate with Roman Catholic teachings)idak#ve act
of reading may vary from person to person due to educational, social, or culturandée
(e.g. twentieth-century college freshman’s reading of Mddédpia versus a sixteenth-
century humanist’s). In short, Chartier highlights the significant influematediscourse
conventions of a particular medium and cultural norms have on reading practices. Fhis stud
will pay particular attention to the influence the editorial apparatus anfdtimatting of
vernacular religious texts have on readers while also considering the backdnopraf s

oral, scribal, and print cultures of sixteenth-century England.

% Chartier, “Texts, Printing, Readings,” Tine New Cultural History: Studies on the HistonSofiety and
Culture ed. Victoria E. Bonnell and Lynn Hunt (Berkel&jniversity of California Press, 1989).
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The study of rhetoric also offers useful tools for investigating early magading
practices. A rhetorical lens has proven useful, for example, for understanelimpve to the
didactic in the religious practice of the early modern perio@dremony and Community
from Herbert to Milton: Literature, Religion, and Cultural Conflict in Seventeerht@y
England Achsah Guibbory enlists rhetorical principles in her investigation of searghte
century religious literature. For Guibbory, ceremony serves as the poiassf dtiving
seventeenth-century religious debates:

As it was the ceremonies rather than theology that divided the church, the caytrover

over ceremonies most clearly reveals these differences. So longrasmate

conformity was laxly enforced, ideological differences could coexistinvihe
church. But once conformity was rigorously insisted on under Charles I, those
differences were intensified.
During the early modern period, ritual acts were a kind of text that comatedieligious
beliefs. A rhetorical lens allows Guibbory to explore the different siddseateremonial
debate and to understand ritualist and anti-ritualist aesthetics as poiteatksts regarding
religious reform.

In addition to lending itself to analysis of religious debates, rhetoric hasaged
us to think of belief not just as private acts of faith but also as manifested muchacts.
For example, by considering rhetorical principles, such as audience and purpose, Ra
Targoff has revised our perceptions of the Book of ComRrager. Whereas the Book of
Common Prayer was once considered a liberating text that allowed the ind@idistlan

more independence in worship, Targoff's important work calls attention to the castform

" Guibbory,Ceremony and Community from Herbert to Milton: tatere, Religion, and Cultural Conflict in
Seventeenth-Century Engladew York: Cambridge University Press, 1998), 5.
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conservative aspects of the new liturgy. For Targoff, the Common Prayer Book snapose

new, reformed orthodoxy; it does not represent a break from communal belief and practice
For early modern churchgoers, common prayer had two important aspects. Fast, it w
a standardized devotional practice, a public activity in which all Englishdsbjere
required to participate weekly. Second, in the form of the Prayer Book, it was a
collection of premeditated texts, whose very formalization ensured, in the vide of t
established churchmen, a devotional efficacy that could not be attained with
spontaneous and original prayéts.

Rather than freeing the Christian from prescriptive worship acts, the Comman Bomk

encourages conformity even in private worship. A rhetorical lens makes possitdfs

understanding of Common Prayer by highlighting the extent to which the offreigbr

book of the English Church dictated certain modes of belief. The study of commonplaces,

maxims, and epideictic rhetoric inform our understanding of the different wayswaoah

consensus may be built through religious texts such as the Common Prayer Book or Bible

preliminaries.

A rhetorical lens is also useful for the way it illuminates connectiongeeet belief

and action. The sixteenth century is characterized by a pragmatic dea@ing was ends-

driven and was crafted to be applied to one’s own living. This dissertation explovesythe

that reading the Bible was crafted as a means of creating communbielsestrs that were,

first and foremost, identified by their actions.

% Targoff, Common Prayer: The Language of Public DevotioEamly Modern EnglandChicago: University
of Chicago Press, 2001), 4.
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The four chapters of this project will explore the different ways vernaceligious
texts were crafted as communal spaces for a readership of mainstreararbelihe texts
selected as the basis for consideration in each of these chapters am@eghimese that
engaged an especially wide readership during the sixteenth century. Thoegtexitesvere
addressed to a broad readership, it is important to note that they conceivecobthe a
reading in different ways. Attention will be paid both to the distinctness of the vadeals
readers suggested by these texts and to recurring themes.

Chapter one will consider the most popular English Bibles produced during the
sixteenth century against a backdrop of theological debate and shifting oral, aadbarint
cultures. Aside from the metrical Psalter, English New Testaments amglete English
Bibles were the most widely circulated texts in early modern Englandchiapger will
consider the ways readers’ encounters with these texts were shaped by tggdhleol
debates of the period, by the evolving print technology and its related conventions, and by
the editorial matter accompanying these translations of the Word of God. Tdesvar
calendars of readings and Church celebrations, summaries of the Bible, teotiottaread
Scripture, and letters by reformers addressed to readers that pref@ntifanslations of
the Bible all yield different conceptions of what it means to read the Bible.

A central concern addressed in these prefaces is regularizing the tateypseof
individual readers. Competing notions of the relationship of Scripture and tradeldedi
different conceptions of the ideal reader. At the heart of these debates wasra tmnc
preserving the unity of the Church. Insofar as lay-readers might interpigibtbe
differently, they threatened the unity of the community of believers in Engléwed. T

preliminaries of these Bibles address this concern about Church schism in a nuwdngs of
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and project different sorts of readers, though all of these Bibles exhibit a tiesituate
reading within the context of a religious community. Efforts to identifyrastegion of the
Bible for the Church of England that would serve as a standard ended in 1611 with the
printing of the first King James Bibles. Considering the process of selecttbproduction
preceding the introduction of the King James Bible reveals competing notions of the
relationship of reader, sacred text, and Church.

Chapter two will examine FoxeActes & Monumentshough the considerable size
and cost of these volumes made it unfeasible for average mainstream Christeanhg
modern England to purchase personal copies of this text, their placement in chathes
other public institutions made Foxe’s martyrology both highly visible and watslgssible.
Foxe’s larger goals for his project have direct bearing on the way he conakiliesact of
reading. Himself a Marion martyr, Foxe works to buttress and spread the Redorm
England. In doing so, he frequently contrasts Roman Catholic strategies aimiagnéa
united community of believers with Reformation means of attaining unity. Emesof
martyrdom—depicted throughout the volume—provide the ultimate contrast of persuasive
means. The violence to which the Roman Catholic authorities resort in dealing with
dissenters contrasts starkly with the peaceful disposition of “true beli@agfsonting their
deaths.

The act of reading plays an important role in Foxe’s vision of the “true religion.”
Reading is a peaceful means of searching for the truth, whereas Churcbroesgriolently
enforced, are portrayed as a striving for hollow conformity. Foxe also seksgeas a
valuable means of spreading the purification of the Church—one of the primasydgoaig

his work. As believers encounter God’s truths in the Bible, they are moved to padisof
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faith, such as public witness and even martyrdom. Reading, then, both defines the
community of believers and serves that community by perpetuating it. Irm#psec, | will
examine Foxe’s explicit statements about reading, the portrayaadeéns he includes in his
text, and the sorts of practices that the material presentatAxcted & Monuments
encourages in its readers.

Chapter three examines the material existence of some of the mosarf&ndiish
Psalters of the sixteenth century as well as commentaries on the Psahreffort to
understand the ways acts of reading, hearing, and singing the Psalmsnatnected for
mainstream Christians of that period. While Christians are encouraged tdhei@sdlms as
a shortened version of the whole of Scripture, they are also encouraged to think of the
psalmists’ words as their own. The Psalms, then, provide Christians with approjorndse
with which to speak to God. As Christians take the words of the Psalms as their gwn, the
integrate the vocabulary of this common, sacred text into their lives. The raaslations of
psalms produced by Christians and applied to the individual circumstances of tiseir live
provide evidence of the fact that early modern Christians did in fact consideoriti® a¥ the
Psalms their own. The words of the Psalms, therefore, provided early modern English
Christians with a common frame of reference which informed their acimhdeliefs.

Chapter four will consider the Sidney Psalter as a particular instancdraf psa
translation. Though it is more often regarded as an exemplary poetic tdkgrgwe that the
Sidney Psalter was a devotional text that envisioned the relationship betagen veiter,
and psalm sources (including the divine) in a particular way. | will work to uanersiary
Sidney Herbert, the Countess of Pembroke’s goals for this text by congitiezi

autobiographical details of her life, by examining several of her otheratams of religious
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texts, by considering her relationship with her brother Philip Sidney, and hssfgo#is
translation. With an understanding of her goals for this text in mind, | will exeasalect

passages of her translation by comparing it to some of her prime sources.
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CHAPTER ONE
Unfeigned Readings and Godly Living:

The Editorial Formation of Early Modern Religious Communities of Readers

On All Saints’ Eve in 1517, nearly a century after Johannes Gutenberg invented the
printing press in 1439, Luther, the Augustinian monk, attempted to ignite an acaidéaie
on papal indulgences by nailing ninety-five theses to the door of the Castle Church in
Wittenberg. A few years later Pope Leo X declared Luther and his foleretics, and the
break between the Roman Catholic Church and the Lutheran Church in Germany followed.
Meanwhile, beginning in 1527 in England, King Henry VIII sought a divorce fromrhkts f
wife, Catherine of Aragon. In 1532 Archbishop of Canterbury William Warham, an
unwilling participant in Henry’s divorce, died and was replaced in March of 1538dyds
Cranmer. Shortly thereafter, Pope Clement VII's delayed response to Yié'syequest
for a divorce was met with the English Act of Supremacy. The newly appointed Arapbis
Cranmer effected Henry’s divorce from Catherine of Aragon, therebngéwe way for
Henry's marriage to Anne Boleyn in 1533.

These events had the cumulative effect of facilitating both the break ofi@isist
England from Rome and the production and widespread distribution of English Bibles. The
emergence of mass-produced English Bibles, in turn, represents a sigmifazaght in the
history of reading. Prior to the 1525 English New Testament produced by Tyndale {c.1494
1536), English Bibles were uncommon. The English translation known as the “Wycliffe
Bible” appeared in the first half of the fourteenth century, but without the technoldlgg

printing press the high cost of reproduction limited its reception to a smalhaadiehe
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Wycliffe Bible ultimately had little to no effect on most Christiangdurteenth- and
fifteenth-century England, and no copies of this translation survived into therghxte
century?® Indeed, vernacular Bibles were forbidden throughout the late middle ages. The
“Constitution of Oxford” (1407/8) illustrates this point. Put forth a couple decatbrslad
production of the Wycliffe Bible, this decree forbade the translation of the Btole
English®

And yet, despite the late medieval unavailability and unlawfulness oisBrigjbles,
parishioners commonly received vernacular training in Church teachingsedheatal
program drawn up in 1281 instructed clergy to explain core beliefs—such as the Creed, the
Ten Commandments and Christ's summary of these in dual precepts to love God and
neighbor, the seven works of mercy, the seven virtues, the seven vices, and the seven
sacraments—to their parishioners in the vernacular four times a year. Thasnprogs
designed to provide a comprehensive guide to Christian belief and pfaGicieles
designed to help ill-equipped clergy catechize their parishioners were pdldistie
eventually circulated among clergy and laity alike. By the fifteenth ceother vernacular
religious texts also circulated among parishioners, such as didactisetseat the virtues or
vices, saints’ lives, rhymed moral fables, accounts of visions or visits from oraétenée,
and collections of prayers and devotidhslicholas Love’s late fifteenth-century translation

of theMeditationes Vitae Chrisprovided Christians with what was essentially an expanded

29 As we will see in chapter two, although John Wels Bible was read only by a relatively small rioen of
English Christians, the legend of this early referrand his Bible were influential through the séxith
century.

30 McGrath,In the Beginning33.

31 Duffy, The Stripping of the Altar§3.

%2 bid., 68.
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harmony of the Gospefd Though most people did not have access to the Bible in the
vernacular, they did have access to other sorts of religious texts.

Therefore, when copies of Tyndale’s New Testament appeared in Engleésbin 1
readers were confronted with a new, yet familiar, sort of text. Theestblished tradition
of vernacular catechesis accompanied by various vernacular religicupreMed a point
of reference for Christians as they encountered English Bibles forgharfie. And yet, the
Bible represented a significantly different sort of religious text—mugjetan size, more
diverse in style, and less clear in its message than the oral and watdehetical texts with
which parishioners were then familiar.

Suspicion and unease surrounded efforts to translate the Bible into English well into
the sixteenth century, while lay-exposure to certain other vernacutfiouslitexts was
allowed and even required. As noted in the introduction, Henry VIl issued a royal
proclamation outlawing the production and use of vernacular Bibles in 1530—nearly five
years after the first edition of Tyndale’s New Testament was primigdoar years before
the Act of Supremacy. When Henry cites the “inclination of people to erroneous opiasons”
his reason for outlawing vernacular Bibles in this proclamation, he indicatesritsrn that
the act of interpreting the Bible will invite speculation and allow for dessrgent regarding
Christian belief and practice to a greater degree than would the actrpfetitey or
processing the sorts of written synopses of Christian teachings or the spo&lsrofrbe
clergy that were officially sanctioned and encouraged at that timegrékigy of Henry's

concern regarding divergent interpretation is indicated at the end of this poohvtihere he

3 bid., 79.
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warns that henceforth those who “buy, receive, keep, or have” the Old or New Trestame

English, French or Dutch “will answer to the King’s highness at their uttrperils.®*
Ultimately, Henry’s 1530 proclamation was too little, too late. In DdmmM 534, the

clergy of the southern province of the Church of England assembled at the Convocation of

Canterbury and petitioned Henry to order an English version of the Bible translated,

published and “delivered to the people for their instructidmMdonarch and clergy alike had

rejected Tyndale’s translation as “too Lutheran” or simply “heretibal they no longer

rejected English Bibles outright. Over the next century, hundreds of editions efousn

versions of the New Testament in English and the complete English Bible would be

published. Almost overnight, the faithful in England were exposed to vernacular Bibles—

texts which were on one hand rare and illegal well into the sixteenth centwichtwere

on the other hand also familiar in nature. Green notes in his extensive histodgabfst

religious publication in early modern England that though the laity had accedsc¢bisms,

paraphrases and summaries of the Bible at this time, “apart from the spseiaf the

metrical psalms, [...] the forms of scriptures which the average Englishammuast likely

to encounter were just two: a complete bible in English, and a New Testamentigh Efig|

An estimated twenty-nine editions of the English New Testament weredpintiee 1530’s,

as opposed to the mere two editions printed in the 1520’s. Between the years 1525 and 1640,

approximately 175 editions of the English New Testament and 280 editions of the complete

Bible were printed’ The first section of this chapter offers a brief account of the most

prominent sixteenth-century versions of the English Bible. As we shalihgeabundance of

3 Henry VIII, A proclamation [...] prohibitinge the havinge oflgsscripture, translated]...]
% McGrath,In the Beginning8s.

3% GreenPrint and Protestantism in Early Modern Englar®.

¥ bid., 50.

26



versions of the English Bible produced between 1525 andd6hé as the result of
competition among different stake-holders wishing to create a version oftleetfgat would
become the English standard. Tyndale’s Bible, Coverdale’s Bible, the Matib&ay tBe
Great Bible, the Geneva Bible, the Bishops’ Bible, and the Douay-Rheimsw&idesome
of the most influential versions that vied for widespread approval during thedeadges of
the English Reformation—though there were many other competing versions produce
during this period as well. While the translations of Scripture included in veesiens of
the Bible were remarkably similar, these books were separated by theslitarg,
theologians, and translators framed the text of Scripture in the preliesrzard margins.
Gérard Genette defines paratexts as the adornments, reinforcements anar verba
non-verbal productions that accompany a literary work, such as an author’s nalmaeaa tit
preface, illustrations, ef€.Genette refers to these features of a work as a fringe that is
always the conveyor of a commentary that is authorial or more or lesmkgegti by
the author, [that] constitutes a zone between text and off-text, a zone not only of
transition but also afansaction a privileged place of a pragmatics and a strategy, of
an influence on the public, an influence that—whether well or poorly understood and
achieved—is at the service of a better reception for the text and a more pertinent
reading of it*®
The preliminaries appended to sixteenth-century English translatiding Bible vary in
length and content, but all provide a vision of the relationships of readers, biblitsaland
the Church. In short, the paratexts of these books reveal the changing readingspoact

sixteenth-century Christians. Heidi Brayman Hackel argues that of adhtiagextual

3 GenetteParatexts: Thresholds of Interpretatioinans Jane E. Lewin (New York: Cambridge Univgrsi
Press, 1997), 1.
¥ bid., 2.
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materials produced during the early modern period, such as title pages, fecesspi
preliminaries, illustrations, annotations, indexes, and errata sheets,dpréédtiers and
printed marginalia most clearly signal concerns about interpretation anexplsttly
direct readers’ experiences of a te¥tWhile marginalia “directs the reading of individual
moments in a text,” preliminaries “attempt to shape the readership of thehpdixt” in a
more general senéé.

Complaints commonly lodged against editions of the Tyndale Bible ardirgyea
this regard. While his translation of the text of Scripture was so respectédstraed as the
basis, to one degree or another, for subsequent sixteenth-century Englishdrensfahe
Bible, Tyndale’s commentary was regarded as too Lutheran and therefitmagerous by
his critics. The accuracy of a translation was not, in fact, the primary catsderhen
judging the quality of a new version of the Bible in sixteenth-century Endtavd. if any,
of Tyndale’s English contemporaries had sufficient knowledge of the Gregldge to
critique his skills as a translator, and, in fact, Tyndale’s translation of trd @ God
received little criticism. Rather, the material supplied by editaastators and
commentators, such as Tyndale, which framed English translations of the Bixe pnuch
more controversial, since it was regarded as a powerful force in influen@agers’
interpretation of sacred texts. As we shall see, though the theologiansttia€ditors and
printers that crafted the contents of these preliminaries convey diftenecgptions of ideal
Bible readers, they all place great faith in the ability of these preitmidocuments to shape

readers’ encounters with biblical texts.

0 Brayman HackelReading Material in Early Modern Englan@8.
*bid., 90.
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The second section of this chapter will consider some of the most common elements
of sixteenth-century Bible preliminaries. This section will begin with ailget examination
of the preliminary material from a 1568 Bishops’ Bible since the prelimimaterials from
this particular book are more comprehensive than most; this section will thenrbtoade
consider other prominent versions of the English Bible that circulated during tibensix
century. Comparing different English Bible prefaces from this period lsedégerences and
similarities in the ways relationships between readers, sacred textsharath @aditions are
formulated in these rhetorical spaces. While some have argued that tikkelyetadden
availability of vernacular Bibles in sixteenth-century England had a remoduty effect on
early modern religious practice, an examination of sixteenth-centuriskmgjble prefaces
suggests that changes in religious reading at this time are moratatycdescribed in terms
of reform and stabilization.

Another common theme that emerges in this study is the notion of a reciprocal
relationship between religious reading and religious living. As we slaihgée final
section of this chapter, this relationship becomes especially evident vehexawine the
prefaces and letters written by reformers and translators and addeessadetrs of the
Bible. In these documents, metaphors are commonly used to describe the lagbatre
reading. Reformers used metaphors such as walking, eating, and the book of ttee heart
represent the relationship of the act of reading and godly living. The notionatatge
facilitates godly living renders reading itself a part of godly livingréeding and godly
living are interwoven, reading is conceived of in communal terms; interoretasf

Scripture are verified or checked by a community of believers, and coreiratations of

29



Scripture, in turn, are credited with leading Christians to live in God-likadray with one
another.

In addition to considering these common themes, it is important to note that the act of
reading the Bible was envisioned in many different ways during theestkteentury and
that the paratexts of sixteenth-century English editions of the Bilidetéfis diversity. The
texts considered in this chapter are not only a record of doctrinal differencesadoot al
theologically distinct understandings of the role of Scripture in the livesia$tians. The
differences which distinguish various editions of the Bible from one another theeal
complexity of the negotiations that took place among church leaders, monarchherablis
translators, printers, booksellers, and mainstream Christians to establBiblerteanslation
common to all. The history of the most popular sixteenth-century English translaf the

Bible bears this out.

The story of the most popular versions of the English Bible in sixteenth-century
England is generally characterized by a competitive drive to producedastaBible for use
in both public and private settings. The effort to create a version of theslEBglle during
the sixteenth century that would serve as a standard for the Church of Englangass i
commercially driven. Printers and booksellers were keenly aware of theerorahpotential
of English Bibles; smuggled versions, such as Tyndale’s, had demonstrated thte marke
demand for these books, and the desire to turn a profit drove printers to produce one edition
of the English Bible after another. In addition to the commercial motive for pragluci
different editions of the Bible, theologians and lay-people also had a stakeningldifieir

national and religious identities through the selection and use of a standard Ergésh Bi
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Walter Ong has noted the power a grapholect—a “transdialectical lanfgpuagel by deep
commitment to writing"—has to dilate a language commufitiritten discourse has the
capacity to be much more comprehensive and stable than oral discourse ancebgn ther
regularize the language of a greater number of people to a greater exteart thral dialect.

This sort of regularization of language has the effect of creating largprdge-based
communities than can be united by an oral dialect. There is a parallel torMrehdna

between Ong’s analysis of grapholect and dialect and the movement in England typ a&tentif
edition of the English Bible that would serve the nation and Church of England as adstandar
The desire to provide the English nation and her Church with a standard English Bible was
driven, in part, by the desire to define and cultivate the English community. A common
English Bible would help assimilate the beliefs and practices of variagisnedly defined
groups of believers throughout England. Duffy tells us that many of the spweiiices of

late medieval Christians differed from one region to another. The pursuit of asHBidle
common to all was, in part, an effort to unite smaller communities of believergyiari

under one standard religious text. As noted above, this pursuit began with Tyndale’s
translation and ended in 1611 with the arrival of the King James Bible.

Tyndale’s translation was produced on the continent at a time when vernacular
religious texts were forbidden in England. David Daniell estimates thed<tt3,000 and as
many as 6,000 of Tyndale’s New Testaments were printed at Worms in 1525 and smuggled
into England—a huge number when compared to other print runs of th4f fiven
Luther’s “September Testament” had a first run of only 4,000 c8piBmdale’s 1534 New

Testament had an original print run of 3,000 and was the first edition of his translation

“20ng,Orality and Literacy: The Technologizing of the WéKew York: Methuen, 1982), 8.
“3 Daniell, William Tyndale: A BiographyNew Haven: Yale University Press, 1994), 188.
44 (1.

Ibid., 187.
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published with his nam®&.Tyndale was executed as a heretic in 1536. Thoughheis
Parable of the Wicked Mammera work based loosely on a sermon of Luther’s which
condemned the belief in good works as a means to salvation—was largely tdsgonsi
inciting accusations of heresy from Bishop Cuthbert Tunstall, Archbishop Warham, and
Cardinal Thomas Wolsey, the reputation of Tyndale’s New Testament alecesiudis a
result of these denunciatioffsConsequently, production of Tyndale’s translation would
never be sanctioned by the English sovereign. Yet, the influence of Tyndale’s New
Testament on subsequent English Bibles can hardly be overstated, as it pluioiasig for
some of the most widely circulated English Bibles of the sixteenth century.

The Bible translation Miles Coverdale (1488-1569) produced in 1535 could more
accurately be classified a “compilation” than a “translation,” since lsen@ghimself much
of a linguist. Coverdale admits as much in his prologue “unto the Christian redds¢e e
asserts: “to help me herein, | have had sundry translations, not only in Latin cooft this
Dutch interpreters: whom (because of their singular gifts and specigrdig in the Bible) |
have been the more glad to follow for the most part, according as | was redGired
Coverdale relied on Tyndale’s translation more than any other, though he &dmretivo
Latin translations of the Bible, Luther’'s German translation, and a $¥@ssan variant of

Luther's translatiorf® Coverdale produced his English Bible with full knowledge of

** Ibid., 317.

*®Ibid., 170.

47 CoverdaleBiblia the Byblethat is, the holy Scrypture of the Olde and NewaFesnt, faithfully translated
in to Englysh&€Southwark, 1535; Early English Books Online, TCbrary, 8 September 2007)ry
http://gateway.proquest.com/openurl?ctx_ver=232883&res_id=xri:eebo&rft_id=
xri:eebo:citation:38160515. The 1535 Coverdale &insulted is a folio edition, and thus the leafgzaper
are numbered accordingly with rectd 4nd verso\). When necessary, irregularities in numberingrented
and corrected in citations. Corrected citationsmaén a method of numbering consistent with thgioal text
cited. Because multiple editions of several versiofthe Bible are cited in this chapter, showtins include
author name, title of the work cited, year of paétion, and page(s) cited.

8 McGrath,In the Beginning89-90.
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Tyndale’s work, and so any similarities or differences between Tyndald' €overdale’s
English editions are the product of careful and deliberate editing on Covekaie’Similar
claims can be made with regard to subsequent English print Bibles of tlemgixtentury.

John Rogers (1500-1555) produced a Bible translation in 1537 which drew heavily on
both Tyndale’s and Coverdale’s Bibles. The preface, which is signed “ThomasWatthe
caused this Bible to be known as the “Matthew Bible.” It is believed that Rogedstwo
apostles’ names—‘Thomas” and “Matthew”—to sign the preface since the named#i4,
“the heretic,” would compromise the translation’s marketability. Robgeped his edition of
the Bible would become the official English version, but his hopes were disappointed whe
his glosses were condemned as too Protestant by Church leaders.

Coverdale’s Great Bible of 1539 was a revision of the Matthew Bible undeidaken
the request of Cranmer. Cranmer desired that an authorized, officiallEBifie be
produced that could be placed in all English parishes. Coverdale produced just such a
translation, with Cranmer’s assistance and advice, by removing much obtbst&nt
commentary contained in the Matthew Bible. The Great Bible becaméfittial &nglish
Bible when it was ordered placed in all parish churches in 1540. Cranmer wrotace poef
the reader for the second edition of the Great Bible (1540). This preface waspabeluced
in the Bishops’ Bible (1568).

The Great Bible and the Bishops’ Bible were both licensed by English ruiergea
the Geneva Bible (1560) outsold them bStivilliam Whittingham (1524-1579) produced
the New Testament and printed it in Geneva (among other English Marias)eXte
congregation there funded the printing of a complete Bible and used the GreatsBable

point of departure. Anthony Gilby and Thomas Sampson aided Whittingham in producing

% GreenPrint and Protestantispb2.
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this complete translation of the Bible. Royal permission to print the Geneva Bible w
obtained from Queen Elizabeth in 1560.

The Bishops’ Bible (1568) was in a certain sense the conservative response to the
widely popular Geneva Bible. Matthew Parker (1504-1575) took charge of the project tha
aimed to replace the Great Bible and Geneva Bible as a fixture in Englishehurc
Translators were told to follow the 1539 Great Bible except when inaccuraopsied
them to do otherwise.

The Douay-Rheims Bible (1582) was produced as a Roman Catholic alternative to the
numerous English translations produced by church reformers. In 1589 William Fulke
(1536/7-1589) produced a side-by side translation of the Douay-Rheims Bible and a
reformed Bible meant to refute the Catholic Douay-Rheims Biblel#izos.

This brief survey of the most popular English Bibles of the sixteenth century is
significant for our purposes here in two ways: it reveals the effort to @dedaslation of
the Bible common to all English Christians. It also reveals how hotly contéstel@tails of
the reform of the Church in England were at this time and the extent to which despores
religious practice and belief took specifically textual forms. Thisidgtbint is perhaps
somewhat difficult to remember from a post King James Bible perspectivalddgside one
another, sixteenth-century English translations of the Bible revealdsaad divisions
separating sixteenth-century English church reformers; there@xistcommon, uniform
vision for the Church of England or for the way Bible reading was imaginedeAmwe
noted, editions of the New Testament and complete Bibles were some of the mbst wide
circulated texts in early modern England, and the preliminaries of varidignedf English

Bibles provide some of the most explicit directives of the period regardingathiageof
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vernacular Bibles. Examining these paratexts reveals gradual shifiggious practice
which bear the marks both of residual, late medieval religious practice and oftimaepva
Reformation teaching and practice. Most often, Bible prefaces were @éeésaaccomplish
two distinct, yet related ends: reinforce the importance of reading thedBiblge)conceive
of Bible reading as a pragmatic and communal practice.

The sorts of texts prefacing English Bibles vary significantly fromeatigon to
another. Moreover, different copies of the same edition of the English Bible oftefiarary
one to another. The differences distinguishing various copies of the same editierBdiflé
are often partially accounted for by price and market. Larger Bibles, wivall have been
more costly, often included more front-matter than smaller, less expenbies.Bi\ 1537
edition of the Coverdale Bible produced by James Nicolson in Southwark includes a title
page, prayers to be said before and after reading Scripture, CoverdatessadKing
Henry VI, Coverdale’s address to readers, and a list of the books of the Bibédh—i
fifteen pages of text. Many, but not all, Bibles included similar texts in thefiages. While
some Bibles included no prefatory material at all, others included additiorredrele such
as calendars, almanacs, synopses of the Bible, lists of Bible passagesnciing the
reading of Scripture, explanations of difficult terms found in Scripture, and bistirthe
world from Adam to Christ. The next section includes an examination of the preféee of t
1568 Bishops’ Bible as well as a comparison of certain features of that preflacgther

sixteenth-century English Bible preliminaries.

A 1568 edition of the Bishops’ Bible printed by Richard Jugge provides an excellent

example of the sorts of prefatory materials commonly found in sixteenth-cé&mtglgh
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Bibles. The Bishops’ Bible represents the last royally sanctioned Bilpleecede the King
James Authorized Version of 1611. The Bishops’ Bible, therefore, serves as a point of
reference from which to discuss other Bible prefaces. Editions of the Bishops'aBaalso
some of the most aesthetically pleasing of the sixteenth-century, sirasgcadvn print
technologies made possible elaborate ornamentation and graphic presentation of soncepts
this late sixteenth-century translation. Inspecting the prefatory pddgeis Bible also

reveals the extent to which early modern Bible prefaces reflect and prdiffetent—even
competing—ideals for the Christian Church in England.

Upon opening this 1568 Bishops’ Bible, the reader first encounters an ornate title
page centered around Queen Elizabeth (FiguréQ)rrounding Elizabeth’s image are the
words “H.IZABETH, DEI GRATIA, ANGELIE, FRANCIAE, ET HAEBERNIAE REGINA, FIDEI
DereNsOR ETc.”®! The prominence of Elizabeth’s image and the titles enclosing it
immediately establish a connection between the English Bible and a relkgiousunity
united under a supreme ruler. The tiidei Defensoiis suggestive of continuity within the
relatively short history of the Church of England. This title was firsbated to Henry VIII
by Pope Leo X on October 11, 1521 in response to the king’s pamphlet “Declaration of the
Seven Sacraments Against Martin Luther.” Pope Paul 11l deprivedyrtérinis designation
when England broke from Rome, but the title was restored to the king by Relizni544,
leading English reformers to quip that even the Antichrist (i.e., the Pope), thoughdadsg
had recognized Henry’s virtues as a reforrir@ei Defensoicontinued to be used by

Henry’s successors throughout the early modern period. The presence of thrgitibiethe

0 Matthew ParkerThe. holie. Bibleconteynyng the olde Testament and the ri&edon, 1568. Early English
Books Online, TCU Library, 1 September 2007), Witateway.proquest .com/openurl?ctx_ver=239.88-
2003&res_id=xri:eeboé&rft_id=xri:eebo:citation: 998573

*L Elizabeth, by the grace of God, ruler of Englantarice and Ireland, defender of the faith,.etc
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gueen’s image on the title page of this Bible underscores the hierarchicatchabaaded
organization of the Church in England. At the time of this Bible’s production in the 1560’s,
several powerful, widely-accepted alternative visions of Church organizatieticprand
belief presented a challenge to the headship and unity of Elizabeth’s Chuesd, Itite
establishment of the Queen’s authority over the Church on the title page of the Bishops’
Bible must be understood as an asserticcoatestegower. And yet, such assertions of
centralized Church authority served to comfort many early modern readensg (an image

of) Church unity.
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Figure 1. 1568 Bishops’ Bible Title Page
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At the bottom of the title page are the words of Romans 1:16 in Latin: “Non me pudet
Evangely Christi. Virtus enim Dei est ad Salutem omni credénBg&ing unashamed of the
Gospel and the act of reading Scripture are equated throughout the editorial paxsagref
this Bible translation. Notably, such an interpretation of the Reformationgelaescriptura
asserts a causal relationship between pious living—i.e., the reading of Seriptuwreternal
salvation. This connection is affirmed throughout this preface.

Following the title page are several tables designed to help readers nthwgate
church year as well as the Bible readings appointed for each day (Figtifen2kse tables
provide readers with a place to start as they confront the massive text afir8cript
significantly, they also urge conformity, unity, and, therefore, communityekample, the
first table following the title page—“Proper lessons to be read for thédgsons both at
Morning and Evening prayer, on the Sundays throughout the year, and for some also the
second lessons”—prescribes readings for corporate Sunday wirShig next table
appoints “Proper psalms on certain daysThe days for which Psalms are appointed in this
table are festival days. These first tables address Bible reaiimg thie context of public
worship, since they outline a schedule of readings to be undertaken on Sundays and Church
festival days. Such tables provided the obvious benefit to clergy of ease of plaheing;
also had the somewhat less apparent effect of fostering an instinctual (sadjlGettinuity
among English parishes, extending the public community of the church beyond the parish

walls to all of England.

2 For | am not ashamed of the gospel of Christ, beedtis the power of God unto salvation to allttha
believe

>3 parkerThe. holie. Bible [...] 1568, iir.

> bid., i r —iiv.

*° |bid., iii r.
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Figure 2. 1568 Bishops’ Bible, “Proper lessons to be read [...] throughout the yere”
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The various fonts used in these tables may shed some light on the audience for whom
they were originally intended. Printers’ choices of fonts had far-reachim§cations in
early modern England. Slower, less educated readers were mostrfamtiliblack letter
while scholarly readers were able to read both black letter and roman typasethWhile
the translated Word of God and most of the preliminaries contained in this volume appear i
black letter, these tables rely heavily on roman type. The titles introdiesg tables as
well as the explanatory notes embedded in the tables are in roman and italic hyples, w
would have been easily deciphered by educated clergy but not necessarily\sraige a
parishioner. Yet, the lists of Bible readings contained in these tables app&sik letter.
Perhaps the printer wished to set the list of Bible readings apart from thé¢exthia the
table by using a different font. This, however, could have been accomplished vdgttygal
As Joseph Lowenstein has noted, italic type came to signal special emphadig imoglern
England, while black letter did not traditionally serve this functidnis also possible,
therefore, that these tables were pointedly directed at two separaecasiithe boundaries
of which were delineated through font. The more technical and specific instructions
regarding how to order Bible readings may have been intended exclusivalynore
educated audience, while the list of Bible readings may have been intentiomelty/ ati a
broader audience who, once set on its way, would be able to follow the schedule prescribed
in these tables even though unable to read all of the table’s text.

There is not enough evidence to draw definitive conclusions regarding the printer’s
intentions for these tables, but the fonts used here raise interesting qué&ienising that

is clear from these tables is their emphasis on the communal aspect ofdheeading. The

*6 GreenPrint and Protestantisn65.
" Lowenstein, “ldem: Italics and the Genetics of arship,” The Journal of Medieval and Renaissance
Studiesno. 20 (1990): 224.
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reformation tenesola scripturais here applied in the form of communal participation in a
reading schedule that is shared in common with other believers. The fahtsmaatling
schedule corresponds with the Church calendar that was a part of the liveshofsalhias,
literate or not, devout or not, would only have further heighten the sense of communion with
other Christians felt by those participating in the practice of ordéngigreading of the
Bible according to the schedule set out here.

The next pages of this copy of the Bishops’ Bible include several additibiesd ta
and brief prose sections which also have the effect of regularizing the telebfaChurch
festivals and the reading of Scripture. “The order how the rest of holy scij@side the
Psalter, is appointed to be read” orders the Bible readings appointed for eactu dafers
readers to the calendar on subsequent pages for a schedule of Bible readingseadieund
throughout the weeR® “A brief declaration when every Term begineth and endeth” divides
the Church year into four terms and explains when each season of the Church yeaf begins
The Almanac on the next page provides the dates for important Church festivals, such as
Whitsunday, Easter, and the first day of Lent from 1561 to P83ten follows a table
guiding Christians “To find Easter forevet.”

Perhaps the most explicit attempt to regularize Church practice contaimed in t
material prefacing this edition of the English Bible appears at the botttdm eame page in
the section titled “These to be observed for holy days, and none other” (Fi§@re 3).
Preserving a revised list of Roman Catholic Holy Days creates contirttyeén the

practices of the pre- and post-Reformation Church in England. During the sexknte

%8 parkerThe. holie. Bible [...] 1568, iiir.

%9 |bid.
& 1bid., iii v.
1 Ibid., ivr.
2 bid.
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century, the Church of England’s calendar of holy days was a site of conflietdret
Puritans and ceremonialists. Puritans condemned holy days created by hurdalss as i
charging that “religious worship had been turned into art, and spiritual matters i

something possessing a material form and fixity not unlike an idolatrous monifthent

$® Thefeto be obferued for holy dayes,and none other.
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Figure 3. 1568 Bishops' Bible, “These to be observed for holy dayes, and none other”

Conflicting interpretations of the Reformation tesela scripturawere at the heart of
such debates. While Puritans held that the second commandment forbade any humanly-
instituted religious practice, defenders of ceremonies and images “im¢erfne second
commandment in ways that left space for art, images, and ceremony in wargfiip [
superstitiously adore a ceremony or image is to misread it, to divorcgthieasn the

signified, matter from spirit, to stop at the sensible representation witlomgnieing the

83 Guibbory,Ceremony and Community from Herbert to Miltai.

42



spiritual meaning it conveyS$* The disagreement of Puritan and ceremonialist groups
regarding the roles of tradition and Scripture in determining Church praetice to a head

in England in the seventeenth century, but the events of the sixteenth centurydotioeide
fodder for this debate. The decision to include a calendar of holy days in the predsafar

a print Bible reflects a belief in the cooperative function of tradition angtBos—a view

held by some but not all reformers, as noted in the introduction. Calendars of holy days pla
private devotional activities in conversation with acts of public devotion, and the
regularization of public devotion is in turn reinforced within the setting of the praatef
reading.

The line between public and private worship practices is further blurred in thee*“Tabl
for the order of the Psalms, to be said at Morning and Evening ptagerivell as in the
calenda?® (Figure 4§ that follow the list of holy days. These schedules of Bible readings
render otherwise private, individual acts of reading communal; though undertaken alone,
reading the Psalm or gospel lesson appointed for any given day develops intofan act
communal participation as these private acts are coordinated and shared amomyiaityom
of believers. Just as the daily events of sunrise and sunset exist beyond individual
experiences of them, so also do the readings appointed for each day exist beyond an
individual’'s enactment of them. The schedule of readings unites individual reetss a
time and space. Unlike a table of contents or concordance which organizes a text
thematically, the schedule of readings organizes readings temporalhe 8shtedule is

followed over a span of years, readings become connected with seasons in tireadars r

% |bid.

% parkerThe. holie. Bible [...] 1568, iw.
% 1bid., vr — xv.

7 Ibid., vir.
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are linked with past and future readers/Christians. Consulting prescrtteat@rescribed

times lends the act of reading a shared, but individual presence in time.
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Figure 4. 1568 Bishops' Bible, March Calendar

Examining the calendar and schedule of readings in a single sixteenthscemsion
of the Bible does not reveal the extent to which common, regularized Bible readirgys

contested. The attitudes toward history undergirding the practice of schethlkdeBdings
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were not agreed upon by all reformers, so it is not surprising that the nature amt@es
calendars, almanacs, and reading schedules varies from one translationibletbe B
another. For example, the Geneva Bible includes no calendars of readingsabr Chur
festivals. Instead, the limited prefatory materials in various editions @¢heva Bible
focus on the state of mind with which a reader ought to approach Scripture—i.e., how a
reader ought to interpret the Word of God. It is important to note that the absence of
calendars and schedules of readings does not necessarily signal getitanef the
regularization of devotional practices; material constraints, such asshefgrinting, for
example, might preclude publishers from including such tables. The consistent lack of
calendars in editions of Geneva Bibles, however, suggests an ideologicalthatheraterial
basis for omitting such texts and tables.
The notion that time is measured by the church year was a dominant feature of
medieval Christian ritual. Church historian Thomas Greene writes that
the fabric of each medieval life was woven out of symbolic occasions. Eaahdifeti
was punctuated by innumerable ceremonial observances, just as the organization of
each year depended on a ceremonial calendar. [...] The individual knew who he or
she was, found his/her place in time and society, through this fabric of symbolic
occasions. It is not too much to speak of each medieval individual as endowed with a
ceremonial identity®
The almanacs and calendars of saints days printed in English Bibles contiricadithen of

crafting a place in time for Christian ritual.

% Greene, “Ritual and Text in the RenaissanceRéading and Renaissance: Culture, Poetics, and Byamh.
Jonathan Hart (New York: Garland Publishing, 14€96), 17.
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Tyndale’s 1525 New Testament includes an almanac and calendar, as do many
subsequent sixteenth-century Bible translations, such as Roger’'s MBithilewthe Great
Bible, and the Taverner Bible. However, none are as detailed or as userfagmiabse that
appear in the Bishops’ Bible. A 1585 edition of the Bishops’ Bible includes similastabl
and calendars. The almanac appearing in this 1585 folio edition of the Bishop’s Bible
accounts for the years 1580-1611 (Figure 5). A note below the almanac explainkdbat i
been included “For the more ease of the reader,” in order to assist in “comprgheandin
only how to find the Epact for the space of 30 years to come, but also the Golden number
afore specified, together with the dominical letter, leap year, and vii. oineable feasts,
or days in the year, during the same time, as may apP/eBné moveable feasts included in
the almanac are Advent Sunday, Whitsunday, Ascension Day, Rogation Week [zg5t
the first day of lent, and Septuagesima. The “Dominical letter / The Epaotpliained
below the almanac as the time that is added to the year of the moon (354 days) to make up
the year of the sun (365 days); the difference between these two is 11 days and Gbkours. T
Golden Letter is also included on the table, and is explained thus: “The Golden number is so
called, because it was written in the Calendar with letters of gold, ti¢/e day whereon
the Moone changed: and it is the space of 19.years, in the which the Moon returneth to the
self same day of the year of the SUhThere are also instructions regarding how to keep
time beyond the thirty years provided for in this almanac. With this table, timerarsdi&h

ceremony are linked.

%9 Cranmer;The Holy Byble: conteining the Olde Testament &ed\ewe / authorised and appointed to be
read in churchesl585, iiiv. Authorship of the 1585 edition @he Holy Bibleconsulted is attributed to
Cranmer. This Bible and was popularly known asBlstop’s Bible
70 . I

Ibid., iii v.
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@5 Ofthe Golden nnmber.

lee Goloen numbey is (o callen,, becaule it Wwas wpiteenin the Calender with letters of wolve , righe at the bap whereon the SPoone chan-
Keb ¢ anvit ig the fpace of 19 peeres, in the which the gHoone returnety; to the felfe fame day of the peere of the Sunne 2 anveherefore
it fg alfa called theLycle of the SPoone, in the Wwhichthe SolRices and Equinactials ba returne to all one point in the Jobiague.

To finve it eucrp peere,pou mut adve one peereto thepecre of THilt (for ChHM Wwas bopne onepecve of the 19 alveabp pakt) then biuive the
Wwholebp 19, anb that whichreech, is the Golvennumber foz that peeve : i€eheve beno furplulage, it isthen 19,

5 TheEpac.

Pa&e hemerx inrecke, voth fgnifie in Cnalith, bayes (et bethveene, and therefor¢ the x 1 bayes and 3 houres that are adbeb to the peere
ofthe CHoone, are calied BEpadte, anv are abbed tomake the pecre of the FPoone, Wwhich i3 but 3 54 vapes, B withthe yeerve ofthe Sunne,
1hich bath 3 65 bapes anvaquarcer,
Lo fubeout the Epact ofech peere, dothus : Tathe Cpact of theyecre that lafk went befozethat pere fop Wwhich pou twoulv finde the Epace,
abbe 11, anvthe (wmme ot thele two make the Epace. Eit furmount 30, thentake 30 sut, mo that which reffeth aboue 30, isthe Epact you

efive,
o w5 The vic ofthe Epact.

D Kot hotw oloe the IPoone {8 at any time foz euer Ly the Tpace, bo thus : RAove bntathe dDapes of pour moneth Wwherein pout woulv Knon
this, the Epact, and ag many bapes moe ag ave moneths from IParch to that moneth,including both moneths, out of the which fubRract
3o as often as poumay, the age ineth 3 if nothing remaine, the IPoane changetl thac vap.
$Foz the moreeale of the Weavber, twe haue placed here ouer an Almanacke, inclufiuelp compebhending, not onelp How to finve the Epace
forthefpace of 30 peeresto come , bue alfo the Golvennumber afoze fpecifiev,, together withthe Dominicall fettex, Leapepeere, anb feuen
other moueable feafs, 0y bapes in the pecre, during the fame time, as map appeare,

@iRote that the Golber number and Dominicall (ecter voeth change euery peere the Hrl vap of Fanuarie , andthe Epact thefivl dap of
gpacch fop euer, iRoteallo, that the peere of our oo beginnech che xrv. vap af gParch, the fime dap fuppoled to be the Krtvay vpon
whichthe moxlv wag creater, and the bap mbhen THR wag conceiued inthe wombe c‘-;nbe virgin gparp.

. ] 2 9 A Prologue

Figure 5. 1585 Bishops’ Bible, “An Almanacke”

a7



The calendars that appear in many early modern English Bibles most ofteleinc
lists of the days of the month, saints days, immoveable church festivals and theftime
sunrise and sunset. Figure 6 is a copy of an early sixteenth-century cédlendan English
Bible. The Bishops’ Bible calendars (such as the one representegline B) were much
more detailed than those printed in earlier English Bibles. The most sigmiéiddition to
Bishops’ Bible calendars is a schedule of daily Bible readings for moamiad@vening. Such
schedules both continue and now augment the traditional medieval ritual time bggdapt
to print culture. Schedules of Bible readings assigned specific texts and themagaging
those texts a place in time. As with the late medieval ritual calendachiedule of Bible
readings rendered religious acts, such as reading, communal. Even thoseiahtielievers
that did not read the Bible lessons appointed for a particular day were vicadonsected
to the act of Bible reading by virtue of their participation in the community dkugch of
England. The time-keeping and scheduling function of these tables and calendars
strengthened communal participation in the act of Bible reading insatfais activity
existed in time, even if not in an individual Christian’s daily routine.

It is significant that the act of Bible reading is regularized more thorouglihe
Bishops’ Bible than in any of its predecessors, since the Bishops’ Bible waf$itied Bible
of the Church of England. Francis Bacon explained Queen Elizabeth’s apprgasetioing
the Church of England by suggesting that she did not wish to make windows into men’s
souls. However, as this project suggests, there was no clear divide betwseputereand
inner spiritual reality. By assigning certain passages of Scripturereateat certain times,

reformers under Elizabeth were doing much more than creating outward confdinewty;
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were promulgating specific religious acts that, in turn, advanced a particalerstanding of

faith, salvation, and godly living.
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Figure 6. 1536 Tyndale New Testament, March Calendar
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In the 1568 Bishops’ Bible under consideration, several tables and prose sections
following the calendar provide readers with an interpretive guide for readimmu8e. The
first of these sections, entitled “The sum of the whole Scripture, of the books of tielold a
new Testament” (Figure 7§,provides an overview of Christian teachings in just two
pages’? The formatting of this section is complex, including various font sizes within the
main text that highlight section headings—all of which emphasize the autho8tyipture.
Significantly, this preliminary text is printed in roman type rather thabldek letter of the
preliminary material preceding this summary of Scripture. The presence af tgpe here
may signal that this particular document was left from a previous print-run anappanded
to this edition—a common printing practice, particularly when constructilgrpnary
material for English Bibles. The change in font here may also be due to ayshairtdack
letter characters. In any case, this change in font does not seem t@sgifin the
printer’s perception of audience, since the more detailed table summahizingstory of the
world which follows this two-page summary of the Bible is printed in black |gtstas
most of the other preliminary material in this book. Indeed, the use of the lessillece
roman type to print a document seemingly designed to provide less educated rdadars wi
overview of the Bible seems puzzling until we recall that large editions of sheis’ Bible,
such as the one under consideration here, were often placed in churches and read aloud to a

gathered audience of believers by a more skilled lay-reader.

" Ibid., xir. (Corrected foliation)
"2 |bid., xir — xi v. (Corrected foliation)
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q Thefummeof the vvhole Scrt pturc:,of
the bookes of the olde and new Teftament, =

s

w1 he bookesof theolde T'eftament doteache =

Efai-45.c.18

vs that the fame God,whom Adam,Noe,A!{raham, Ifahac, Iacob, Dauid,and the other fathers did worthip,
Eodu 222l is the onely true God, and that he the fame is almightic and cuerlafting: VVho ot his meere goodneffe hath
matsdat - created by his worde heauen and carth, andall that is in them: From whomall thinges do come: without
teernraé.! whom thereis nothingatall: And that heis inft and mercifull: VVho alfo worketh all in all,after hisowne

LA wyll: Towhom itis notlawfull to fay, wherefore he doth thus or thus.

Iere.13.2.6.

IXT ... 1. r1 ) 1 1
Gene1d:37- i_lVlOI' coucr 5 tncCiC DOOKES tcache VS, that this cwser.

3;;-i.ii.d.x¢:_ii~‘ very God almightie, afterhe createdallthinges, thopealfo Adam the firft man, to the image and fpirituall
i ’ gmilitude of him felfe, and that hedid conflitute him lorde ouer all thinges thathe had created in earth.

| VVhich Adam, by the enuie and fraude of the deuill, tranfgreffing the precept ofhis creator, by this his %
ssheiiaii. | finne, broughtinfuch and fo great finneinto the worlde, that we which be fprong from him by theflefhe, be

: in nature the children of wrath,and thercvpon we be made fubic and thraule to death, to dampnation, to

i the yoke,and tyranny of the deuill.

.+ Furthermore, vve are taught by thefe excel- g~

Genc.
Gene.xxvi.

Gesexoie. ' Jent bookes, that God promyfed to Adam, Abraham, Ifahac, Tacob,Dauid, and to other fathers of the olde
Hebrii d.ii | time, that he would fend that Bleffed feede, his fonne Iefus Chrifte our fauiour , which fhould deliucr all
Yalnen. thofe from finne,and from the tyranny of the deuill, which by a liuely and working faith fhould beleue this

promif¢, and put their truftin Iefus Chrifte, hoping that of him and by him they fhoulde obtayne this
. deliueraunce.

Allo, they geuevs to vderftand, thatin the ™

i meane feafon, whyle thofc fathers the Iffaclites loked for the faluation and delineraunce promyfed (for that.
<xx. _the nature of man'is fuch,fo proude and fo corrupt, thatthofe would not wyllinglyacknowledge themfelues’

Hebr.vii.c.xviii'

Pt ito befinners,which had nede of the faniour promyfed) God the creator gaue by Moyfes hislawe wrytten.

Ibnideix. 1in two tables offtone: that by it, finne andthe malice of mans heart being knowen, men moughtmore ve-
‘hemently thirft for the comming of Iefus Chrifte, who fhould redceme and deliucr them from finne:
‘VVhich thing, neither thelawe, nor yet the facrifices and oblations of the lawe did perfourme . For the
‘were fhadowes and figures of the true oblation ofthe body of Chrifte: by which oblation, all finnes fhould
'beblotted out,and quite put away.

N - T .- o Chrifecame
By the bookes of the newe Teftament wesz=
Jepinba. be taug'h't‘,thvat Chrifte fo afore promyfed(which is God abouc al thinges moft bleffed for cucr)c&?:-ﬁcrltg;,
Gila, which was fhadowed in the bookes of the olde Teftament,and in facrifices figured, that he was fent at the'

i, laft from the father the felfe fame time which the father did conftitute within him felfe: I fay, atthattime,
whenall wickedneffe abounded in the worlde, than he was fent : And this Iefus our fauiour, being bornein,

Towitav. ‘the fiethe,fuffered death,and rofe againe from the dcad . VVhich actes of his were not done by him inrefpeét.
rmasdSofthe good workes of any man (for we were all finners) but that this God our father fhoulde appeare trucin-

‘exhibiting the aboundant ryches of his grace which he promyfed, and that through his mercie he moughe
' 'bring vs to faluation. ' :
. VVhereupon itis euidently fhewed in the newe Teftament, that Iefus Chrifte, being the truc lambe, the ' ambe.
" wrue facrifice of the worldc, putting away the finnes ofmen, came into this worlde to purchafe grace and A%
‘peace for vs with the father,wathing vs ﬂyom ourfinnes in his owne blood, and fhould deliuer vs from the. Peace,.
s, bondage of the deuil, whom by finne we did ferue : And fo we fhould be adopted by him 1o be the fonnes Ao
vii.cii, (Of Gog, madc heires with him of that moft excellent and eucrlating kingdome. ‘
vitew. - Now,thatwe thould acknowledge this finguler and excellent benefite of God toward vs, almightie God' 11 oy gron,
i geuethvs hisholy [pirite: the fruite and effe& of the which is,faith in God,and in his Chrifte. For, without. Fxith-
. the holy ghoft, by which we areinftruced and fealed, neither can we beleue that God the father fent Meffi-
asynor yet that Iefus is Chrifte: For noman (faith Paul) can fay that Iefusis the Lorde, but by the holy
Romviremi, 8NOMt The fame fpirite witneflcth to our {pititc that wearethe chiﬁ‘lrcn of God, and powreth into our bow-.
Temmax. . elsthat charitie which Paul defcribeth to the Corinthians. Furthermore, that holy fpiritc doth geuevs'
i > hope, which is a fure loking for eternall lyfe, whereof he him fclfe is the cereaine token and pledge, Alfohe charice.
geucthvs other fpirituall giftes, of the w{ich Paul wrytcth to the Galathians. Therefore the beneﬁ;c olt: ore
o (ir) aith,

Figure 7. 1568 Bishops' Bible, “The sum of the whole Scripture, of the books of thedaheha
Testament”
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In the left margin of this summary of the whole Bible, references to gppagsages
of Scripture are cited, verifying the assertions within the main text.i€otapic headings
appear in the right margin, such as “God,” “creation of man,” “sin,” “Christ pexhii®tc.
Taken together, these topic headings provide a shorthand account of the salvation story.
These concise topic headings provide an overview for less educated readers while
highlighting important concepts for advanced readers. William H. Sherman ledstinat the
well educated were taught to make notes in the books they read as an aid to the memory
Sherman highlights this notion in his summary of John Brinsleyus Literarius; or, The
Grammar School€l612): “Only with marking and practice can books lead us to the kind of
understanding needed to make them speak to our present ffe®8dminaries included with
Bibles such as this one provided mainstream readers and hearers of the Bible evhotwer
necessarily able to write with tools for summarizing and memorizing ds¢ important
concepts held in the text before them. Though both served similar functions, the ergerienc
of creating marginalia and of encountering printed summaries differed froanottger in
significant ways. Whereas an individual reader’'s markings provide a refiedthis or her
unique process of reading and interpretation, printed summaries prescribe iatiersdor
the collective audience of a given text.

Many other versions of the English Bible include similar texts designed tmatine
Scripture, while also stressing its authority. For example, the summacyiptuse in the
edition of the Bishops’ Bible under consideration here appears to be a revision ofen earli

text found in a 1537 edition of the Rogers, or Matthew BiblEhe same summary also

3 ShermanWsed Books: Marking Readers in Renaissance EngRhiladelphia: University of Pennsylvania
Press, 2008), 4.

" John RogersThe Byble which is all the holy Scripture: in whyarle contayned the Olde and Newe
Testament truly and purely translated into EnglgghiThomas Matthew,b,xxxvI|, set forth with the Kinges
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appears in a 1539 edition of the Great Bibénd a 1551 edition of the Taverner Bibi@he
1537 Matthew Bible and 1551 Taverner Bible also contain tables of the principézamat
Scripture, which is essentially a glossary of key Christian terms acluiriga. It is likely that
these summaries of Scripture were, in turn, revisions of a summary of the f@alGbsit
was printed as part of a 1534 edition of Tyndale’s New Testament. The dual focus on
summarizing Scripture and asserting the authority of Scripture is evidennethentitle of
this early document: “A prologue into the iiii Evangelists Showing whatwee and their
authority.””

A longer, more detailed table that graphically presents a Christiamyheg the world
through the time of Christ follows the two-page prose summary of Scripture in the 1568
edition of the Bishops’ Bible. This table is divided into eight sections. The titleso$éation
explains that “This Table setteth out to the eye the genealogy of Adam ssmydasthe

Patriarchs, Judges, Kings, Prophets, and Priests, and the fathers of thewrimajng in

lineal descent to Christ our Savidf. Figure 8° contains an image of the first page of the

most gracyous lycen[n]cgondon, 1537; Early English Books Online, TCU flaky, 19 June 2007), w—vr
(Corrected foliation) http://gateway.proquest.copefourl?ctx_ver=739.88-2003&res_id=xri:eebo&rft_id=
xri:eebo:citation:99857136.

5 The Byble in Englyshe that is to saye the conteal the holy scrypture, both of ye olde and nestament,
truly translated after the veryte of the Hebrue @mke textes, by ye dylygent studye of dyversslenxtc
learned men, expert in the forsayde tonlemdon, 1539; Early English Books Online, TCU Haby, 27
August 2007), iw — vr, http://gateway.proquest.com/openurl?ctx_ver=282803&res_id=xri:eebo&rft_id=
xri:eebo:citation:99857493. The 1538e Byble in Englysheonsulted, also known as t@&eat Bible is
catalogued as an anonymous work and is refererscedch in the Works Cited.

® Richard TaverneiThe Byble that is to say, all the holy Scripturateined in the olde [and] new Testament,
faythfully set furth according to ye coppy of Thervathewes trau[n]slacio[n], whereunto are addedtaim
learned prologes, annotacio[n]s for the better ursd@nding of many hard places thorowout the whagibl&
(London, 1551; Early English Books Online, TCU laby, 26 June 2007), xx— xxVv (Corrected foliation),
http://gateway.proquest.com/openurl?ctx_ver=232883&res_id=xri:eebo&rft_id=
xri:eebo:citation:99842713.

" Tyndale, The Newe Testament dylygently corrected and cordpaita the Greke by Willyam Tindale, and
English Books Online, TCU Library, 11June 2007}, (Corrected foliation),
http://gateway.proquest.com/openurl?ctx_ver=232883&res_id=xri:eebo&rft_id=
xri:eebo:citation:20189777 1x

8 parker,The. holie. Bible [...] 1568, xiir. (Corrected foliation)
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same table as it is printed in a 1602 edition of the Bishops’ Bible. Though the annotations
accompanying the table are copious and detailed, readers may follow the degptiing
the genealogy of Adam through Christ with ease.

The detailed table and annotations outlining the history of the world from Adam to
Christ found in the Bishops’ Bible likely sprung from less complicated prose accounts of
Bible history located in the Great Bible and Taverner Bible. A 1539 edition of tla Gre
Bible and a 1551 edition of the Taverner Bible contain “A description and succession of the
kings of Judah and Jerusalem, declaring when and under what kings every prophet lived. And
what notable things happened in their times, translated out of the HéBr&dditionally,
the Taverner Bible also contains “A perfect supputation of the years amérdm Adam
unto Christ, proved by the Scriptures, after the Collection of divers Authors, by Edmund

Becke™®!

as well as “A Register or brief rehearsal of names of the most famdustable
persons, mentioned in the old and new Testanféftiough these sections of the Great
Bible and Taverner Bible drive at the same purpose as the genealdgear&sented in the

Bishops’ Bible, they are much less extensive and lack the graphical depicGbnistfs

lineage that so significantly eases the reader’s burden in the Bishbjes’ B

9 Matthew ParkerThe Holy Bible containing the Old Testament andNkev. Authorised and appointed to be
read in churchegLondon, 1602; Early English Books Online, TCU ildby, 10 October 2007), xifi

(Corrected foliation), http://gateway.proquest.copghurl?ctx_ver=739.88-2003&res_id=xri:eebo&rft_id=
xri:eebo:citation:99857245. Parker’s 1602 Bible idted is also known as tiBéshops’ Bible

8 The Byble in Englyshe [.,.1539, viiir —v (Corrected foliation); Tavernefhe Byble [...] 1551, xxiir.
(Corrected foliation)

® TavernerThe Byble [...] 1551, xxv. (Corrected foliation)

8 |bid., xxii r. (Corrected foliation)
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q ThlS Table fetteth outtotheeye the Genealogie of Adam,
fo pafsing by the Patriarches, Iudges, ngs Prophcts and Priefts,

and the Fathers of their time, continuingin lineall
defcentto Chrift our Sauniour.
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The very title of the next section of the Bishops’ Bible is itself an intepoa of
Scripture:
The whole scripture of the Bible is divided into two Testaments, the old Testament
and the new, which book is of divers natures, some legal, some historical, some
sapiential, and some prophetical: The old teacheth the figures and cerenhenis, t
was given in lightning and thundering, to induce the people to observance thereof by
fear. The new Testament came in more gloriously with the gentle naime Gbspel,
and good tidings, to induce men to observe it by fdve.
Notably, this interpretation names as its end the inducement of believers to ohedave t
by love. This two-page table categorizes the books of the Bible and provides hojlefsy
of each book. Significantly, both this and the previous section provide readers with a
comprehensive overview of Scripture, thereby suggesting that passages btieaoBiot
stand alone; rather, Scripture interprets Scripture, and must thereforehasak whole.
The prefatory material discussed here provides just such an understanding of the whole
Significantly, this theory of biblical exegesis leaves the reader ittlthtb no interpretive
agency. A note at the end of the table summarizing and categorizing the books of the old and
new Testaments bears this out: “So let the hearers also with all meekihésslaress,
receive this word that is thus grafted and grounded amongst them by the gn®adhGod,
which word is able to save their souls saith the holy Apostle saint J&hidss brief note
reveals that more than thirty-five years after Henry’s prohibition of the prioduenid use of

vernacular Bibles, the same concerns regarding divergent interpretati@s. réhough

8 parker,The. holie. Bible [...] 1568, xviiv — xviii r. (Corrected foliation)
8 Ibid., xviii r. (Corrected foliation)
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Bible reading is here encouraged, readers are to be submissive—meek arddewigy
read the Word of God. The material prefacing different versions of the Enghih Bi
chronicles the various ways sixteenth-century reformers interpret@hkdaevenact the
Reformation tenetola scripturawhile also guarding against division within the Church of
England.

One of the most common sorts of texts prefacing English translations otillecaBs
prologues, prefaces, or letters to readers. The content and effect of thesadairessed to
readers will be considered in the subsequent pages of this chapter. However, we can note
here that these texts were usually written by a translator, editor, avdlaoblnd provide
some of the most explicit directives of the period regarding Bible readintiges In this
particular edition of the Bishops’ Bible, there is an unsigned document likelgrvit
Parker titled “A Preface into the Bible followirf"and another document labeled “The
Prologue. A prologue or preface made by Thomas Cranmer, late Archbishop of
Canterbury.®® Cranmer’s prologue appears first in a 1541 edition of the Great Bible, and was
reprinted in numerous subsequent editions of the English Bible. Parker’s prologue was
significantly less popular. The impact and specific themes of these and gthent;i-
century English Bible prefaces will be discussed later in this chapteznbral, these
addresses guide readers to understand their relationship to the Bible andttanSlarsund
them in certain ways. Or, put another way, these texts regularize theagqmescof a broad
community of believers for the ways they will interact with one another ahdsadred

texts.

8 Ibid., xxr — xxii v. (Corrected foliation)
8 Ibid., xxiii r — xxvv. (Corrected foliation)
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The table outlining the history of the world from Adam through 1568 that follows
Cranmer’s prologue is much more concise than the earlier table traeitige of Adam
through Christ’ Likewise, the lists of “The order of the books of the old Testament” and
“The order of the books of the new Testam&hitiat directly precede the book of Genesis
are a much shorter presentation of the books of the Bible than those found on eatiafpag
the preface. While such a list seems redundant at this point, it is important to httestha
list of the contents of the Bible is much less complicated than the other accoletHodks
of the Bible offered in this Bible preface, and would therefore serve to provide less
sophisticated readers with a point of reference. As in many of the otherggrefamined in
this study, the material preceding the translation of the Word of God in this Bigibfes’
caters to readers of varying literate ability, for example, through $elrecassions of the
themes of the Bible that vary in degree of complexity.

One common element of sixteenth-century English Bible preliminariessthat as
pronounced in the 1568 Bishops’ Bible considered here are references to Sqassagjes
that themselves reference the importance of reading Scripture. Mdrgsefggassages
discuss godly living in relation to the reading of Scripture. For example, MaRhaeer
paraphrases Il Timothy, chapter three in his preface to the Bishops’ Bu@8)( Within the
context of arguing that anyone who dissuades Christians from readindtbesBhe
Antichrist, he writes that “All the whole scripture, saith the holy aposil& Saul inspired

from God above, is profitable to teach, to reprove, to inform, to instruct in righteousatss

8 The full title of this table is “A description dfie years from the creation of the world, untisthresent year
of 1568. drawn for the most part out of the holyi@are, with declaration of certain places, wherigicertain
difference of the reckoning of the years.” ParRére. holie. Bible [...] 1568, xxw. (Corrected foliation)

8 parker,The. holie. Bible [...] 1568, xxvir. (Corrected foliation)
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the man of God may be sound and perfect, instructed to every good¥vbriis 1551
revision of the Tyndale Bible, Edmund Becke calls upon Old Testament passages to
substantiate his claim that kings, nobility, and commoners should read the Bibletheyhat
may lead a Godly life. For example, he writes that Joshua and Moses commiihecate
express words commanded of God himself to study Gods book.” Becke goes on to quote
from the book of Joshua:
Let not the book of the law depart out of thy mouth, but study therein day and night,
that though mayest perform and keep all that is written therein. For then thou shalt
make thy way prosperous, and then though shalt have understanding. Behold, | have
said unto thee be strong and bold, nether fear not dread, for thy Lord God is with thee
whither so ever though goeé.
Directly following this quotation, Becke offers an interpretation of this ¢abliext. He
applies the Old Testament command to study the law to the English Sovereigry aadilit
commoners: “Here are comfortable words in Gods commission, by forceokheekeng is
commanded diligently to study God’s book, to practice the same in his outward conversation
and living that the nobility and commons of his realm, moved and encouraged hereby, may
imitate and follow his virtuous exampl&-'Becke equates “the book of the law” and “God’s
book” and thereby broadens the Old Testament dictum to study God’s law to the shely of t
entire Bible. This passage, which appears in Becke’s address to King Ede@akraes the
purpose of affirming the English civil order by tying it to the ecclesiasticder. The
English sovereign holds the highest level of responsibility and power, for it i©hgi&n

example—drawn from study of the Bible—that the nobles and the commoners will.follow

8 Ibid., xxr.(Corrected foliation)
% TavernerThe Byble [..] 1551, ivr. (Corrected foliation)
91 H

Ibid.
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The act of Bible reading is here imagined as a duty of the sovereign andeisvity that
informs the actions of the sovereign.

In other places, Bible passages are referenced in order to justify the refitiag
Bible by a broader audience. Three Bible passages printed on the title page of a i&87 edit
of the Coverdale Bible serve as arguments justifying the widespread reastergacular
Bibles:

S. Paul. II. Tella. III.
Pray for us, that the word of God may have free passage and be glorified.
S. Paul. II. Colloss. III.
Let the word of Christ dwell in you plenteously in all wisdom.
Joshua. I.
Let not the Book of this law depart out of thy mouth, but exercise thyself therein day
and night, that thou mayest keep and do everything according to it that is written
therein??

All three of these passages, within the context of sixteenth-centurpusligeform in
England, serve as arguments in favor of widespread distribution and consumption of
vernacular Bibles. The notion that the word of Christ dwells within the Christiardesogi
graphic illustration of the purposeful reading of Scripture designed to improvefoiibésel
Old Testament directive to “exercise thyself’ in the Book of the law ddynaght defines a
causal relationship between Bible reading and godly living.

Several Bible prefaces dedicate a full page to quoting Bible passages thatgac

Bible reading. For example, a 1537 edition of the Rogers’ Bitde]539 edition of the Great

92 Miles CoverdaleBiblia the Byble, that is, the holy Scrypture of thide and New Testament, faithfully
translated in to English[...[Sowthwarke, 1537; Early English Books Online. TObrary. 19 June 2007)i
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Bible®* and a 1551 edition of the Taverner BiBlall include “An Exhortation to the study of
the holy Scripture, gathered out of the Bible.” Included in this list of eight pessae the
passages from Il Timothy and Joshua | that appear on the cover of a 1537 edition of
Coverdale’s Bibl€®° Also included in this list is Deuteronomy, chapter twenty-one: “See that
thou read this law before all Israel in their ears. Gather the peopledndsith men,
women, and children and the strangers that are in thy cities: that theyearajelarn, and
fear the Lord your God, to keep all the word of thy law.” Once again, in addition to
encouraging Christians to read the Bible, this passage instructs reaalgpd/tavhat they
read to the improvement of their lives.

The 1568 Bishops’ Bible preface is much more extensive than most sixteenth-century
Bible prefaces, though its contents include some of the most common prefatory cotsipone
The themes that appear in the 1568 Bishops’ Bible preface are also broadlyntapuesef
some of the themes apparent in many of the Bible prefaces of the periodo3&éeaupd
tables that make up the prefatory matter of this edition of the Bible depict thieraatling
as a means to a practical end—godly living. Though reformers interpatestripturato
mean different things, there was general agreement regarding this Bihtas as the
primary authority for judging Christian belief and practice. Many ofptiteéaces examined in
this chapter also share a focus on Scripture as a tool for accomplishingigadlyTlhough
there are significant differences among various sixteenth-centuiynsdof the Bible, the
link between the act of reading the Bible and an individual’s actions within thextohte

community of believers is recurrent. The final section of this chapter evadlte addresses

% Rogers;The Byble]...] 1537, ivr.

% The Byble in Englyshd539, ivr.

% TavernerThe Byble [..] 1551, xixv.

% CoverdaleBiblia The Byble [...] 1537, ir.
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to readers that appear in so many of these first English Bibles. In ¢héselte act of
reading and interpretation is sometimes taken up explicitly. The bel@fssanciations
implicitly tied to the practice of reading also inform our understanding of hadingg¢éhe

Bible was constructed for early modern Christians.

As has already been suggested, the notion that reading the Bible has ramifications f
the way Christians conduct their lives and for their salvation is a cémgrak of many of
the preliminaries of sixteenth-century English Bibles. There, Chisstge regularly
instructed to read God’s Word in order better to do God’s will. Reading, therafoi, an
end in and of itself, but rather a means to godly living and salvation. In a 1535 edition of
Coverdale’s 1535 Bible, a prayer is suggested to readers for use “Afterdtioé any
Chapter (if thou wilt).?” In this prayer, the connection between instruction through reading
and pious living is drawn out: “Lead me (o Lord) in thy way, and let me walk inutty. t©h
let mine heart delight in fearing thy name. Order my goings aftextng, that no
wickedness reign in me. Keep my steppes within thy paths, lest my feet turn in to any
contrary way.?® Here, readers are led to request in prayer that their act of readiniplhe B
will positively impact the way they conduct their lives.

This connection is explained in more detail in Coverdale’s “A prologue. Miles
Coverdale Unto the Christian read@tvhich also appears in this copy of Coverdale’s Bible.
Coverdale here conceives of the relation between reading, godly living, anibsalMa

instructs, “whosoever thou be, take these words of scripture into thy heart, and be aot only

" CoverdaleBiblia the Byble [...] 1535, iv.
% |bid.
9 bid., ivv—viir.
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outward hearer, but a doer thereafter, and practice thyself thé¥eot Coverdale, reading

in and of itself is inadequate; rather, that which the Christian reads is to betaadeand
practiced. The supreme importance of reading and doing God’s will becomesrassar
Coverdale continues: “that thou mayest feel in thine heart the sweet prameised for thy
consolation in all trouble, and for the sure establishing of thy hope in CHfisot

Coverdale, reading and doing God'’s will define the essence of Christianity; tdycprthe
benefits of God’s consolation and the hope of heaven. Moreover, Coverdale offers direction
for those Christians unable to read. After underscoring the importance of honestedote r

teachers, he addresses those unable to read for themselves:

though thou be but an hearer or reader of another mans doings, thou mayest yet have
knowledge to judge all spirits, and be free from every error, to the utter destruction of
all seditious sects and strange doctrines, that the holy scripture may leave fre
passage, and be had in reputation, to the worship of the author thereof, which is even
God himself: to whom for his most blessed word be glory and dominion now and
ever. Amen-%?

Coverdale’s address to readers demonstrates the extent to which conceptiatis@f rea

moral living, and salvation are intertwined during this period. Reading the Babis godly

living; reading and living God’s will provide the individual Christian with the condod

hope of salvation. And perhaps the most intriguing aspect of Coverdale’s addreskets re

is his comparison of reading the Word of God on the page with reading the Word of God as it

100 hid., viir.
101 | pid.
102 | pid.
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is enacted in the lives of other Christians. God’s Word is believed to leave so potekt a m
on the lives of those who read it that the readers themselves become the living Word.
Cranmer powerfully highlights the practical nature of reading the Bibnvhe
compares the Bible to an artisan’s tools in his address to readers: “Dost thcarkanoh
consider, how the smith, mason, or carpenter, or any other handy craftsman, what need so
ever he be in, [...] he will not sell nor lay to pledge the tools of his occupation, for then how
should he work his seat or get his living thereby? Of like mind and affection ought e to b
towards holy scripture'® Just as the artisan’s tools provide a means of earning a living, so
also the Bible provides the means of gaining God’s consolation and salvation.
These are just a few representative examples of the ways Bible readiggdly
living were imagined to be related to one another within the prefaceseérsitiicentury
English Bibles. Tyndale’s earliest address to readers, which appeard §2hisranslation of
the New Testament, provides a useful point of contrast to these later conceptiwns
relationship between Bible reading, godly living, and salvation. It is impioidanote that
Tyndale’s 1525 preface differs dramatically from his 1534 preface. In his 1525re
Tyndale retells, again and again, the story of the fall into sin, Christ's comihg aavior of
all, and the Christian’s grateful response to Christ. Tyndale writes that “ist @bd loved
us his elect and chosen, before the world began, and reserved us unto the knowledge of his
son and of his holy gospel, and when the gospel is preached to us he openeth our hearts, and

giveth us grace to believe and putteth the spirit of Christ in us, and we know him as our

193 CranmerThe Byble in Englysh that is to saye the conteatldhe holy scrypture, both of the olde and newe
Testament with a prologe thereinto, made by themnde father in God, Thomas archebyshop of Caatgrb
This is the Byble appoynted to the use of the ¢tas@ondon, 1541; Early English Books Online. TCU

Library. 27 August 2007), iv (Corrected foliation), http://gateway.proquest.éopenurl?ctx_ver=739.88-
2003&res_id=xri:eebod&rft_id=xri:eebo:citation:9985&2. The copy of Cranmer’s 15Z&he Byble in Englysh

is also known a¥heGreat Bible
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father most merciful*** Tyndale explains that the Christian’s motivation for doing God'’s
will is gratitude. Once the Christian knows God “as our father most merciful,idiesvto
“consent to the law, and love it inwardly in our heart, and desire to fulfill it, and sorrow
because we cannot, which [...] is sufficient [that] more strength be givereudpbd of
Christ hath made satisfaction for the ré§t. Tyndale’s understanding of good works
motivated by gratitude differs significantly from later conceptionthefconnection between
God’s Word and godly living. In his 1525 address to readers, Tyndale views the attempts of
grateful Christians to follow God’s laws as doomed to failure. Failure to do Gdtawe
again reminds the Christian of God’s grace, which once again provokes a response of
gratitude from the Christian. Tyndale is careful to note that “though faith be wéekieut
love and good works, yet is our saving imputed neither to love nor unto good works, but unto
faith only.”°® While in 1525 Tyndale asserts that good works do not effect one’s salvation,
his 1534 revised preface is suggestive of the opposite. Tyndale’s beliefs seengmahhe
moves away from translating and adapting Luther’s works to composing more of his
theological commentary on his own.
In the preface to his 1534 New Testament, Tyndale’s views regarding asolag,
godly living and salvation change dramatically. Notably, Tyndale revisasidierstanding
of faith and good living:
two things are required to be a Christian man. The first is a steadfastfiftust in
almighty God, to obtain all the mercy that he hath promised us through the deserving

and merits of Christs blood only, without all respect to our own works. And the other

1% Tyndale, The New Testame(€ologne, 1525; Early English Books Online, TCWtary. 7 June 2007) v
(Corrected foliation), http://gateway.proquest.copghurl?ctx_ver=739.88-2003&res_id=xri:eebo&rft_id=
xri:eebo:citation:21993444.

195 pid., vr. (Corrected foliation)

19 bid.
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is, that we forsake evil and turn to God, to keep his laws and to fight against ourselves
and our corrupt nature perpetually, that we may do the will of god every day better
and better?’
Tyndale continues to contend that salvation comes through faith alone even whilgginsist
that godly living is a requirement of salvation. Later in this address torsclaglevrites: “for
God offereth him mercy upon the condition that he will mend his livifitjTyndale has
clearly altered his understanding of the relationship between salvation and grisdow
1534.
As Tyndale’s revised 1534 preface and the examples drawn from other prefaces
mentioned earlier in this section demonstrate, the notion that Bible readingdindi\gng
were related permeated mainstream sixteenth-century Englandvétowe nature of this
relationship was often unclear, since explicit discussions of the relationgBilpl@feading
and godly living are often lacking. Though many passages point to the importare€iaf
for living a godly life, they do not give any clear indication of how this occursntira of
Rotterdam alludes to the elusive nature of the effects of Bible reading in hesstiolr
readers titled “An exhortation to the diligent study of scripture,” which appear 1536
edition of Tyndale’s New Testament:
And this kind of philosophy doth rather consist in the affects of the mind, than in
subtle reasons. It is a life rather than a disputation. It is an inspiration ttzthea
science. And rather a new transformation, than a reasoning. It is a seldgnothe

a well learned man, but it is lefull [sic] for every man to be a true christiesnefull

197 Tyndale,The Newe Testament [,.1534, ivr.
198 |bid., iv v.
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for every man to live a godly life, yea and | dare be bold to say it is lefull foy eve

man to be a pure divir&®
The phrases “affects of the mind,” “new transformation,” and “pure divine” sudggdhe
Bible’s effect on the lives of readers was ephemeral in nature.

Teasing out the significance of a Scriptural reference or the metaphguat
within a preface helps demystify how the connection between reading and livirtaqngr ac
was conceived by early modern reformers. Examining these prelimimaties way also
reveals competing idealizations of the act of reading. As we saw in théuation to this
project, reformers interpretesla scripturato mean different things, and this had an effect
on the way the role of reading was conceived. One important aspect of vernadlelar B
reading practices was the sense of community that both defined and was defined by
mainstream vernacular Bible reading. Residual aspects of the manusctup tusome
extent suggested a sense of community among new readers of the print Ritcde.sSH the
Bible had been read aloud during public worship for centuries. In these settings, the
communal reception of sacred texts was apparent. The spoken and written word were
sometimes equated completely, as in the revised version of Tyndale’s prbfreehe
asserts that the “new testament should be preasftbgublishedinto all nations*° The
simulation of hand-written discourse about Scripture also often implied a colnmuna
audience of readers and believers. For example, the notes to readeragefatish

translations of Scripture were often framed as letters much like thoseahlat have been

199 Tyndale, The Newe Testament yet once agayne corrected bgrivilyndall; wheare unto is added an
exhortacion to the same of Erasmus Rot.; with agly&he kalendar and a table, necessary to fyndly easl
lyghtely any story contayned in the iiii. evangeks& in the Actes of the apostiggance [?], 1536; Early
English Books Online, TCU Library. 14 June 2007&ij x (Corrected foliation), http://gateway.proquest
.com/openurl?ctx_ver=239.88-2003&res_id=xri:eebad&id=xri:eebo:citation:22771019.

10 Tyndale, The Newe Testament [,.1534, viiv. (Corrected foliation) Emphasis added.
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passed around among a group of believers. Gary Schneider has noted that theke sorts
“open letters” addressed to the Protestant community were likely measétolie St.
Paul’s epistles to the early Christian ChutthThese letters were not addressed to individual
readers, but to a collective. For example, Tyndale’s Prologue to his 1525 teansfdtie
New Testament is addressed to “Brothers and Sisters in CHifiSyhdale, and later authors
of Bible prefaces, used the plural pronoun “we” throughout prefaces, rather ttzard“l”
“you.” Even when discussing the personal task of searching “for the profession of our
Baptism or covenants made between God and’d#’his 1534 preface, Tyndale continues
to break down the barrier separating himself and his readers. The taskyaig@ne’s own
salvation must be undertaken by the individual, and yet the preface presents author and
readers as members of a community of believers united by their dedicatioddrtake the
same spiritual journey. The nature of the Christian communities by which etedrpns of
the Bible were either validated or condemned in these preliminaries diffecent
interpretations of the reformation terseta scriptura As noted in the introduction, while
some reformers held that Scripture and tradition should function in a complemeatargrm
other reformers rejected all extra-biblical traditions. The diffenadierstandings of the role
of Scripture and tradition are reflected in the various ways the threat ipirettee
discontinuities are dealt with in the preliminaries.

In his oft-reprinted preface to the Great Bible, Cranmer makes an ezpliaal for
order and communal conformity when reading Scripture. Citing St. Gregory, &ranm

condemns those who discuss and debate the higher things of God in all places and at all

11 schneiderThe Culture of Epistolarity: Vernacular Letter ahdtter Writing in Early Modern England,
1500-1700 (Newark: University of Delaware Press, 2005),.188

12 Tyndale, The New Testamerit525, iir.

13 Tyndale,The Newe Testament [,.1534, iiv.
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times. He argues that Christianity could be judged a talking craft, or atsophadt, if it be
judged by such people. However, he argues, it should not be spoken of in all places and at all
times or by all peopl&** After explaining this position further, he carefully explains that he

is not dissuading anyone from reading, studying, or preaching the Word of God, Riather
aim is good order and godliness: “I forbid not to read, but | forbid to reason. Neitbiek [for

to reason so far as is good and godly. But | allow not that is done out of season, and out of
measure and good ordér> Cranmer goes on to explain that those who speculate while
reading the Bible are neglecting the more virtuous desire to apply Scripture tivéise

through godly living:*® Cranmer’s directives to seek out good order and godly living reflect
a complementary view of Scripture of Tradition. While the laity ought to readilite, Br
Cranmer, the correct interpretation of that text lies with the well-cdd&heirch.

The notion that private reading was in fact an act of communal participation was for
some reformers an important aspect of maintaining the unity of the Church widsegeeat
anxiety among church leaders that layreaders would misinterpretu@ergotd that heresies
would emerge. Indeed, this was Henry VIII's stated reason for outlawirgyddection and
use of vernacular Bibles in England in his 1530 decree (printed in the introductior®. Ther
must also have been a desire on the part of layreaders for the guidance anadi@ffithat
communal participation affords. New access to vernacular Bibles cameewmith
responsibilities. When vernacular Bibles became available, early modestia@isrwere left
with the daunting task of engaging and using them. The advent of mass-produced wernacula
Bibles caused anxiety of a different sort among church leaders. As thegsref sixteenth-

century English Bibles reveal, church leaders were concerned that fieveald emerge if

14 CranmerThe Byble in Englysh [.,.J1541, w. (Corrected foliation)
15 bid., vir. (Corrected foliation)
18 pid.
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readers were not given guidance as they sought to interpret Scripturenieeles. Those
passages believed to be especially prone to misinterpretation aredefethroughout the
prefaces as “hard” or “difficult,” and the instructions given readeyaroegng how to
approach these passages generally uphold Orthodox Christian teachings.

Though many things may be difficult to thee to understand, impute it rather to thy

dull hearing and reading, than to think that the Scriptures be insuperable, to them

which with diligent searching labor to discern the evil from the good. Only search
with an humble spirit, ask in continual prayer, seek with purity of life, knock with
perpetual perseverance, and cry to that good spirit of Christ the comforter: dpnd sure
to every such asker it will be given, such searchers must needs find, to therbé will
opened-’

Here, the implication is that if Scripture is approached in the appropriate waystamtling

will follow. The assertion that stumbling readers should not “think that the Gagbe

insuperable” suggests that difficulties in enacting good reading praskioa&d not be

mistaken for theological difficulty; the Word of God remains intact even wlegters fail to

recognize its message.

In the end, all individual interpretations of Scripture can be verified abyrue
comparing them to the interpretations of the community. Tyndale suggeststiapiure is
read correctly (i.e., in the way he instructs that it be read throughout hisg)refavill have
a positive effect on the state of the reader’s soul, but if it is read incgritezzth also harden
one’s heart to God and lead to one’s damnation:

for the nature of Gods word is, that whosoever read it or hear it reasoned and disputed

before him, it will begin immediately to make him every day better and pbeiitbe

7 parker The. holie. Bible [...] 1568, xixv. (Corrected foliation)
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be grown into a perfect man in the knowledge of Christ and love of the law of God: or
also make him worse and worse, till he be hardened that he openly resist the Sprite of
God, and then blaspheme, after the example of Pharaoh, Coza, Abiron, Balam, Judas,
Symon Magus and such otHef.
Jews are commonly held up in Bible prefaces as examples of ineffectivesrehttee Bible.
Tyndale goes on to explain that “The jews, they had cleansed themselves witlogdbds w
from all outward idolatry and worshiping or idols. But their hearts remainédhgtiless to
godward and toward his mercy and truth and therefore without love also and lust to his law
and to their neighbors for his saké*Here, the act of reading and comprehending the Bible
is not enough; faith must also enter in.
Parker offers a more explicit indictment of Jewish readers in his protoghe
Bishops’ Bible. There, Jews serve as the ultimate example of a people whorigates
attentively, and yet got it “wrong.” For all their attention to Scripttitey reject the messiah
they’ve been promised. The Jews failed, according to Parker, in that “they did nqtarall
God in a true faith, they were not charitable to their neighbors, but in the midisthes al
devotion, they did steal, they were adulterers, they were slanderers and bsckbite
much like many of our Christian men and women now a days'f°Here the warning
which is often tacitly present in sixteenth-century English Bible prefacstated explicitly:
reading Scripture is not enough. You must read Scripture in a certain way—so asado ame
your life—in order to be a true Christian and receive salvation. And thus, godly lionges
again revealed as an essential aspect of determining the Christiarssastatich. Reading

the Bible is not enough to warrant salvation; one must also live a godly life.

18 Tyndale, The Newe Testament [,.1534, ivr.
191bid., vv.
120 parker;The. holie. Bible [...] 1568, xxv.
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In addition to standing in as a measure of the accuracy of one’s integpretati
Scripture, the community defined and was defined by Bible reading practieesyiience
of correct interpretations of Scripture (godly living) benefitted the good of thralbve
community directly. Indeed, the godliness of the whole of England was beliesenirigyto
rely on the reading of Scripture. Moreover, a whole sense of decorum evolved arourtd the ac
of Bible reading. As we noted earlier, there were proper times to readbtkeaBd proper
sections of the Bible appointed to be read on certain days. Bible reading lzecanegral
part of the Christian calendar that defined the lives of early modern Chrigiamsnunal
language and the ordering of religious practice in time point to a pragnuatioyjunal
purpose for Bible reading. Metaphoric language used by prefacestatdiscuss Bible
reading also reveals much about the relationship believed to exist betweereBdahg and
godly living.

Heart imagery provides a vocabulary for discussing some of the most eksactsa
of religious belief and practice during the sixteenth century. The book of theshaart i
powerful trope with a history predating the Reformation of the Church in England ley mor
than a millennium. Throughout the middle ages, the heart was conceived of as a book
imprinted with God’s Word, with the devotional experiences of a Christians’ life,\eard e
with a moral record of the individual’s lifé! Imagery of the heart in the first English Bible
prefaces reveals sixteenth-century conceptions of the relationshipebatigious belief
and pious action, as well as conceptions of how a Christian’s faith might be ecliBat
example, passages from Tyndale and Roger’s Bible prefaces highlightemgdtab account
for discrepancies between religious appearance and reality. Rogeysoged the outward

appearance of religious devotion with the inward reality of worship when in hisBdflece

121 Eric JagerThe Book of the Hea(Chicago: University of Chicago Press, 2000).
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he writes: “Let us worship with the heart, and not with the [{f$Tyndale also speaks of
the heart as an interior validation of pious acts when he writes that “thefdlis a
righteousness, when the law is fulfilled from the ground of the hE&Bath Rogers and
Tyndale imply that worship and good works are empty unless they are undergirded by a
inner sincerity. This valuation of inner sincerity renders the interpretivectepreading far
more important than the outward appearance of reading.

Coverdale poses the problem of validating appearances more pointedly and
personally in his preface when he writes that “if thou put thy trust [in Chnt]ba an
unfeigned reader or hearer of his word with thy heart, thou shalt find sweetness, tueal
spy wondrous things, to thy understanding, to the avoiding of all seditious sects, to the
abhorring of thy old sinful life, and to the establishing of thy godly conversadttokvhile
Coverdale’s words seem aimed at comforting readers of the Bible, thetyalvo be
understood as an admonition: if you do not find sweetness, wonder, and understanding in the
Bible, and if you do not consequently amend your sinful life, your reading/intaipret
must be regarded as feigned, insincere, and—worst of all—inefficacious.

These passages promoting the reading of the Bible as a path to attainingrshltat
on what was inevitably a source of anxiety for the English laity. Amidsetiggous reform
in early modern England, mainstream parishioners were bound to struggle to umadersta
what salvation required, what it looked like, and what it felt like. Diffeneterpretations of
the assertiosola scripturasuggested different visions of how readers ought to encounter the
Word of God. As we saw in the introduction to this project, many reformers on the continent

ultimately adopted the position that the laity should encounter the Word of God through the

122 RogersThe Byble [...] 1537, xixr. (Corrected foliation)
123 Tyndale,The New Testamerit525, iw. (Corrected foliation)
124 coverdaleBiblia the Byble [...] 1535, w. (Corrected foliation)
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screen of learned men “gifted in interpreting” that text (e.g. Luthadsmsement of his
catechism and of preaching as the ideal sites for the laity to encourniféottief God).
Though Bible reading was rarely forbidden by continental reformers, propgsrigtiation of
the Word of God was often placed firmly in the hands of the ecclesiasticallblitegh a
similar position was asserted by Henry VIII at different times d@uhis reign, it was
ultimately rejected in England. Mandates to place Bibles in churches and to gecihera
laity to read these texts leave the task of interpretation with the individuadddgr. And
since the process of interpreting the Bible is not external to the lay-perisomare difficult
to regularize.

The issue of interpretation taken up in these passages is, therefore, of central
importance. The mandate to read the Bible leaves the individual reader questioning the
existence of his or her faith; though reading the Bible is beneficial foniaiy and
strengthening one’s faith, not all who read and hear the Bible have faith. Aaveeseen,
Jewish readers serve as a counter-example for early modern Eryiiste@s in this
respect; though they read the Bible regularly, their literal intetppetgields neither faith
nor salvation. Coverdale provides Bible readers with a rubric for self-ex@éomnte
Christian reader must ask himself if his understanding of the Bible and his respadins
Bible fall in line with Coverdale’s description of “unfeigned” readingcdmtrast to Jewish
readers, Coverdale’s readers are to approach the Word of God “with thy heart.”

Coverdale’s description of the unfeigned reader effectively provideskangor
definition of Christian community. Though the individual reader’s faith is examineakgly
and individually, the basis of that faith is validated according to commumalestés.

Interpreting the Bible is an interior function of individual readers, but intexfosat are

74



nevertheless validated or condemned through comparison with external standares. As w
shall see, while the ecclesiastical authority (i.e. learned clerggitibrg is sometimes held
up as the proper standard against which to measure one’s interpretation of the Bible in
sixteenth-century English preliminaries, communities of lay-reaeralso sometimes
understood to serve this function—a position amenable to those taking an exclusivist view of
the reformation tenetola scriptura
Imagery of the heart often suggests a pragmatic purpose for readinglheBi
sixteenth-century prefaces, thereby creating a community of indivicaggr® Coverdale’s
instruction that readers, above all things, “fashion thy life, and conversationliagctar the
doctrine of the holy ghost” reflects this fact. Reading, therefore, is an actiohfose
becoming more pious. Notably, this means that comprehension is tied up with the notion that
one should read, since comprehension is required if reading is to translate oo Tdwei
notion that reading Scripture should translate into action is drawn out in the summation of
preaching at the close of Perkin’s preaching manual:
the order and sum of the sacred and only method of preaching: 1. To read the Text
distinctly out of the Canonical Scriptures. 2. To give sense and understanding of it
being read, by the Scripture it self. 3. To collect a few and profitable points of
doctrine out of the natural sense. 4. To apply (if he have the gift) the doctrineg rightl
collected to the life and manners of men, in a simple and plain spf8ech.
Here, Perkins reveals the extent to which it was expected that preaching &atyipture,
was to be clear and understandable, and was to apply to the lives of the parishioners. This
emphasis on applying ones’ preaching to the lives of Christians accords withdtiegbr

application of the words of the Bible to the reader’s life noted throughout ealglEBible

125 Kintgen,Reading in Tudor England.28.
75



prefaces. The important point to note here is that idealized notions regarding botuthg re
of the Bible and preaching on the Bible place greater emphasis on the applic&imofif
Word to the lives of Christians than they place on the actual activity of studguig &ord.
The godly interactions of individual believers within a community are a princalyaj

Bible reading.

In one further respect does imagery of the heart render the potentiallgysatitaf
religious reading a shared, communal activity. Though reading the Biblseafed an
important aspect of early modern English Christian piety, the actual enaddimng text was
sometimes considered unnecessary. Heart imagery that depicts actsnaf aea writing as
metaphors for the spiritual life and development of Christians also points tactmelaey
nature of the act of reading the Bible. Metaphoric religious reading andghaértainly
helps to explain seemingly contradictory passages about Bible readingimgf®Book.

At one point, all are encouraged to read Scripture: “we heartily exhort our peeagile of
degrees willingly and earnestly both to read and print in their hearts the doctie of

book.™?® However, the preface to the King’s Book goes on to explain that “the reading of the
Old and New Testament is not so necessary for all those f8fkBtie sometimes figurative
“reading” and “writing” of the laity could take several forms, some of whidedein the

actual reading and writing of the educated clergy. So while it was necésstre clergy to

read the Bible, the laity might “read and write” God’s Word by reading thke Bor

themselves, or they may listen to a sermon or a reading of Scripture and thwige"words

on their hearts.

126 quoted in KintgenReading in Tudor England.06.
127 bid.
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Reading and writing were engrained as metaphors for piety. The iditeeae
encouraged to learn to read and write. But even those who would never learn to read or write
were participating in acts of literacy both directly and indirectly iir $@ritual lives. They
were participating in acts of secondary worship as they were hearingiss that were based
on (and filled with references to) Scripture. And while hearing the preaohotyers, whose
words were based on the reading of Scripture, these people were “wiigngotds of God
on their hearts, to be read and consulted in times of trial or temptation. Thatdliteuld
also “read” the lives of literate Christians who applied their Bible legrtartheir lives. As
we have already noted, Bible reading was envisioned as a practicausbgtivity.

In several prefaces, language of ingestion and edification is used to ddseribe t
effects of reading. An address to readers by Desiderius Erasmuassappéyndale’s revised
New Testament. There, Erasmus famously wishes, “I would to god, the plowman would sing
a text of the scripture at his plowbeam, And that the weaver at his loom, withothls w
drive away the tediousness of time. | would the wayfaring man with thisreastiould
expel the weariness of his journey. And to be short, | would that all the communicattien of
christian should be of the scripturé®Erasmus continues: “for in a manner such are we
ourselves, as our daily tables at&€Here, Erasmus essentially suggests that the words one
takes in through reading define one’s being. A later passage of Erasmus’ atidcesbght
on his comparison of ingesting and reading. Near the end of his address, Erasmutheepeats

same sentiments regarding the study of Scripture, but in more literal téerbgseeches the

128 Tyndale, The Newe Testament [,.1536, xxv — xxi r. (Corrected foliation)
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reader: “Let us kiss these sweet words of Christ with a pure affection. hetnesw
transformed into them, for such our manners as our studie¢s’be.”

The language of ingestion is also present in other English Bible preféees. T
definition of worship in a glossary of key terms in the Matthew Bible desctilee#/ord of
God as food for the soul: “The word of God abideth not in us, if we believe not in Christ. Let
us pray then that it may dwell in us. that it may be preached and declared .dwemdiht
occasion so ever it be. For it is the light to see by. the fountain of wisdom. the food of the
soul. the helmet of health and sword of the splfitHere again, the notion that Scripture is
ingested and translated into living is striking.

Tyndale’s words, as printed in a 1551 Taverner Bible, portray the Bible as a tool
useful for revealing human sinfulness and God’s Grace, as well as for leadohgvegs.

Tyndale encourages Bible readers to apply the stories of the Bible to tindivesvin order
to live more Godly lives. In this context, Tyndale writes that Scripture isssacy
nourishment for maintaining man’s life: “so that we see, how that man'’s lifeti
maintained by bread only (as Christ sayeth) but much rather believing thegsahis
God."??

While discussing the presence of difficult passages within the Bible, Crasuges
readers that the Bible can edify even the simplest of readers. Cranitesrthat, unlike the
philosophers, the Scriptures are written so that all may benefit: “But thelégpaad
prophets wrote their books so, that their special intent and purpose might be understood and

perceived of every reader, which was nothing but the edification [and] amendmientits t

130 1bid., xxvii v. (Corrected foliation)
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of them that readeth or hearethit*The pragmatic nature of Bible reading comes through
once again in this passage. Tyndale similarly writes in his 1534 Bible prefacee‘have
not received the gift of god for ourselves only / or for to hide them: but for to bestow them
unto the honoring of god and christ / and edifying of the congregation / which is the body of
christ.”3*
Another metaphor used to describe the act of Bible reading is conversationofSome
the earliest uses of the word “conversation” suggest a mode of living, as opposed to the
exchange of ideas that the word most commonly suggests today:
Conversation:
1. The action of living or having one’s beimga place oamongpersons. Alsdig. of
one’s spiritual being.
2. The action of consorting or having dealings with others; living together; caamer
intercourse, society, intimacy.
7. Manner of conducting oneself in the world or in society; behavior, mode or course
of life.
The Oxford English Dictionary records no instanceafversatiormeaning the
“Interchange of thoughts and words; familiar discourse or talk” predati®@, ¥hen Sidney
used the term in this way in Mgcadia Discussions ofonversationn early English Bible
prefaces reveal conceptions about godly living within communities of believers.dake/er
address to readers as printed in a 1535 Bible presents one example. In his addrdsessto re

Coverdale commands:

133 CranmerThe Byble in Englysh [.,.J1541, wr. (Corrected foliation)
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Go to now (most dear reader) and sit thee down at the Lord’s feet and read his words,
and (as Moses teacheth the Jews) take them in to their heart, and let thy tadking a
communication be of them when thou sittest in thine house, or goest by the way,
when thou liest down, and when thou riseth up. And above all things fashion thy life,
and conversation according to the doctrine of the holy ghost therin, that thou mayest
be partaker of the good promises of god in the Bible, and be heir of his blessing in
Christ. In whom if thou put thy trust, and be an unfeigned reader or hearer of his word
with thy heart, thou shalt find sweetness therein, and spy wondrous things, to thy
understanding, to the avoiding of all seditious sects, to the abhorring of thy old sinful
life, and to the establishing of thy godly conversation.

Here, Coverdale links pious living with the reading of Scripture. It is ctear the context

of this passage that the teomnversatiorsuggests living among others. Thus, the notion of

religious community is tied up with private reading.
Erasmus’ address to readers reveals the same. Erasmus notes thatcstdaxhsgs

are not wrong in and of themselves, but that they are not central. He wishes foitiihile ce

Christian teachings to be preached and discussed in churches and Séht®Igoes on to

argue that if this would happen, “Then should we not differ only in title and certain

ceremonies from the heathen and unfaithful. But rather in the pure conversation of our

life.” ¥’ Significantly, the act of reading the Bible is not credited here with diffeting

Christians from heathens, but rather, “the pure conversation of our life” diffees

Christian from heathen. Erasmus goes on to explain the relationships bindincaG i,

Bible reading, sincerity of heart, Christian living, and community:

135 CoverdaleBiblia the Byble [...] 1535, w.
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Now if these would a while seclude their own private business, and lift up thes heart
with a pure intent unto Christ, seeking only his glory, and the profit of their neighbor,
we should see verily within few years, a true and godly kind of Christian sprimg up i

every place, which would not only in ceremonies, disputations, and titles profess the

name of Christ. But in their very heart and true conversation of Ii¥ing.

The connection suggested here between reading the Bible and godly living is suggested of
throughout the Bible prefaces considered in this chapter. Because of the tta diebef

that the Bible is the primary communication of God'’s truth to believers, thergreais
emphasis on interpreting that message correctly. This was a matteratiosehnd also a

matter of preserving the unity of the Church. The notion that godly living resurts f

reading the Bible shifts the focus of lay-readers of this central Christxa from discovering
doctrine. Rather, Christians are to use the Bible in order to consider how bestheitive t
lives. By shifting the focus of the practice of reading from belief to practrespfitis and

other reformers steer Christians away from doctrinal disagreement.

As we have seen, the Reformation of the Church in England was the product of
negotiations between various stake-holders who embraced a range of theologicalorsnvi
and advocated different beliefs and practices. The diversity of religious g@mpeting for
dominance during these formative years of the Church of England yieldedsvari
conceptions of the act of reading within the context of the Christian life. Thaajuebktvho

should read and interpret the Bible was a central concern for reformersisVieal io

%8 |pbid.
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balance the conviction that the Word of God serves a primary function in relation to the
traditions of the Church with concerns about “bad” readers and division within the Church.
Though there are different approaches to this question demonstrated throughout the
preliminaries, some themes recur. Many preliminaries provide readarsasibus
interpretive summaries of Scripture that readers can then use as a poiatesfaefas they
make their way through the massive text of the Bible. Calendars or scheduksesdfog the
Bible unite readers in time. Some of the preliminaries suggest to readesst$hef ehavior
that proper Bible reading inspires or effects. One theme recurring througkout
preliminaries is the notion that religious community provides a means foyingran
individual’'s interpretation of the Word of God. In some cases readers are enddordgéer
interpretation of difficult passages to those that are more learned—a vidar sinb.uther’s
“coinherence of Scripture and tradition.” But other documents in the preliminagges a
less comfortable relationship between Scripture and tradition and encouragadays to
examine their responses to the Bible and their interpretations of the Béaelsrigs with
other lay-readers’ interpretations. In both cases, communities of remddsmed as ways
of regularizing interpretations of the Bible. The subtext of these prelimsiarthat reading
is not enough; reading must be undertaken properly in order to be efficacioukeAnsta
these negotiations is the stability of the fragile Church of England. Thenpraty material
accompanying translations of the Bible was designed to regularize indaigmetof that
sacred text. The movement to identify a standard Bible translation for thetEGgurch
reflects a desire to stabilize the national identity of England and her Chunctuging

members of that society with shared, or common, public knowledge.
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CHAPTER TWO

Reading and Inscribing Action in Foxeistes & Monuments

Although public authority then lacked to maintain the open preaching
of the gospel, yet the secret multitude of true professors, was not much
unequal: certes the fervent seal of those Christian days seemed much
superior to these our days and times: as manifestly may appear by their
sitting up all night in reading and hearing, also by their expenses and
charges in buying of books in English [...] In which rarity of books,

and want of teachers this one thing | greatly marvel and muse at, to
note in the Registers & consider how the word of truth

notwithstanding did multiply so exceedingly as it did amongst them.
Wherein is to be seen no doubt the marvelous working of Gods mighty
power. For so | find and observe in considering the Registers, how one
neighbor resorting and conferring with an other, eftsoons with a few
words of the first or second talk, did win and turn their minds to that
wherein they desired to persuade them, touching the truth of Gods
word and his sacraments. To see their travails, their earnest seeking
their burning zeals, their readings, their watchings, their sweet
assemblies, their love and concord, their godly living, their faithful
meaning with the faithful, may make us now in these our days of free

profession to blush for shame.
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Actes & Monuments of matters most speciall and memagrable
Book VII**°

In the previous chapter we examined the various paratexts of sixteenthtcentur
English Bibles. These early editions of the English Bible circulated yatabng
mainstream Christians in the sixteenth century, and even those believers niehmalge to
purchase a copy of the Bible had access to the editions of the Great Bible and Bisleops B
placed in parish churches. Placed alongside these official Bibles irhekwacross England
were the massive volumes of Fox@stes & Monumentdn 1571 the Privy Council ordered
thatActes & Monumentshould be placed in every cathedral church and in the homes of
chapter clergy; many parishes followed of their own volitffiThese volumes were not
regarded as sacred texts and were therefore not used during public worshipirYet, the
placement in churches alongside authorized versions of the Bible granted therniah offi
status. Althougi\ctes & Monumentss not itself a sacred text, in this volume Foxe presents
a particular conception of the relationship between readers and religious texts.

Foxe’s idealization of the act of reading is shaped by his larger goals faslbime,
which include determining and defining the identity of the true Church and treedrsli
Before the first edition of\ctes & Monumentwas published in 1563, Foxe wrote
Comentarii Rerung1554), a historical justification of the Reformation which serves as the
basis forActes & Monument®avid Loades argues that Foxe had been hoping to revise his
1554 work into a European martyrology but was persuaded by John Day or Edmund Grindal

to pursue a martyrology of the English Church in the English vernacular insteackffort

139 Foxe,Actes & Monuments [..[1583 edition), 819.
140 oades, “Introduction,” iohn Foxe and the English Reformatied. David Loades (Brookfield, VT:
Scolar Press, 1997), 4.
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to buttress the fragile Church of England. Foxe’s belief that England waslemtaily
selected to be a nation of true believers permeates his account.

The description of English lay-people taken from Foxetes and Monumentisat
opens this chapter narratively pre-dates the public posting of Luther’s 95 theseseak of
England from the Church of Rome, and the authorization of the mass-production and
distribution of vernacular religious texts in England—all events associaiedthe
beginning of the Reformation in England. In this passage many of the beliefgiand ac
advocated by sixteenth-century Church reformers are attributed to groGpssifans
predating this period. Making arguments from history was an important rhétogea for
early modern reformers across Europe as they worked to legitimateetieimgs as part of,
rather than separate from, the long history of the Christian Church.

Just before this passage, Foxe addresses the suggestion that the beliefsie@sl pract
of reformers constitute a new religion. He argues that history revbalsliurch of England
hath not lacked great multitudes, which tasted & followed the sweetness of Godtly w
almost in as ample manner, for the number of well disposed hearts a¥'hBaxe lists
several of the regions of England whose registers and records he hasdamneygoncludes:
“this was before the name of Luther was heard of in these countries among the people
Wherefore they are much beguiled and miss informed, which condemn this kind of doctrine
now received, of novelty, asking where was this church and religion xI. yearsedgre

Luthers time?**?

141 Foxe,Actes & Monuments [.. {1583 edition), 819.
142 pid.
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A comparison of the narrative scope of the first four editionsctés &Monument§®
suggests that establishing a relationship between early modern reforchéne &rger
Christian tradition became an increasingly pressing concern for Foxésarmllaborators?*
While he begins his 1563 edition Attes & Monumentwith “the year of our Lord a
thousand,” the starting-point for his history moves back steadily in subsequent ethigons
1570 edition begins “from the time of the first Christened King Lucius, King of tbénR of
England, which is from the year of our Lord 180,” and the narrative of the 1576 and 1583
editions begins with the first Christians of the first century. Loades andBBtt@ridge argue
that whereas Foxe takes on an optimistic tone in his 1563 editictes & Monumenitsn
his 1570 edition he responds to the events of the 1560s, such as the rebellion of the Northern
Earls, the threat posed by Mary Queen of Scots, and the failure of the Pratastanto
make significant headway in England, with a less hopeful t6r@iting a 1574 edict of

Queen Elizabeth’s which in effect forced the acceptance of the English Rilvhald Shields

143

Foxe oversaw the production of the first four iedis of Actes & Monumentim 1563, 1570, 1576 and 1583.
ThoughActes & Monumentaent through many subsequent revised editionsse¢bpe of this chapter will be
limited to these first four editions. Citations fincActes & Monumentare drawn from the 1583 edition unless
otherwise noted. For further discussion of theetlédhces between Foxe’s four edition®ofes & Monuments
see Tom Betteridge’s “From Prophetic to Apocalyplithn Foxe and the Writing of History,” dmhn Foxe
and the English Reformatipad. David Loades (Brookfield, VT: Scolar Pre€297); David Loades’
“Introduction”; and Ronald E. Shields and Jame&btse, “Creating the Image of a Martyr: John PoBdsle
Reader, The Sixteenth Century Journ8B no.3 (2002).
144 Though Foxe is commonly credited with authorges & Monumentslohn N. King has suggested that
Foxe’s role in relation to the volume could morewately be described as “compilator.” Though ttiapter
focuses orActes & Monuments audiences and their practices, it is nevertisal@portant to characterize the
nature of Foxe’s relationship with this text acdaha Actes & Monumentss a collection of disparate
documents set down in annals fashion with the stapd@ network of collaborators. See Thomas Fragema
“Text, Lies and Microfilm: Reading and Misreading®e’sBook of Martyrs’ Sixteenth Century Journ&D,
no. 1 (1999): 23-46, for a discussion of Foxe'atiehship to his sources. Freeman suggests that"8il not
generally invent, or even embellish this mateii@dtead he abridged or edited it, suppressing letidg what
did not suit his purposes” (40). It would therefbeeinaccurate to suggest that Foxe asserts hicpgeActes
& Monumentsas a single author. Rather, he is the primarytagédnitiating the gathering, organizing and
editing of the information that compris@stes & MonumentfReferences to Foxe as authoAotes &
Monumentghroughout this chapter should be understoodiglidht.

For a detailed discussion of King’s notion of “catapon” see hid~oxe’s“Book of Martyrs”and
Early Modern Print Culturg24). See the same volume for more on Foxe’s métabcollaborators (25-36).
See King's “The Light of Printing’: William Tynda&l, John Foxe, John Day, and Early Modern Printugeilt
(56-64) for an examination of tracesAxftes & Monumenti®m manuscripts written by many different hands.
145 oades, “Introduction,” 3; Betteridge, “From Pragic to Apocalyptic,” 231.
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and James Force argue that the English Bible was regarded withtyhostibndon well into
the 15703*° Foxe’s decision to broaden the narrative scope of his ecclesiasticay bitor
be understood as an attempt to recast the ongoing plight of English Protestelatisvasyr
insignificant and short-lived in light of the long history of Christian persecution.

Arguments from history served to comfort Christians in the midst of religuonslt
and change. At the start of the second book of the 1583 editAxcteds & Monumenjg-oxe
urges readers to read the first book of his volume, since he deems it more importang than an
other of the books included in the volume. He suggests that the devil and sinful men did their
worst at this time, and yet the Christian faith survived. Foxe argues thattuheh has
survived such tumult in the past, then surely it will continue to endure; though Christians
may suffer and even die for their faith, they should take comfort in knowing that the
Christian community of believers will persist.

Despite all of Foxe’s concern with the pasties & Monumentis at least as much
about the present and future of the Christian Church. By incorporating the nemetst &
the Reformation into a much longer narrative account of the Christian Church, Foxeavorks t
combat the notion that Reformation teachings and practices somehow constéwute a
religion. Foxe also uses the past as a vehicle for putting forth examplesadgahe
community of true believers he would have the church in England become. Michael C.
McGee has argued that

the first principles of all public argument appear to lie in the society'satnlé

judgment of its past: lines of argument drawn from an ideological view of histry a

of use in educating children to the norms of society, in amplifying positions taken in

146 ghields and Force, “Creating the Image of a Mar&83.
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legislative and legal deliberation, and in collectivizing a community so that such

crises as war and depression might be overc8me.

Foxe’s project of recording the history of the Christian Church, especiatipadains to the
nation of England, is designed to provide early modern Christians with a common conception
of the past that will in turn inform their present beliefs and actions.

A primary concern of this dissertation is to consider the ways in which the most
important vernacular religious texts of the sixteenth century impacted aadised by
mainstream Christian parishioners. Fox&des & Monumentsignificantly influenced early
modern Christians in England. Set alongside Bibles in cathedral churches anulibtizer
buildings,Actes & Monumentseached laity and clergy, rich and poor, educated and
uneducated alike. On one hand, the diversitiaies & Monuments audience can hardly be
overstated. While some sixteenth-century laity were well-educated, btubiitle
education at all; some had high social standing, others very little. Gender,sogge,
occupation, and different socio-economic factors also distinguished sixtesrtinyc
English Christians from one another. But on the other hand, all sixteenth-céngligh
Christians were bound by their shared experience of the Reformation of thé @hurc
England. InActes & Monumenig-oxe works to underscore this union by crafting a common
conception among this community of believers of their collective past, presehitare.

In Actes & Monumentthere is an implicit value placed on reading as the means of
establishing a common conception of the past and present state of the ChristidnitChurc
sixteenth-century England. Foxe’s oft-stated purpose for writing, cargpikevising and

adding toActes & Monumentss the purification of the Christian Church, and he had

147

McGee, “The Fall of Wellington: A Case Study o tRelationship between Theory, Practice, and Rigetor
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particular concern for the Church in England. Foxe’s four revised editiohstes &
Monumentgresent the history of exemplary Christians and promote certain pragices
essentially Christian. Reading the Bible is the first step down the road tmakrsligious
purification. Once the truth has been accessed and understood, the believer is moved to shar
what he or she has learned with others and to combat false teachings and praaioesk
undertaken by individual believers is always to the end that the community might ledpurif
Even the solitary act of dying for one’s faith is formulated, in Foxe, as ai aainess to
the community. This chapter will examine the role that Foxe imagines fiingem Actes &
MonumentsFor Foxe, reading and action are causally linked to one another. Reading the
Bible or other sacred texts has the power to change an individual into a true belnel/as A
Foxe demonstrates over and again throughAectgs & Monumenidrue believers act in
certain ways. Certain actions constitute signs of belonging to a particolargeoty—the
community of true believers. For Foxe, then, reading one’s own life is the titst@ertaken
by true believers in response to reading. Foxe’s historical accounts gfswadvide
examples against which Christians can judge their own lives.

Encounters with religious texts play a central role in informing and mainggi
Foxe’s ideal community of believers. Foxe’s massive collection of the aeteofplary
Christians is intended to enliven similar acts of reading and witness in hise@aidie
According to the passage included as the epigraph to this chapter, an exempsiignChr
community works zealously to overcome any obstacle keeping them from readiraging he
the Word of God, and they share what they read or hear with their neighbors. Here, as
elsewhere in Foxe’s volume, praise for exemplary Christians of thespastnded to inspire

his audience to become exemplary themselves.
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Foxe’s interest in addressing the state of the whole Christian communigsaglye
entails attending to those believers who are unable to read. As the acchartiegdihning of
this chapter suggests, the encounters with religious texts recordetes& Monuments
were sometimes through reading and sometimes through hearing. The mesnbetal and
written interaction with texts are often blurred in Foxe’s accounts. While flakes a high
value on literacy and learning, his text nevertheless models ways fosshedened to
participate in his project through oral and aural interactions with the Word of Gothi&
Zollinger has suggested thattes & Monumentprovides the material for an ethnographic
study of how people with various literacy levels encountered Englistortgitexts, such as
the Bible, in sixteenth-century England. Zollinger begins with an exdimmaf some of the
ways the illiterate gained access to the text of the Bible in Foxe’s va@athgoes on to
consider the accounts of several martyrs who attained personal literacy. Upaimglibe
range of oral and literate practice chronicled withates & Monumeni<Zollinger argues
that Foxe’s volume provides a snapshot of the shift occurring at this time frombasdg
encounters with texts to personalized acts of reading and interpretation. Héirbel w
expanding on her claim by considering the ways Foxe’s volume reveals how oriéaate |
practices shaped one another. | will argue here that for Foxe, even pecteodlraading
constitute acts of communal involvementAlctes & MonumentBoxe provides a vision of
how his diverse audience might be united through exposure to religious texts and through

acts of faith.
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Numerous studies of this period have confirmed that literacy rates in sixteent
century England at this time were relatively I%Though Foxe praises the learned
throughout his volume, his frequent accounts of aural encounters with religious texstsugg
both that he was aware of the large number of English laity who were unabld smdethat
he was very interested in addressing this large group of people. Foxe’s bxlgraent and
treatment of the oral transmission of religious texts within his volume tshfaed is
impacted by) the purpose and function he crafts for reading. The written wordlued by
early modern religious reformers, in part, because it was authoritative ardtac But
written texts may be read in physical obscurity from others, whilecormmunication carries
with it the advantage that it is inherently communal. Blurring the line betwekwveosas
written transmission of texts iactes & Monumentallows Foxe to maintain the Reformation
value of accuracy and consistency offered by print within the communal context.

The first part of this chapter will examine the explicit statementg Bfers inActes
& Monumentsoutlining his purpose for writing, his goals for the purification of the Church,
and the role he envisions for writing, printing and reading within that context. Xhe ne
section will examine Foxe’s accommodation of those readers (historical aet)rneho are
not able to read religious texts for themselves because of the expense of taraks or
because of low literacy levels. The final section of this chapter will congiderausal

relationship between text and action exhibited in Foxe’s accounts of martyrs.

148 See KintgenReading in Tutor Englandsreen Print and Protestantism in Early Modern Englariavid
Cressyliteracy and the Social Order: Reading and Writingrudor and Stuart Englan@New York:
Cambridge University Press, 1980); and Thomas, ‘NMkaning of Literacy in Early Modern England.”
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As a reformer, Foxe seeks to purify the Christian Church of its papist stipeysti
greed and ignoranc@ctes & Monumentsan be understood as his attempt to further this
goal in England. While this goal undergirds the whole of Foxe’s massive volume,réhere a
several moments in which Foxe outlines his vision of reform explicitly. Faampie, when
discussing the advent of print in a section titled “the benefit and invention of prifixg’
acknowledges John Faustus and Gutenberg, but then goes on to credit God as the originator
of printing: “Notwithstanding, what man soever was the instrument, without all dabt G
himself was the ordainer and disposer therébfPoxe strengthens this connection by
likening the gift of speaking in tongues given at the first Pentecost tovetion of
printing:
And well may this gift of printing be resembled to the gift of tongues: for bkéed
then spake with many tongues, and yet all that would not turn the Jews, so now, when
the holy ghost speaketh to the adversaries in innumerable sorts of books, yetlthey wi
not be converted nor turn to the Gosp&l.
Just as the gift of tongues created a community of hearer-believers inlyh@reatian
Church, Foxe suggests God's gift of print creates a growing community of fezaters. By
drawing a parallel between contemporary readers who “will not be convertedmur the
Gospel” and Jews who would not convert to Christianity at the time of the first Péntecos
Foxe delineates the boundaries of this community and names his adversary. Brtheéng
weapon God has supplied the Church for fighting this enemy:
In this very time so dangerous and desperate, where mans power could do no more,

there the blessed wisdom & omnipotent power of the Lord began to work for his

149 Foxe,Actes & Monuments]..[1583 edition), 707.
150 pid.
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church: not with sword and tergate [sic] to subdue his exalted adversary, but with
Printing, writing, and reading to convince darkness by light, error by truth, igreran
by learning. So that by this means of printing, the secret operation of God hath
heaped upon that proud kingdom a double confusion. [...] God of his secret judgment,
seeing time to help his Church, hath found a way by his faculty of Printing, not only
to confound [the Pope’s] life, and conversation, which before he could not abide to be
touched, but also to cast down the foundation of his standing, that is, to examine,
confute, and detect his doctrine, laws, and institutions most detestable in such sort,
that though his life were never so pure: yet his doctrine standing, as it doth, no man is
blind, but may see, that either the pope is Antichrist, or else that Antichristis nea
cousin to the pope: And all this doth, and will hereafter more and more appear by
Printing™*

Foxe’s imagery is striking. Printing, writing, and reading are nonviolent wedpans

convince rather than subdue; darkness, error and ignorance are the enemias tiaeyThe

contrast of brutal weaponry and nonviolent means of gaining assent is delibexate. F

juxtaposes the brutality of the Roman Catholic Church with the reasoned meansloy whi

reformers attain unity throughoAttes & Monuments'he gruesome accounts of the

suffering imposed on dissenters by the Roman Catholic Church that fill Foxe’s voltaie

the foundation of Roman Catholic consensus, since “a consensus held together bgfthreats

torture at the stake is not consensus at'#IFoxe sees printing as the means by which

God’s Word will be spread and understood properly.
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The contrast Foxe sees between the means of the reformers and the means of the
Roman Catholic Church are represented in a woodcut included at the end of the first volume
of the 1576 and 1583 editioAstes & Monumentg-igure 9). There, blind justice weighs the
Bible, on her right, against the riches and relics of the Roman Catholic Church,lef. her
The inscription attached to this woodcut draws the common Reformation contrast between
Scripture and tradition: “A lively picture describing the weight and substanced$ Gost
blessed word against the doctrines and vanities of mans traditions.” As the weighty
Scriptures overwhelm all of the riches heaped on the opposite end of the scale, the viewe
examining this representation of the contest between Scripture and tradmia lsalp but
note the manner in which each side makes its case before Justice. On thensides of
traditions there is struggle and turmoil as various members dressed in thee ségalman
Catholic authority fight to heap more onto Justice’s scale. But on the side otixrtpere
is tranquil conversation as the men and women assembled stand back and watch the
Scriptures overpower Roman Catholic tradition. Whereas Scripture’s power ssasohgt it
requires no assistance in order to prevail, the strain and struggle with whicddiherts of

the Church are put forth signal their impotence.
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54 A liuely pidture defcribing the weight and fubftaunce of

Gods moft bleffed word agaynft the do&rines and
vanities of mans madidons,

Figure 9. 1576 and 158%ctes & Monument&oodcut, “A lively picture describing the
weight and substance of God’s most blessed word against the doctrines and ofamiéies

traditions.”

For Foxe, the potency of written text is due, in part, to its ability to persistiek bf
“public testimony given out by the University of Oxford, touching the commendatithre of
great learning and good life of John Wycliffe” published\oies & Monumentsuggests that
it is the enduring nature of written discourse that makes it useful for comigaiom@nce
and superstition: “whensoever witness by word of mouth can not be present, the pen by
writing may supply the samé>® In the context of this letter, the loss of the “witness of the

mouth” refers not only to a loss of the memory of an event, but also to the fact that

153 Foxe,Actes & Monuments [.. {1583 edition), 448.
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Wycliffe’s ability to transmit a message orally is taken from hirthwais life. For Foxe, the
martyrologist and reformer, print provides a valuable means of recordingiteeatts of
believers for posterity. Foxe’s encouragement to Christians to pursue encauithtevsitten
religious discourse does not constitute an end in itself. Foxe views the readirepand bf
religious texts as a means of accomplishing acts of faith. These acts—wtessed first-
hand or when encountered in written form—provide their audience with the means of
accomplishing new acts of faith which in turn provide witness to another audience.

Acts of faith are also what distinguish the appearance of true believerghibof
feigned believers. In book | of the 1588tes & Monumenid-oxe explains that the visible
church includes two types of people—true and feigned believers:

the one standeth of such as be of outward profession only, the other which by election

inwardly are joined to Christ, the first in words & lips seemeth to honor Christ, and

are in the visible Church only, but not in the Church invisible, & partaketh the
outward Sacraments of Christ, but not the inward blessing of Christ: the other are
both in the visible & also in the invisible Church of Christ, which not in words only
and outward profession, but also in heart do truly serve & honor Christ, partaking not
only the Sacraments, but also the heavenly blessings and grace of'‘€hrist.

The fact that sincerity of belief separates true from feigned leeieenders judging the

heart a necessary activity when seeking to create a community of tesebel\While

Foxe’s account acknowledges the difficulty of such a task, he repeatedly thaistertain

actions indicate a believing heart. The highest act of true faith is thegvahcrifice of one’s

life for the Christian faith.

154bid., 31.
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Foxe’s views on printing, writing, reading, reform, and acts of faith can betei@te
throughout his volume, though his vision is not always laid out so plainly as it is in the
passages noted here. And there are relatively few momeftsds & Monumentahen
Foxe points to readers of texts and discusses the act of reading expliditiheYact of
reading undergirds his entire project; discussions of the beliefs and wdotigehich
Christians are martyred include subtle reminders that reading (or haaotiger read) the
Bible provides the impetus for believers to change their beliefs or actionsngéadi also
leads to reading action, as certain actions are coded to signify truenadidiglief. The
willing martyrs described in Foxe’s volume are credited with true belieb&adthe

ultimate witness of faith for others to follow.

The amplified value placed on reading in early modern England can be seen as part of
the broader shift from orality to literacy which began in the West with ther@nGreeks.
There was also occurring at this time a shift from scribal to print culture.irfhéotr
editions ofActes & Monumentgrovide a valuable record of these shifting oral, written, and
print cultures. As Foxe’s account reveals, the attitudes and practicemtesbagth each of
these types of communication interacted dynamically with one anotherxampke, John N.
King notes that Foxe’s use of manuscript sources in compiling his volume exesrpigie
continuation of manuscript circulation and scribal publication after the advent ahgrint
Moreover, though Foxe values print more than scribal publication because of it relat
efficiency and low cost, he does not draw a sharp distinction between manusttipind in

enumerating codices in the list of “Names of the Authors Alleged in this Bookhviigic
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added to the 157Actes & MonumentS”® The shifting roles and influence of oral, scribal and
print cultures were driven in large part by technological advances in the masstiprodtic
print and were linked to the Reformation tesela scriptura However, as Foxe’s account
reveals, encountering the written Word of God did not necessarily require thatdne r
Both the technology and theology driving the budding print culture outpaced the
ability of some men, women, and children, particularly of the lower orders eftoic
develop high literacy levels. David Cressy argues that in England “marévibathirds of
the men and nine-tenths of the women were so illiterate at the time of theanhat they
could not even write their own namées® Cressy reaches his estimates by examining the
signatures on early modern documents. In many cases when a document requigdsire sig
a mark is left instead of a written name. But Thomas notes that readingiang were not
taught together in early modern England and that literacy estimates cecuna@it@ly be
based on the assumption “that a good reader was usually able to sign his or hérhame.”
Thomas further notes that the labels “literate” and “illiterate” do natrately capture the
wide range of literate abilities of early modern English people. Fonghea black letter type
was more commonly decipherable by common people than was roman®tpe. because
writing was taught at an older age than reading, many who could read type coeladnibter
specialized scripts of written documeftsThe ability to read Latin and Greek represented
an even higher level of literacy within this cultdf&This elaborate hierarchy of literacy

skills makes it difficult to determine just what portion of the early modernigbngbpulation

135 King, Foxe’sBook of Martyrsand Early Modern Print Culture45.
136 CressyLiteracy and the Social Ordg®.
57 Thomas, “The Meaning of Literacy in Early Modemgtand,” 102.
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was “literate.” What we do know is that there was a range of litebdity and that the most
widely accessible texts were those printed in black letter.

Much as there was a range of literate ability in early modern Englamé vieee also
various ways for the less literate or illiterate to encounter textsnd@lvecommercial and
religious rigor with which textual interaction was promoted at this timeitated an
increased intermingling of oral and print cultures. One need not necebsslitlyrate, for
example, to participate in religious practices based in literacy.igfmoned matters in
particular, there were ways to interact with text without being litesateh as memorizing
and saying “by heart” various prayers, passages, psalms, sermdfiSHering religious
texts read aloud was also common at this time. A 1541 proclamation ordered that iste Engl
Bibles placed in parish churches for general use not be read “with loud and high voices
during service times; the implication is that these Bibles were read alguienig.'%?

Foxe’s volume includes accounts dating back to the first ceatuiccounts of
martyrs predating the sixteenth century in Foxe’s volume are relevéra ¢oitrent
discussion of oral, scribal and print culture in early modern England insofar as Foxe’
selection and editing of these accounts reflects his sixteenth-century. VaxyesActes &
Monumentgaptures various aspects of oral, scribal, and print cultures as well as their
dynamic interactions. Foxe works hard to glorify learning and reading thoatictes &
Monumentsand yet many of the martyrs he commemorates and praises are not able to read.
As Zollinger has noted, many of the accounts throughotgs & Monumentdescribe
believers who are illiterate or who have varying literate abilidefiinger’s examinations of

the accounts of martyrs who encounter the Bible without the ability to read support her

161 Cressyliteracy and the Social Ordet4-15.
%2 Thomas, “The Meaning of Literacy in Early Modemndtand,” 107.
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assertion that many reform-minded sixteenth-century laity inhabitecca bpaween literacy
and orality*®® Many Christians represented in Foxe’s volume who could not read
nevertheless owned Bibles that they had others read aloud. Public oral reatimgéso a
way for believers who could not read to encounter the Word of God. Other believers
memorized religious texts—even whole books of the Bible—in lieu of reading them. David
Scott Kastan argues thattes & Monumentwas itself as much intended as a volume to be
viewed as it was to be read, noting that “the book’s imposing physicality is uiomadsy
part of its polemical strategy, overwhelming resistance to its higtatigion by sheer
magnitude of the demonstratiot??*

Henry VIII's 1538 injunctions for the reformation of the Church, recorded in Actes &
Monuments, reflect an increased intermingling of oral and written pea&mong other
things, Henry orders parish clergy to place English Bibles in their churctrethe
instruction that they “shall discourage no man, privately nor apertly, from thiegear
hearing of the said Bible, but shall expressly provoke, stir & exhort everyrpiersead the
same, as that which is the very lively word of God, that every Christian person is bound t
embrace, believe, & follow*** In the same set of injunctions Henry also orders parish clergy
to supervise their parishioners’ memorization of the creed and Pater Nostersidetey to
make English Bibles available to the laity represents a change tatie gtio, while his
command that all laity learn the Pater Noster and creed echoes amthsekdte-medieval

attempts at better training the latf}. The inclusion of encouragement to hear the Bible

183 Cynthia Wittman Zollinger, “The booke, the leafea and the very sentence’: Sixteenth-Centuryadte

in Text and Context,” idohn Foxe and His Worlad. Christopher Highley and John N. King (Burting
Ashgate, 2002).

1% David Scott Kastan, “Little Foxes,” ilohn Foxe and His Worjad. Christopher Highley and John N. King
(Burlington: Ashgate, 2002), 117.
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alongside encouragement to read the Bible may suggest a practicalessastthe limited
abilities of average mainstream laity to engage text. The injunctioenwonize the creed
and Pater Noster, however, includes no literate component. Parishioners mustzeémori
creed and Pater Noster regardless of their ability to read. The iojumetven prescribe an
examination “every Lent” of every person at the time of confession:
whether they can recite the Articles of our faith, the Pater Noster inskrjgli
wherein if they be not perfect, ye shall declare to them, that every Qihpstison
ought to know the same before they should receive the blessed Sacrament of the
Alter, and monish them to learn the same more perfectly by the next yearnhgj)
or else, like as they ought not to presume to come to Gods board without perfect
knowledge of the same (and if they do, it is to the great peril of their $8Uls).
Even as the 1538 injunctions for the Reformation of the Church encourage mainstream
Christians to embrace the written Word, they also uphold rote memorization asangdes
one’s salvation. The injunction encouraging Bible reading is accompaniedayi@nc'to
avoid all contention and alteration therein, and to use an honest sobriety in the inquisition of
the true sense of the same, and to refer the explication of the obscure places, tbigher of
judgment in scripture®® Significantly, the injunction to memorize the creed and Pater
Noster includes no such warning. For Henry and his advisors, the important thirtg is tha
memorization of these religious texts is accomplished; the manner of matiooris
inconsequential. Reading, on the other hand, is perceived as potentially divisive, and so the
manner of reading is prescribed in an effort to avoid contention. Henry’'s anxegjasing

the potential for divergent interpretations of the Bible have been noted in the previous

157 Foxe,Actes & Monuments [.. {1583 edition), 1096.
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chapter, but they are relevant to this discussion of oral versus literateuzlgactice.
Discourse that has been regularized and memorized is static; it is @mwaymtered in the
same order and resists summary or interpretation by inviting repetiti@ad&r discussing a
text, on the other hand, can hardly help but summarize and interpret it. It is signifagant
even as Henry encouraged mainstream laity to engage print culture, he alsoustye
upheld certain oral practices as beneficial to their souls.

A study of the whole of FoxeActes & Monumentseveals a give and take between
the values and practices associated with orality and literacy. The notionaimnstream
religious culture in early modern England progressed from oral to writteadsurate. As
Ong has noted, print cultures “sustain traces of oral culture, but they do so to varying
degrees*° Foxe upholds certain characteristics of oral, scribal and print culture while he
resists others to the end that a reformed, unified Church might emerge in England.

Eric A. Havelock and others have noted some of the ways cultural approaches to
knowledge change when shifts in orality and literacy occur. Whereag pradlerved
discourse requires a cognitive focus on memorization and preservation, writieur sks
creates a critical distance between the discourse and the subject that #eatdader to
approach the text critically. In other words, when the accurate endufaa@eece of
discourse can generally be taken for granted, the individual is freed to exardigeestion.
Havelock describes memorization and recitation in ancient Greece as yniraccenturies,
the oral Greeks attained and maintained cultural unity through the memorization a
recitation of Homeric poems. Havelock describes Greek oral culture: didonot learn your

ethics and politics, skills and directives, by having them presented to you as a corpus f

189 Ong,Rhetoric, Romance, and Technology: Studies inrttezdction of Expression and Cultufihaca:
Cornell University Press, 1971), 25.
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silent study, reflection and absorption. You were not asked to grasp their parbiolegh
rational analysis. You were not invited to so much as think of them. Instead you sulbmnitted t
the paideutic spell*” Sixteenth-century English Christians were often encouraged to
memorize set religious texts. Memorization of such texts, when undertakeualffgitcould
not but create a level of uniformity among believers, since believers hadahoontrol
over memorized, static texts. But sixteenth-century Christians waretén invited to read
and examine the Word of God for themselves. Foxe highly values the criticahetiamiof
Scripture in his volume.
The account of John Marbecke demonstrates the value Foxe places on critical
examination and judgment and the correlative faith he places in print to faslitdte
activities. Marbecke is examined several times by Church authoritigmiregin 1544
One of the recurring issues taken up during these examinations is Marbeckedsitiamm of
a concordance of the Bible. In resistance to the content of his concordanady Chur
authorities press Marbecke to reveal the source of his controversial text. Digrfogrth
examination Marbecke reasserts that the concordance is his own composition and expla
how he came to compose it:
When Thomas Matthews bible came first out in print, | was much desirous to have
one of them: and being a poor man not able to buy one of them, determined with my
self to borrow one among my friends, & to write it forth. And when | had written out
the 5. books of Moses in fair great paper, & was entered into the book of joshua, my
friend M. Turner chanced to steal upon me unawares, & seeing me writing out the

Bible, asked me what | meant thereby. And when | had told him the cause: Tush,

0 Havelock,Preface to PlatqCambridge: Harvard University Press, 1963), 159.
1 Foxe,Actes & Monuments [.. 1583 edition), 1214-1220.
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qguoth he, though goest about a vain and tedious labor. But this were a profitable work

for thee, to set out a Concordance in English. A Concordance said 1? what is that?

Then he told me it was a book to find out any word in the whole Bible by the letter, &

that there was such a one in Latin already. Then I told him | had no learmgjag to

about such a thing. Enough, quoth he, for that matter, for it requireth not so much
learning, as diligenct?
Turner’s reaction to Marbecke’s copying down of the Bible indicates a sinitd scribal to
a print culture mindset. Whereas creating written copies of texts hadeeace highly
valued activity, Turner calls Marbecke’s effort “vain” and “tedious.”

Ong argues that even after writing had been deeply interiorized in the West
manuscript culture remained marginally oral, rendering manuscripts spieleshand
memory-aides much more than objects in themséfi&he moveable-type printing press
was more accurate, easier to use, and much more efficient than producingripeniogc
hand had been. Ong suggests that the perceived permanence of print is greaterdhan that
writing: “[p]rint suggests that words are things far more than writing eiget™"* Unlike a
written manuscript, “[p]rint encourages a sense of closure, a sense thas Wwed in a text
has been finalized, has reached a state of compléfidBlizabeth L. Eisenstein makes
similar claims about the nature of print when she suggests that preservabssiigy the
most important feature of print® In the case of manuscripts, “[hJowever they might be

collected or guarded within some great message center, their ultineesdlsaand loss was
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inevitable. To be transmitted by writing from one generation to the next, irtfomfaad to

be conveyed by drifting texts and vanishing manuscrip{s?rint allowed for texts to be
reproduced at a much lower cost, and the machination of the print process overcame human
error associated with scribal drift.

Turner’s assertion that copying the Bible is “vain” suggests that hevbsllittle can
be gained by such an activity. The text of the Matthew Bible has already hesdiz&d”;
once printed it has become a static object of interpretation. Turner describetsahe a
creating a concordance, on the other hand, as “profitable.” The increasediktyaprint
text made it easier for readers such as Marbecke to participate in aaniderof cognitive
activities, such as synthesis and summary. A concordance allows readsestta agher
level of authority over a text as they re-order their experience of amgally. Perhaps it is
this quality that prompts Turner to call the creation of a concordance “prefitabl

What Turner calls “profitable,” Marbecke’s examiners find objectionable.
Marbecke’s persecution takes place after prohibitions on reading vernacués [Balve been
lifted, so it is striking that he is persecuted for engaging a vernacligaous text. Though
most church leaders in sixteenth-century England accepted (and many evere@yansot
reading of vernacular religious texts, their ideas regarding proper useseftexts varied.
Creating a concordance as Marbecke does entails making interpretiveeptdgrout the
meaning and importance of various sections of the Bible. Foxe values this highef leve
textual interaction in his volume by celebrating those who engage in it.

Adrian Johns notes, however, the extent to which Foxe’s glorification of print and the
possibility it unfolds was self-serving propaganda. Despite the rel@sesveith which

regularized texts could be produced with the printing press, textual regulastgss a

Y7 bid., 114.
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reality than an ideal propagated by early modern printers and writers. Th@tzasices of
many writers and printers and the piracy of printed texts made early megtytess
reliable than printers and writers, such as Day and Foxe, for example, woul@hdeesr
believel’® There are certainly examples of unreliable printings of the Bible in the ea
modern period. For example, Luther’s frustration over the production of erroneoud pirate
copies of his German Bible contributed to his decision to emphasize preaching andyhe st
of his catechism rather than the reading of the Bible. And Tyndale complaerk/bittthe
preface to his 1535 New Testament about the pirated copies of his translatiorotigat Ge
Joye altered and printed under Tyndale’s nafhdohns argues that the “air of intrinsic
reliability” associated with print has been carefully crafted over¢héucies to support its
commercial succes’ Foxe, like so many other early modern writers who circulated their
texts in print, had a vested interest in building the ethos of that medium. Foxe woréise to r
the ethos of his own text by asserting its accuracy and truthfulness ieddlareover, for
Foxe, asserting the credibility of print supported his goals of purifying theciuough
print, since corrupted print would not provide an acceptable basis for purifying the Church.
The oral Greek culture Havelock describes is far removed from Foxe’sndhxtee
century account of Marbecke. The cognitive possibility Marbecke’s oreatia
concordance of the Bible represents is not new to the early modern West as a whole.
However, it does signify the impact of increased access to religious ukEmgaxt on
mainstream Christians in early modern England. Havelock’s contrastdretsed and

written culture is relevant insofar as the increased availability of prade possible an

178 Adrian JohnsThe Nature of the Book: Print and Knowledge inMuaking (TCU Library, ACLS Humanities
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increased reliance on textual records for literate and illit€?htestians alike. In other words,
even early modern Christians who could not read were encouraged to rely less and les
their memories to accurately maintain and access religious recatdsatdd members of the
laity could (and often did) purchase copies of the Bible that others would read to tleam. E
though unable to read for themselves, these Christians were in possession ofracsiable
that they needn’t worry about preserving with their minds.

Just as textual records of discourse create a space between readenlartiat
enables readers to examine texts critically, to a lesser degreeeasettavailability of text
facilitates a critical space between hearers and oral communicaticexdfaple, readily
available text impacted the manner in which the laity might listen to readfrrgligious
texts. Foxe’s account of the believers in the diocese of Lincoln martyred on phef ¢he
English Reformation demonstrates various text-based oral activities. ~caeeful to note
of the martyrs in Lincoln that “few or none were learned, being simple Isband artificers,
but as it please the Lord to work in them knowledge and understanding, by reading a few
English books, such as they could get in corn¥f'sPoxe’s account indicates that there was
at least some ability to read among this group. Here, as elsewhariesn& Monumenis
Foxe does not descriptively portray the act of reading in his historical accounte \wat a
told where or when these believers read or how many were present at a readiexeriow
Foxe’s characterization of what occurs after reading or hearingsBngligious books is
revealing:

Such reasons and allegations as these and other like, taken out of the scripture, and

out of the Shepherds Calendar, Wickliffes wicket, and out of other books they had

amongst them. And although there was no learned man with them to ground them in

181 Foxe,Actes & Monuments [.. {1583 edition), 836.
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their doctrine, yet they conferring and communing together among themsktves

convert one another, the Lords hand working with them marveldUsly.
Like other communities of believers idealized in Foxe’s volume, this group of bslisver
described as harmonious and unified. But reading or hearing the Bible is noesuffi
Foxe’s account for creating a unified community. Neither is reading the &iffleient for
“ground[ing] them in their doctrine.” Rather, they “convert” one another by “confgrand
“communing” together and by “the Lords harf®Here, oral discourse is a tool for
overcoming divergent understandings of text. The terms “convert” and “confer"ssugge
there is a suasive aspect to oral religious discourse within this communike tha oral
Greeks who Havelock describes as having lived lives “without self-exaomiridfi* the
community of believers in Lincoln are portrayed critically analyzhgrtreligious
convictions in Foxe’s account. Foxe’s account of martyrs in the Diocese of Liricbk a
cusp of the English Reformation demonstrates the impact on illiteratefditg increased
availability of texts. Because their mental energies are not conswithepreserving what
they are hearing, auditors are free to question and critically agami

Like Henry VIII, Foxe recognizes the potential for divergent interpretatiottseof
Bible to threaten the unity of the purified Christian community he wishes to pramote

England. But while Henry pushes lay-readers to defer the interpretatiobsaclre places”

182 |bid.

183 Susan Felch notes in “Shaping the Reader ifthie and Monumentsin John Foxe and the English
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to “men of higher judgment in scripture,” Foxe envisions a community of unleaetiegdys
accomplishing shared belief through oral discussions of the religioughextstudy
together. For both Henry and Foxe, reading is understood to be a potential sourbeaoidfait
of heresy.
Foxe’s method for attaining and preserving religious agreement contragt/swvith
the methods of the persecutors of the martyrs of Lincoln. Foxe’s account of thegs mar
narrowly predates England’s break from Rome. He notes the
blind ignorance & uncourteous dealing of the bishops against them, not only in that
they, by their violent oath, and captious interrogatories, constrained the children to
accuse their parents and parents their children; the husband the wife, & tHeewife t
husband. &c. but especially in the most wrongfully they so afflicted them, without a
good reason or cause, only for the sincere verity of Gods word, & reading of Holy
Scriptures:®°
Throughout his volume, Foxe condemns the violent Roman Catholic methods for
maintaining a united community of believéf& Foxe asserts that true union can be reached
through reasonable discourse. Foxe values oral discourse as a means of norngagtdiver
beliefs that potentially arise as a result of reading. The insinuatibatithe method for
attaining and maintaining consensus reflects accordingly on the value of the beliefs

consented to.

185 Foxe,Actes & Monuments [.. {1583 edition), 836.

18 The violent and cruel means of the Roman Catl@tiiarch for maintaining religious union are espégial
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Greenblatt notes iRenaissance Self-Fashionititgat Protestant hagiography, such as Foxe’s A&tes
Monuments, insists that the Church’s relation &selint was characterized by a recourse to violefe The
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As Foxe continues his account of the martyrs in Lincoln, he creates for his r@aders
parallel experience of reading, followed by “discourse” to “convert,” folthimg
martyrdom. Foxe offers the beliefs of these martyrs, the Scriptural bathes$erbeliefs, and
discursive defenses of these beliefs which textually mimic an oral egeh@nly after this
defense of the beliefs and actions of these believers—only after Foxaesgdave been
invited to join this community of believers by assenting to their views—does Foxédesc
their deaths. Readers are thus enabled to participate vicariously in tfiedjlmyndemnation
and suffering of these martyrs at the hands of Roman Catholic Church authorities.
Throughout his volume, Foxe embraces the communal nature of oral discourse and
puts it in the service of attaining and maintaining religious agreement. Upék&iag,
reading is not necessarily a communal activity. But also unlike oral dis¢ctexsean be
regularized, duplicated and preserved with relatively little efforlGBte explains shifts
toward greater text-dominance in terms of the increased perception dir@xiunication as
permanent:
Understanding is more important than truth in an oral culture. It doesn’t matter to m
whether my audience agrees with what | have to say. I'm very fidttiea¢ they’ll
listen to me. In other words, truth is not a consideration in our conversation, but
understanding is a consideration. | will go out of my way in terms of being more
elaborate, coming back and finding new examples to make sure that my audience
understands. Truth doesn’t matter as much in an oral culture because it’'s not possible
It's hard to say something that's permanent. We aim for a version or a kind of truth
that our technologies of recording and remembering are up to. With the equipment

we’re born with—our tongues and our ears and our inventions of language—the kind

110



of truth that an oral culture is up to is the truth of understandergiehenThe

invention of writing, | believe, can be characterized as a response to thd grales

most glaring weakness of oral communication: its imperman@hce.
Reformers rejected traditions, beliefs and practices of the Roman Catholah©muthe
basis that they were not based on the Bible. In appealing to this sacredthexpasary
authority regarding Christian belief and practice, reformers becatmaty interested in
the accuracy and accessibility of the Bible—goals for which theytedliee new print
technologyActes & Monumentsuggests that permanence is one of the most valuable
qualities of print. For example, Foxe records a sermon in book five of hisA5&S8 &
Monumentsand explains that he has included this sermon alongside his account of William
Thorpe for “the public utility of the reader, to whom by the studious reading themggbft
rise plentiful matter of true Christian information, both of the wholesome feafiGgd, and
of the right guiding of every Christian mans lif€>Here, print is valued for its ability to
preserve and spread oral discourse, such as sermons, that might contribute téidagopuri
of the Church.

There is also a sense in which Foxe valued print for its fluidity. While Foxe
perpetuated the notion that print was a stable, reliable medium, he also expdalits
flexibility by revisingActes & Monument®ur times—a task that would have been much
more difficult in a manuscript culture. Foxe engages a narrative of progieessiggests that
these revisions are improvements in order to contribute to the positive picture of print he

works to create in his volume.

187 McGee,Rhetoric in Postmodern America: Conversations Wtbhael Calvin McGeged. Carol Corbin
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The previous section considered the ways FaXetes & Monumentgalues various
aspects of oral, scribal and print cultures as useful for fostering a guZifiestian
community of believers in England. For Foxe, the task of defining such a commuinitg of
believers raised interpretive difficulties. As noted earlier, in bookAlotés & Monuments
Foxe asserts that within the visible church there are two types of people—truegard fe
believers®® Interpreting or “reading” people and determining whether they belong to the
community of true believers is a difficult task, since what separatestthesgpes of people
is the sincerity of their beliefs “in heart”; outwardly, both “seemeth to hohastC with
words and lips.

For Foxe, the act of martyrdom resolves the difficulty of identifying true eigdd¢d
believers. While all members of the visible church appear to honor Christ sineéhetheir
words and through their participation in the Sacraments of Christ, only tregdyslare
willing to die as martyrs for their beliefs. The pinnacle of Foxe’s accouheahartyrs of
Windsor, for example, is his description of their deaths: “And so yielded they ugdés
to the father of heaven, in the faith of his dear son Jesus Christ, with such humility and
steadfastness, that many which saw their patient suffering confessdidey could have
found in their hearts (at that present) to have died with tH&hn"Actes & Monuments
Foxe offers examples of readers, writers, and printers, but he is congisterdlinterested
in examples of the true faith and of martyrdom than he is in literate activitfzdxer, the
literacy-based activities of translating, writing, printing and regadimd oral activities such

as preaching and conversing are valuable for purifying the Church and spreading the t

1891hid., 31.
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Christian message. Foxe’s accounts of martyrs are filled with podrafye¢aders who go on
to engage in activities that serve as testaments to their faith such@smyead conversing
about their beliefs and even dying for them. Throughaiés & Monumenid-oxe
chronicles the “patient suffering” of true believers. The manner in whickeamartyr dies
provides the ultimate proof of his or her membership in the community of true belielvers. T
patient suffering and death of a martyr also serves Foxe’s end of sprdaadtnggtfaith; in
many of his accounts observers of a martyrs’ death are converted. In the actbeant of
Lincoln martyrs, Foxe reports that the conversion of many of the observers isgeteom
that they are willing to make the ultimate commitment to their beliefs—etfodithem. By
implication, Foxe’s readers are also willing to be martyred, sinceofcg,Feading and
witnessing are not only conversion activities but also the first step leadingadpath to
martyrdom.

Foxe suggests that persecution is a standard component of Christian life. For
example, in book 4 of the 1583 editionAaftes & MonumentBoxe writes that even those
believers who fled to other countries to escape persecution in England wereddiypwe
persecution. Foxe asserts that being followed by persecution is a sign oftthe: fai

But as the cross commonly followeth the verity & sincere preaching of Gods swor

neither could these be suffered to live in rest. There are yet to be seen, the

consultations of Lawyers, Archbishops and bishops of France, as Narbonensis,

Arelatensis, Aquesis and Albanensis, devised amongst themselves, amdayetine

writing, for the abolishing, & extirpating of these Valdenses. written abovey8@s

ago: whereby it appeareth, there was a great number in France.

191 hid., 232.
113



Foxe suggests that persecution verifies one’s relationship to God again in book 5 of his 1583
edition ofActes & Monumentahen he refers to martyrs as the heel of Chfist.

Significantly, this assertion is made within the context of discussing the loafs8ajan

after his 1000 years of bondage. This reference to the heal of Christ calls to mindéhe ¢
placed on Satan after the fall into sin in Genesis: “he will crush your heasdandllystrike

his heal.” Foxe’s assertion that the Christian martyrs are the heal of tBerisfore grounds

the notion of martyrdom in one of the earliest Christian sacred texts. It aldatesl

martyrdom as a Christian activity in the highest way by suggesting thataviees

martyred, one is part of Christ’s body. The manner in which a martyr faces nidiaties

whether or not he or she is part of Christ’s body, a true believer.

Foxe aims to do more in his volume than help readers discern between true believers and
feigned; he aims ultimately to move his readers to be and act as true baheveselves.
Example is Foxe’s means for impacting the actions of his readers. Theangzoaf
imitation in the early modern period has been well documented. This chaptenesami
Foxe’s ecclesiastical history and martyrology as an object adtiont Or, in other words,
this is a study of exemplaritictes & Monumentss crafted in such a way as to impact the
actions of its readers/hearers/viewers. This notion is related to, buttdisimcscholarship
on early modern imitation. As Timothy Hampton explaing\riting from History: The
Rhetoric of Exemplarity in Renaissance Literatungtation has come to be seen as the
cornerstone of writing in the early modern pertdtthe study of exemplarity shifts this
enquiry to the level of reading. “The exemplary figure in the Renaissanamateke seen as

a marked sign that bears the moral and historical authority of antiquity and etigages
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reader in a dialogue with the past, a dialogue to be played out [...] on the stage of public
action.”®* In other words, imitation and exemplarity are two views of the same earlymoder
phenomenon of looking to models to guide thought, word and action. The early modern texts
we study can be viewed as models or examples or they may be vieweathasnmof
models. Hampton’s distinction is useful because it opens up new possibilities for cgogside
the relationships between written models or examples and actions other tivam @it put
another way, while studies of early modern imitation have focused on the influeegésof t
as models for writers, a study of exemplarity focuses on the influence ®atertodels for
action. As we have noted, Foxe’s stated goal for compilctgs & Monuments to bring
about a more complete purification of the Church. The sort of influence Foxe seeks to
accomplish over his readers and hearers, therefore, is not limited to I[geyduogction. On
the contrary, for Foxe, the act of martyrdom provides the ultimate witness offaitie’s
Actes & Monumentprovides readers and hearers with examples of how to live and die in
such a way as to further the purification of the Christian Church.
The account of Thomas Bilney demonstrates Foxe’s understanding of reading as
means of moving Christians to acts of faith. Bilney’s conversion begins with gethein
Bible and ends in his conviction to risk his life and preach to others. Foxe includes layletter
Bilney in which he explains his conversion experience:
But at the last | heard speak of Jesus, even then when the new Testament veas first s
forth by Erasmus. Which, when | understood to be eloquently done by him, being
allured rather for the Latin, then for the word of God (for at that time, | knew not
what it meant) | bought it even by the providence of God, as | do now well

understand and perceive: And at the first reading, as | remember | chgocethis

%% |bid.
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sentence of S. Paul (O most sweet and comfortable sentence to my soul) gt his fir
Epistle to Timothy and first chapter: It is a true saying and worthif ofen to be
embraced, that Christ Jesus came into the world to save sinners, of whom | am the
chief and principal. This our sentence, through Gods instruction and inward working,
which | did not then perceive, did so exhilarate my heart, being before wounded with
the guilt of my sins and being almost in despair, that immediately, | fediraetous
comfort and quietness, in so much, that my bruised bones leapt for joy.

[...]

As soon as (according to the measure of grace given unto me of God) | began to tast
& savor of this heavenly lesson, which no man can teach but only God, which
revealed the same unto Peter: | desired the Lord to increase my faithlastdlat
desired nothing more, then that | being so comforted by him, might be strengthened
by his holy spirit and grace from above, that | might teach the wicked his waigs, w
are mercy and truth, and that the wicked might be converted into him by me, which
sometime was also wicked, which thing, whilest that with all my power, | did
endeavor before my Lord Cardinal and your fatherhood, Christ was blasphemed in
me (and this is my only comfort in these my afflictions) whom with my whole power

| do teach and set fortft

Bilney’s letter suggests that his initial acts of faith—preaching—-ewmotivated by his

reading of religious texts. As Foxe’s account of Bilney continues, the boldnedaef'8i

decision to share his beliefs with others is emphasized. At one point, Bilney is pultgd out

the pulpit (Figure 10)° The notion that true believers suffer persecution patiently is

19 Foxe,Actes & Monuments [.. 1583 edition), 1005.
%8 pid., 1001.
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represented pictorially in this woodcut. The peaceful demeanor of Bilney and h@sudi
provides a sharp contrast to the snarling face and forceful grasp of the two fimen pul
Bilney from the pulpit. Because of the size of Foxe’s volume, it is unlikely thateaage
layperson read it in its entirety. Most people encountanteds & Monumenti their church
where a copy had been placed for public use and probably read short accountsédrtom tim
time or heard someone reading a portioAdkes & Monumentaloud to a group of listeners.
The many woodcuts of the martyrs that pepper Foxe’s volume would have haethefeff
highlighting his accounts of certain martyrs. These images provided those unaile tath
a means of accessing Foxe's message or a means of rememberiogytbéasmartyr they
may have heard read aloud. In this woodcut, the contrast between the patiemgsofferi
martyrs and the forceful, violent means of the Roman Catholic authoritiehighigd.

This woodcut visually reinforces the notion that members of the community of true
believers—the “invisible church"—can be distinguished from feigned belidyetiseir

actions and demeanor.

117



& ran Tt

!Eﬁ‘ u_n :

Figure 10. 158\ ctes & Monumentaoodcut of Thomas Bilney being pulled from the pulpit

Foxe’s account of Bilney includes a couple of woodcuts, which is unusual for Foxe’s
volume™’ The second woodcut accompanying Foxe’s account of Bliney depicts Bilney i
the Tower on the eve of his death (Figure 'T1roxe’s narrative and the text of the woodcut
explain that Bilney is testing his finger in a candle as he contemplat@esgasding death at

the stake. The text surrounding this woodcut reinforces the connection depicted in the

woodcut between reading the Bible and the patient suffering of a martyr:

97 n “lllustrating the Book: A Protestant Dilemmati’ John Foxe and His Worjad. Christopher Highley and
John N. King (Burlington: Ashgate, 2002) Andrewtegtee notes that when Foxe’s volume was published
English publishing technology was far behind thattee continent, and so including illustrations \a&ar

more daunting task for Foxe and his publisher, Joéwmn The inclusion and placement of a woodcukdtes &
Monumentsnust be considered deliberate, therefore.

198 Foxe,Actes & Monuments [.. 1583 edition), 1012.
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the Friday following at night, which was before the day of his execution, being S.
Magnus day Saturday, the said Bilney had divers of his friends resorting unito him
the Guildhall, where he was kept. Amongst whom one of the said friends finding him
eating of an Albrew with such a cheerful heart and quiet mind as he did, said that he
was glad to see him at that time, so shortly before his heavy and painfulidep=o
heartily to refresh himself. Whereunto he answered: Oh said he, | follow timplexa

of the husbandmen of the country who having a ruinous house to dwell in, yet bestow
as long as they may, to hold it up, and so do | now with this ruinous house of my
body, and with Gods creatures in thanks to him, refresh the same as ye see. Then
sitting with his said friends in godly talk, to their edification some put him in mind

that though the fire, which he should suffer the next day should be of great heat unto
his body, yet the comfort of Gods spirit should cool it to his everlasting refresting. A
this word said Tho. Bilney putting his hand toward the flame of the candle burning
before them (as also he did divers times besides) and feeling the heat thes=od

he) | feel by experience, & have known it long by Philosophy, that fire by God’s
ordinance is naturally hot, but yet | am persuaded by Gods holy word, and by the
experience of some spoken of in the same, that in the flame they felt no heat, and in
the fire they felt no consumption: and | constantly believe, that howsoever the stubble
of this my body shall be wasted by it, yet my soul and spirit shall be purgedyth@reb
pain for the time, whereupon notwithstanding followeth joy unspeakable. And here he
much entreated of this place of scripture: Fepre not, for | redeem thee, and called
thee by the name thou art mine own. When thou goest through the water, | will be

with thee, and the strong floods shall not overflow thee. When though walkest in the
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fire, it shall not burn thee, and the flame shall not kindle upon thee, for | am the Lord
the God the holy one of Isra®l/lhich he did most comfortably entreat of, as well in
respect of himself, as applying it to the particular use of his friendspghesent, of

whom, some took such sweet fruit therein, that they caused the whole said sentence to
be fair written in Tables, & some in their books The comfort whereof (in divers of

them) was never taken from them to their dying Gay.

Adefeription of thegodly co ulhn? of Thomas Bilney;who being
in yﬁfnmn%n:udmes prooue -rhc fire with his fingee

Figure 11. 1583 ctes & Monumentaoodcut of Thomas Bilney on the eve of his death with

one hand on the Bible and the other in the flame of a candle

The image of Bilney testing the fire with his finger while reading th@eBieinforces the
connection between reading the Bible and performing acts of faith that runs throtiggout
account. Bilney’s calm in the face of death is as striking to Foxe’s reaslérss to Bilney’s
friends. The contrast between Bilney’s calm demeanor and his dire situationghbio a

head in this section of the narrative as he and his friends consider the painfulneepefrie

199 bid.
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burning at the stake. The text of Isaiah 43 is provided as the explanation of how Bilney
overcomes fear and anxiety. So strong is the effect of these words on Bilneg that
exchanges the role of the comforted for the role of the comforter in his imesaatith his
friends.

The account of Bilney’s death continues the portrayal of an unjust victim rising above
his situation in order to take on the role of preacher and shepherd. Just before he is burned,
Bilney addresses the crowd and confesses his faith to’fiéind in the subsequent account
of Master Stafford, Bilney is praised for his impact in Norfolk where he watyred and in
Cambridge, where he left much good “frit” There is a sense here of the succession of
martyrs. Bilney is credited with positively impacting the faith and actiohdasiter Stafford
who in turn is credited in Foxe’s account with converting a Roman Catholic priest to

reformed beliefs.

Foxe offers accounts of martyrs such as Bilney and Master Staffordentord
provide readers with examples to follow. The impact Foxe suggests Bilney hastan Ma
Stafford parallels the impact on readers Foxe intends for his text. Foxe iasiiti@ effects
of the witness of martyrs such as Bilney by preserving their words aondsutiprint. On
one hand, Foxe values print for its ability to contain a truth, but on the other hand, he
repeatedly depicts acts of reading leading to actions such as preactagatie¢nt suffering
of persecution. Reading is not an end in itself, but rather a means of creatmgehesifor
Christian acts of faith in others. Certainly the fact that Foxe’s nsaat@ so often prompted

to preach is a reflection of the reality of the time; not many could realddorselves, so

2001hjd., 1012-1013.
201 bid., 1013.
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they needed to hear from others. Also, the theological commitments of reddoskered not
only a desire that Christians read the Bible, but also a desire that preaelyiagcphtral role
in the communal religious life. In Foxefsctes & Monumenitseading fuels the oral
transmission of religious discourse.

Foxe’s process of validating interpretation had the effect of rendering remading
communally-driven act. The best readers were those who best served thedangemity
of believers, and all valid interpretations were shared in common with thef thst
community. The communal context Foxe constructs for acts of faith—whethengeadi
preaching, or dying—reorients the gaze of his readers to a focus beyond theofuhmail
present. Foxe constructs acts of faith as acts of participation in thedaistammunity of
believers dating back to the time of Christ. This is, perhaps, Foxe’s mostgpezsta! to
action. The Christian may rise above the petty and the mundane and particthateasmic
struggle between God’s people and satan and the anti-Christ. Insofar asdBagkes up this

cause, her status as a Christian nation is legitimated and the Church of Romatézidefe
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CHAPTER THREE
Common Words with which to Speak to God:

The Communal and Individual Significance of English Psalters in the Sixteenthr¢

A central aim of this dissertation is to demonstrate the general desiréyimedern
England to maintain interpretive union among individual readers. Efforts to do so had an
enormous impact on individual acts of reading, which were regularly situatad i
communal context. Creating the perception that reading undertaken in privateitesatit
act of communal participation was motivated, | argue, by a desire to mairgatathlity of
a national, united community of believers. As Targoff has noted, private and puglmusl
practices were conflated in sixteenth-century England, as is demaothstrase dramatically
in the Book of Common Prayé¥ Targoff argues that

What emerges from the texts and instructions of the Book of Common Prayer is not

the triumphant celebration of religious interiority that we so often assodidi¢he

Reformation [...] Instead, behind the introduction of a liturgy emphasizing the

worshippers’ active participation and consent lies the establishment’'sahecar

desire to shape personal faith through public and standardized¥8rms.
As a result of Cranmer’s reform of public worship forms, the gathergdnaitonger
undertake private, interior spiritual journeys of their own while a priestatesdon their
behalf with words and gestures they do not understand; rather, the priest perfaersitee
in order that the laity might understand his words and actions and be thinking about them

rather than devising their own meditations and prayers as Roman Catholica@hitstd

202 Targoff, Common Prayer.
% bid., 18.
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been encouraged to do during corporate worship. This shift in public worship is significant
because it erodes the distinction between public and private devotional practice.

As the religious climate in seventeenth-century England demonstratesnsix
century attempts to maintain a national community bound and identified, in part, byuselig
belief and action failed in a certain sense. The histories of the schiseligimus groups
present in seventeenth-century England, such as the Quakers, levelers, indepamdlents
congregationalists need not be rehearsed here. Their existence alonesindecktek of
national religious agreement in the decades immediately following theegtidnh of the first
edition of the King James Bible in 1611—the event that serves as an endpoint to this study.
will argue that amid the many disputes over Church teaching and practieededades
immediately following the Act of Supremacy, there existed a generakipgeoptimism
regarding the possibility of religious unity—an optimism that faded, or dtbbeaame more
modest, during the seventeenth century.

Considering the hope for a unified Church in England and the disagreements about
the beliefs and practices that might serve to define such a Church informs outanalilegs
of the ways Bible reading was constructed and conceived at that time. In tuttera be
understanding of early modern Bible reading practices may serve to ioform
understanding of religious developments in England after 1611. Tmadigimal religious
communion seemed less and less viable to seventeenth-century laity, cidrggyarnors,
groups of like-minded believers still worked to maintain the boundaries of their coneaunit
even as they were confronted with controversies that called into question the v&of bas

their community’s self-definition.
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Our understanding of the seventeenth-century English religious climatetis wor
noting for one further reason; though the seventeenth century falls outside the scope of this
project, it is important to acknowledge the ways in which our understanding of this period
sometimes inappropriately informs the ways we view sixteenth-centggrich For
example, early modern psalm use often conjures up radical Protestant connotatiemisalA
claim of this chapter is that this one-to-one association is incomplete—if ndywhol
inaccurate—within the context of sixteenth-century religious practice itageglan Green
argues that “the metrical psalms were neither a puritan prerequosigepuritan monopoly”
in early modern Englan®? The “Sternhold-Hopkins” Psalter, the most popular English
Psalter of the early modern period, was used regularly for singing duringrate
worship?® The Catholic, William Forest, who became chaplain to Mary I, left a meetrica
translation of the Psalms in manuscfilitwell into the seventeenth century, the Psalms
were so thoroughly accepted by puritan and royalist alike that we are tinidaingsalms
were sung by royalists at York in 1644 during the civil wafs.

This chapter will consider the many iterations of the Psalms that floodedrghe
century culture as well as the dominant interpretive modes put forth in early modern
preliminaries to editions of the Psalm and commentaries on the Psalms. Tlye anenaber
of the English laity would have been familiar with at least two versions ofsélenB: the
metrical “Sternhold Hopkins” Psalter, which was the standard for cortgpegksinging®®

and Coverdale’s prose translation, which was bound with most editions of the liturgy and

204 Green Print and Protestantisfrb31.

295 Targoff, Common Prayer67.

208 Hallett Smith, “English Metrical Psalms in the @ignth Century and Their Literary Significance,”
Huntington Library Quarterly9, no. 3 (1946), 268.

27 Green Print and Protestantisfrb31.

28 Barbara Kiefer LewalskProtestant Poetics and Seventeenth-Century Relidigric (Princeton, New
Jersey: Princeton University Press, 1979), 39.
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was read at public worship according to the “Table for the Order of the Psalpessaid at
Morning and Evening Prayef® Unlike the Bible, the contest to create a dominant version
of the Psalms was settled quickly when these two versions of the Psalmstaaredto
public worship. Coverdale’s translation predated the “Sternhold Hopkins” Psalteradut w
considered less adequate for singing since it was in prose form. The Ehtgliglhe
sponsored the first printings of the “Sternhold Hopkins” Psalter soon came to loath its
ploppy, predictable meter. But as the well-educated became more critice ofetrical
version, the English masses embraced the easily-memorized and eagitsasshation. In
addition to these two Psalters, which served as staples of corporate worship, numerous
members of the court, reformers, and humanists produced their own translations of the
Psalms. We will turn to one such example in the final chapter of this study.

Like the Bible prefaces examined in chapter one, the paratexts surrounding various
editions of the Psalms provided an interpretive apparatus for sixteenth-aeatdeys and
situated individual acts of reading within a communal context. Unlike other books of the
Bible whose influence waxed and waned throughout centuries of Christian history, the
Psalms maintained a place of central significance. Our interest hebe wiith certain
aspects of the Psalm tradition as it existed in sixteenth-century Englacigef the
influence of ancient and medieval Christians on early modern Christiansagaipable in
the context of the Psalms than any other book of the Bible. From antiquity, the Reaieds s
as the basis for Christian homilies and books of exegesis. They were valued througimuse

the pulpit, in the schoolroom, and in the monastery up through the late MiddIé'Agkss

209 Targoff, Common Prayer67.
2% Michael P. KuczynskiProphetic Song: The Psalms as Moral Discourse iteIMedieval England
(Philadelphia: University of Pennsylvania Press|9)9xvi.
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rich psalm culture influenced the relationship of early modern Christians tedhad?in
dramatic ways.

One characteristic historically assigned the Psalms that becpmealy important
for sixteenth-century Christians in England was their multiple agency. \WikilBible was
valued throughout the history of the Christian Church as a document imparting Godis will
his people, the words of the Psalms were historically recognized as the words of God, of
King David, and of all Christians. The multiple agency historically assignedadras of the
book of Psalms continued to inform the ways believers used this text in sixteentty-centu
England. The multiple agency early modern readers assigned the Psalmsis te the
larger goals of this study in that such an approach to the Psalms both createsigsoior
readers to make meaning while at the same time limiting their possiliitiegeaning-
making—a dynamic impacting readers’ conceptions of self and community in profound
ways.

Literary studies of early modern psalm culture have often focused on the ttopkca
of the Psalms for budding early modern notions of self or individGHiiyd have neglected
the larger communal context of private devotional psalm use. For examplardhdwalski
includes an examination of early modern psalm culture in her important vdtuatestant
Poetics There, she is primarily interested in understanding early modern psalm use in
relation to the creation of sixteenth-century Protestant religious lyis.aim leads her to
focus on certain aspects of the psalm tradition that posit the Psalms as a model for
interactions between individuals and God. For example, Lewalski interprets Henry

Vaughan's version of Psalm 65 as a representation of the speaker’s aeme\aast, of

21 “Early Modern Collaboration and Theories of Aatship,”PMLA 116 no. 3 (May, 2001) Heather
Hirschfeld rehearses other major studies focusmgarly modern notions of self and individuality.

127



appropriate praise that is “derived from the saints’ common store, therPkattyet
individual.”**? Lewalski’s critical focus is useful for understanding the relation ofailg e
modern psalm tradition to seventeenth-century lyric poetry, but it does not speak to
prominent, mainstream elements of early modern psalm culture that ulfisiaiated
individual devotional acts within a broader context of communal participation. Examining
the modes of interpretation with which early modern Christians approached the Psalm
reveals a conception of individual devotional reading as a practice of communal
participation. In this chapter, we will examine the material existehseme of the most
popular versions of the Psalms in mainstream sixteenth-century England as wel
preliminaries and commentaries on the Psalms in order to understand how actsgf readi

hearing, and singing these texts were constructed.

Vernacular translations, paraphrases, and meditations on the Psalms were valued
religious texts of the Reformation. The Psalms were embraced by re$avmall sides of
the debate regarding the relationship of Scripture and Church tradition, since tagavte
of the Bible. Luther’s first lectures (1513) were on the Psalms, and his ahgsams and
hymns were among his first published wotksCalvin was also enthusiastic about the
Psalms, since they provided texts from the Bible suitable for singing in plagenok,

which he rejected because they were written by fifen.

22| ewalski,Protestant Poetigs52.

23 Hannibal HamlinPsalm Culture and Early Modern English Literatiiéew York: Cambridge University
Press, 2004), 22.

24 bid., 22-3. For a discussion of John Calvin’snifigant contributions to the metrical psalms ofidieand
Beze that became a central feature of Huguenatusdity see also Francis Higman, “Music,” Tine
Reformation Worlded. Andrew Pettegree (New York: Routledge, 2089Y-499.
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In England, vernacular translations of the Psalms were read aloud duringpé/lor
and Evening Prayer, during communal worship, and in private they were the subject of
personal moments of meditation. They were sung during public worship, as part gf famil
devotional activities, and by individuals at work in the field or at the loom. The Pgeras
commonly the basis for prayers of petition, penitence and praise. The languagesadithe P
was metaphorically applied to the specific circumstances of an indivicadens life. The
Psalms were most commonly used in the metrical form in early modern Eftjiand,
educated English men and women also composed various devotional and scholarly works
based on the Psalms.

Material culture provides further evidence of the centrality of the Rsalsixteenth-
century England. Ninety English versions of the Psalms were published in trendixt
century’*® Rivkah Zim reminds us that these versions “include scholarly, devotional and
literary versions of various kinds” and that “humerous versions survive in contemporary
manuscripts” as weff’ The most widely circulated version of the Psalms and perhaps the
most widely circulated book in early modern England was the “Sternhold HopkinsgdrPsalt
Relying on theShort-Title CatalogueGreen estimates that 9 editions of the “Sternhold
Hopkins” Psalter were published from 1562-69, 26 editions in the 1570s, 46 in the 1580s, 47
in the 1590s, and another 60 during the first decade of the seventeenth &mtost.

copies of the “Sternhold Hopkins” Psalter were bound together with a Book of Common

1> Green Print and Protestantisp242.

#% Margaret P. Hannay, Noel J. Kinnamon and MichagBf@nnan, eds. “Literary Context” ithe Collected
Works of Mary Sidney Herbert, Countess of Pembrgkéime Il, The Psalms of Davi®xford: Oxford
University Press, 2003), 3.

27 7im, English Metrical Psalms: Poetry as Praise and Pray&35-1601(New York: Cambridge University
Press, 1987), 1-2.

28 Green Print and Protestantisgr509. In “English Metrical Psalms” Hallet Smittprets thafThe Short-Title
Catalog“lists 280 editions of Sternhold and Hopkins dawrl640, exclusive of the Scottish psalters, which
also contained many Old Version Psalms” (251).
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Prayer, Bible or New Testament, and they often included liturgical rakatsuch as metrical
versions of different parts of the liturgy at the start and fiffi3h.

In general, editions of the Psalms were smaller and therefore moaatoto
purchase than copies of the Bible or New Testament. Gilby comments on tdelaffty of
his translation of Theodora Beza’'s paraphrase of the Psalms in the prefatedtutha:
“now even the simplest poor man for a small piece of money may, by diligent readng) i
book of that rare man Theodore Beza, attain to a better understanding of thesalnadyoPs
David.”**°

In addition to our knowledge of the great quantity of versions of the Psalms available
in sixteenth-century England, surviving material evidence indicates the highagsigeed
the Psalms in day-to-day life. Women carried tiny Psalters in thekepoand stitched
needlework covers for Psalters as gifts for daughters or friends. And tratidexcovers
that enclose copies of the “Sternhold Hopkins” version of the Psalms indicatéehetex
which the book of Psalms was treasured as a sacred t@kie annotations and marks of
long, diligent use present on myriad sixteenth-century Psalters that survivalealégstify
to the high importance placed on this book of the Bible. In discussing a 1586 Book of
Common Prayer and Psalter bound together with a 1583 “Sternhold Hopkins” Psalter,
Sherman describes the many marginal notes left on these two Psalters eatified
early modern reader: short summaries of important points, verbatim copiegavtant

phrases, verse numbers, running heads indicating the psalms contained on each page, lists of

219 Green Print and Protestantisfrb31.

220 Theodore Bezalhe Psalms of Davjdrans. Anthony Gilbie (London, 1581), fol. ASyated in David
Norton, A History of the English Bible as Literatugdew York: Cambridge University Press, 2000), 18.
2L Hannay “So May | With thésalmistTruly Say’: Early Modern Englishwomen’s Psalm Diacse,” in
Write or Be Written: Early Modern Women Poets andt@al Constraints ed. Barbara Smith and Ursula
Appelt (Burlington: Ashgate, 2001), 107.
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cross-references to related lines, and marginal labels for the sevemyedptalms, the
seven consolatory psalms and the seven psalms of thanksgfindeed, it would be

difficult to overstate the significance of the Psalms in sixteenth-geBnglish culture.

The first English translation of the Psalms to become something of a standatewa
prose translation by Coverdale that appeared in the Great Bible. By virtgenafiusion in
the Great Bible, Coverdale’s translation of the Psalms was the offiargi¢al version of
the Psalms in the sixteenth century. As such, it was read or sung during pubtiessand
copies of this Psalter were often bound together with the Common Prayer Book. FAgsar
an example of the first page of a 1577 Coverdale Psalter which has been bound behind a
Book of Common Prayer. In this particular edition of Coverdale’s Psalms, a reader ha
numbered the verses of each psalm in the margins. This numbering would have been
particularly helpful during the chanting of the psalms during the service. Titergras also
divided the Psalter according to the monthly schedule for reading the Psalm$ aig\émd
Evening Prayer.

The plain-song chant that suited Coverdale’s prose Psalter did not satisShEngli
reformers who wished for the psalms to be sung often in both public and private worship
settings. Thomas Becon (c.1512-1567) explains the Reformation appeal of psalmisinging
the preface to his 1542 paraphrase of the Psalms. A prolific writer of the Ré&torwith
strong Lutheran sensibilities, Becon was twice forced to recant under Hdhrywad
protected during the reign of Edward VI by Cranmer, and was exiled duringlslaeygn.

Becon composed his Psalm paraphrase, as well as at least 8 other works, fedativiee

222 shermanised Books152.
131



security of sympathetic gentry households between 1541 and 1543. In it, he suggests the
Psalms as a pious alternative to pagan literature:
Would God also that all fathers and mothers, all masters and mistresses wugild bri
up their children & servants in the singing of these most Godly songs. Again, would
God that all Schoolmasters & teachers of youth, would in stedagf, Ovid,
Horace Catullus Tibullus Propertius &c. teach these verses of Davfd.
Lest the reader mistakenly interpret Becon’s words for mere simgest goes on to
innumerate the many great benefits of learning the Psalms and, by iroplitatdelineate
the many consequences of neglecting them:
For so should [all Christians] not only obtain eloquence, but also divine erudition,
godly knowledge, spiritual wisdom, & increase in all kind of virtue, unto the great
glory of God, the salvation of their own souls, the right institution of their own life,
the great joy of their parents, the good report of their teachers, and to the high
commodity of the Christian public we#f
Becon’s assertion of benefits to be gained by individuals who study and learn the Psal
(i.e., “eloguence, but also divine erudition, godly knowledge, spiritual wisdom, & indrease
all kind of virtue, unto the great glory of God, the salvation of their own souls, the right
institution of their own life”) gives way to descriptions of communal benedt, (ithe great
joy of their parents, the good report of their teachers, and to the high commodity of the
Christian public weal”). Even though the painful personal experience of reoarttati

demonstrated the unstable state of the English religious institution to Beconghth@less

22 Thomas Becoravids harpe ful of moost delectable armony, nesiriynged and set in tune by Theodore
Basille (London, 1542; Early English Books Online, TCU itaby, 22 February 2009), Aviii — Bir,
http://gateway.proquest.com/openurl?ctx_ver=232883&res_id=xri:eebo&rtf_id=
Xxri:eebo:citation:99845970.

24 Ibid., Bir.
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envisions a nation ideologically united by Christian ideals—specifically@essed in the

Psalms.
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Figure 12. 1577 Coverdale’s Psalter, Psalm 1
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For Becon, and many other early modern Christians in England, the Psalms function
as a sort of wisdom literature. The short, easily memorized phrases of the Reaétheard,
read, and sung throughout the life of a Christian and came to serve as commadhptaces
informed the decisions and actions of the individuals that made up this community of
believers. The Psalms provided an uncontested way of seeing things and thexbyoser
calibrate the expectations of the community regarding right conduct.

Becon was far from alone in suggesting that the Psalms should serve as a touchstone
for English Christians, and a metrical translation of the Psalms would go a &yngward
accomplishing wide familiarity with the Psalms among English laitgnlaking them easier
to memorize and sing. The “Sternhold Hopkins” Psalter was begun by Thomas Sternhold, a
groom of kings robes under Edward VI, who published a few metrical psalms. To these, a
number of other contributors added metrical versions of other psalms until thelffirst f
version was published in 1562 As we have already noted, the “Sternhold Hopkins” Psalter
was extremely successful in early modern England, and was used widelly pubbt and
private worship. Though it was not the official liturgical Psalter of the Chur&mgland, it
was regularly used during public worship—a detail supported by the fact tha¢diosts
of this Psalter contained additional liturgical material at the starfirmistd, such as the
Benedictus, Magnificat, Nunc Dimittis, Veni Creator, Te Deum, BenedicdeAthanasian
Creed?®®

The title page of a 1569 “Sternhold Hopkins” Psalter (Figure 13) includes two Bible
passages declaring the purpose and worth of singing the Psalms. Jamesy béf

afflicted, let him pray, and if any be merry, let him sing Psalms” and GalwesHI: “Let the

225 GreenPrint and Protestantispb06.
226 hid., 531.
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Word of God dwell plenteously in you, in all wisdom, teaching and exhorting one an other in
Psalms, Hymns and spiritual songs, and sing unto the Lord in your Héaftkése passages
highlight the application of the Psalms to the emotional experiences of tlsti&hra

central function envisioned for the Psalms during the early modern period. &l thie

Palter also describes how this volume ought to be used. There, readers are tiodd¢hat
Psalms may be sung in church and in private houses and that doing so will provide reader or
singer with comfort, rather than the corruption that “ungodly songs and baliattk"Hhe
contents of this volume, in line with the title, include the Psalter set to musie dteealso

parts of the liturgy set to music and prose prayers for various occasions in the daljfféeo da

of a Christian, such as prayers to be said in the morning and evening, mealtiers, @ay
prayer before one begins work, and “a godly prayer to be said at all times.”sEhgsayers

blur the line between public and private devotion by linking the words spoken or read in
solitude by individual readers with one another. Though not necessarily physieainpr

with the community of believers, these set texts place individual reades Sfgrivate

devotion within the context of the community of believers.

%2 Thomas Sternhold and John Hopkifke whole booke of Psalmes collected into Engliséte |[...]
(London, 1569; Early English Books Online, TCU laby, 8 August 2008), Ai, http://gateway.proquest.com/
openurl?ctx_ver=239.88-2003&res_id=xri:eebo&rft =jgli:eebo:citation:99845970.
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Figure 13. 1569 “Sternhold Hopkins” Psalter, title page

Early modern beliefs about the book of Psalms supported the application of psalms to
every facet of life. Lewalski offers a useful summary of the diverse apphsamagined for
the Psalms by early modern English ChristiarBrimtestant PoeticsThe Psalms are
considered a summary of the teachings of the Bible, a compendium of all possibie huma
emotions and passions, a collection relating to the progress of the soul, words chpdayer
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praise to God, and a catalogue of all lyric genres and styles appropriat@eé¢opdetry??®
The complexity and diversity of the psalm tradition enabled and encouragedadbristi
apply the Psalms to almost any situation they encountered. No other book of theoBitle
be invoked more easily than the Psalms, since there was precedent for so meataqspl
of this most sacred Christian text. Indeed, no other sacred Christian text waslimareein
late medieval and early modern England than the book of Psalms.

The significant cultural influence of the Psalms in early modern England was due
large part to the unique relationship Christians understood themselves to have wihdhe w
of this sacred text. Unlike other books of the Bible—understood to be the words of God
delivered through the inspiration of the Holy Spirit to Christians—the words of tha$’sal
were attributed to God through the Holy Spirit, to King Dawidldto Christian readers.
Already in the fourth centurge, Basil referred to the Psalms as “the sweet voice, the only
mouth of the spouse of Christ the churéff.An English translation of Basil’s words appears
in Parker’s Psalter. While the interpretation of all the rest of the @miScriptures involved
God speaking to humans, this single book of the Bible gave Christians words with which to
speak to God. The multiple agency attributed to the words of the Psalms made possible the
application of the Psalms to any situation in which the Christian may find him¢-eelie

The notion that the agency of the words of the Psalms was shared among believers
(including David) with God was repeated throughout sixteenth-century tieatighis book
of the Bible. As with the Bible preliminaries discussed in chapter one, tieasises (which
often served as the preface to an edition of the Psalter) provided an interpastieenith

which to approach this sacred textTime Psalmes of David581), Gilby asserts that the

228 | ewalski,Protestant Poetigs50-51. For a more detailed discussion of thepedas of the Psalm tradition,
see LewalskiProtestant Poetigs39-53.
229 Matthew Parker, “Basilius in Psalmos,” quoted ewlalski,Protestant Poetics41.

137



book of Psalms is distinguished from other books of the Bible because there therChristia
finds words with which to approach God: “whereas all other scriptures do teach USadhat
saith unto us, these prayers [. . .] do teach us, what we shall say untt*Gdds’
understanding of the nature of the Psalms grants readers (and translatoas agericy with
the Holy Spirit and the psalmist, “David.” Parker expresses a similamssitin his
Prefatory “Of the vertue of Psalmes”:
In other books: where man doth look,
but others words seeth he:
As proper hath: this only book,
most words his own to B&.
The notion that in “this only book” the Christian may consider “most words his own to be”
grants the Psalms a special place in the Christian life. This aspect sathetRadition was
commonly depicted on decorative Psalm book covers as a tulip—the soul—reaching toward
the Sun—God’* While other books of the Bible were important for learning God’s will, the
Psalms provided Christians a means to approach God.

Dozens of early modern men and women took the opportunity afforded by this
theological understanding of the Psalms to create translations of their ows oStiase
translations were undertaken by courtier-poets, such as Sir Thomas Sityakttpmas
Smith, the earl of Surrey, Sir Philip Sidney, and Mary Sidney Herbert, the cowfites

Pembroke, while others were composed by reformers, such as Sternhold, Whittingham

230 Anthony Gilby, The Psalmes of David 581), sig. a¥, quoted in Trill, “Sixteenth-Century Women'’s
Writing: Mary Sidney’s Psalmes and the ‘Femininitf’ Translation,” inWriting and the English Renaissance
ed. William Zunder and Suzanne Trill (New York: Ilggnan, 1996), 148.

#' Matthew ParkerThe Whole psalter translated into English Metrejchttontayneth an hundreth and fifty
Psalms(1567),STC,7,4 quoted in Hannay, et al, eds. “Literary ContertThe Collected Worksol 2, 7.

%2 Hannay, “So May |,” 107-108. This was one of thestrcommon of such motifs.

138



Norton, and Parkét? The motives for undertaking such translations were diverse, but in
many cases the line between translation and autobiographical wrisiiggicantly blurred.
For example, John Hooper, the Protestant martyr, wrote expositions of certaia psalm
comfort?* While in prison, Sir Thomas More composed meditations based on psalms
dealing with personal suffering and national calarfiityohn Dudley, earl of Warwick and
his brother Robert Dudley, later earl of Leicester, translated psalprayes's of vengeance
against their enemié¥.Most of the psalm translations, paraphrases and meditations
composed during this period were based only on select psalms—a fact that suggpests wr

were adapting specific portions of the Psalms to specific circumstamitesr lives.

The Psalms were such a dominant part of English culture that they inforrhed ea
modern language sensibilities. Hannibal Hamlin notes, for example, that P3algave
William Shakespeare, Edmund Spenser, and Milton specific language with iwlggpress
[...] alienation®®"; and Psalm 51 provided the language of prayer for the liturgy, and
therefore also the penitential poems of Anne Vaughan Lock, John Donne, and George
Herbert, which were indebted to that liturgy.

But one need not write in order to participate in the tradition of the multiple agency of
the Psalms; readers (or hearers or singers) of the Psalms wese@siraged to consider the
words of the Psalms their own. Margaret Hannay describes the multiplej algarecy of the
Psalms in terms of mutually super-imposed subjectivity. When reading timesP Had

subjectivity of the scripted speaker is superimposed on the reader, while atibdtree the

233 Green Print and Protestantisfrb41.

234 7im, English Metrical Psalms31.

% |pid., 82-3.

2% Hannay, et al, eds. “Literary Context,”Tine Collected Worksol. 2, 7.

%7 Hamlin, Psalm Culture 15. Chapter 7 of Hamlin’s volume traces the iefloe of this Psalm in scenes of
penitence and devotion HamletandParadise Lost

2% Hamlin, Psalm Culturg 14-5.
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reader superimposes her own subjectivity on the scripted sgéakénanasius’ discussion

of Psalm 51 (historically regarded as the Psalm King David composed aftgréeuked by

the Prophet Nathan for committing adultery) is suggestive of what Hannayraslially
super-imposed subjectivity. Athanasius writes that when the sinner rbsteemitential

Psalm, “so speaketh he the words of a penitent contrite heart, as they werdeleis. 7*°
Individual Christians of all rank and gender are empowered to speak with God as they are
encouraged to read, speak and meditate on the Psalms. The Psalms provide the community of
believers with a common resource by which they may speak to God, though this
communication with the divine is achieved through different textual means in niffere
genres. Even while the individual is empowered with the words with which to speak to God,
she is also engaged in a religious act that is fundamentally communal in iébereas the
communal context we saw built around the reading of Bibles in chapter one wdsaaime
interpretive coherence among individual readers, addgtes & Monumentsommunal

reading was concerned with the spread of the Reformation through acteexdsiand
martyrdom, here we see reading constructed as a common means of generassjoexfir

for the divine. In reading the Psalms, the voice of reader and scripted speakdioamed in
communicative union. Moreover, the Christian bent before God in the confession of personal
sins shares communion with other Christians who comport themselves to the divine in the
same way, with the same words. The Psalms grant individuals—such as the ryany ear
modern writers who composed their own translations of psalms—an authorial voice, even
while granting the same authorial voice to myriad others. The historicalstaléing of

shared agency in the Psalms at once creates the possibility for divine humasi@x@ned

%9 Hannay, ‘So May 1,” 116.
240 Athanasius, “Athanasius in Psalmos,” ed. Matthenker, sig. C2, quoted in Anne Lake Prescott, “King
David as a ‘Right Poet’: Sidney and the Psalmighglish Literary Renaissande®, no.3 (1989): 139.
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limits the potential for that expression by suggesting that the Psalmasadtae in this
regard and exhaust all potential for human expression and meaning.

The limits of the shared language of the Psalms can be more clearly sedy in ea
modern references to the Psalms as an “Anatomy of all the partes of the S&@gliur
Golding put it in his translation of CalvinBsalmes of David and Othef$571). The idea
that the Psalms catalogue all possible emotions suggests commurnahsbips between
individual readers and the community of readers based on emotive experiehoesytha
differ in degree but are essentially similar in kind. Golding writes tha®$aéms reveal “all
the griefs, sorrows, fears, doubts, hopes, cares, anguishes, and finallyrallthessbme
motions wherewith mens minds are wont to be turmoitédFor Golding, the Psalms
provide a catalogue of all possible human experience. Athanasius’s words, pritiied i
preface of Archbishop Parker’'s 1567 metrical Psalter, indicate a simlikef Ber
Athanasius, the fact that all human emotions are represented in the Psalmy s highl
significant. Each believer can see his or her emotions—and therefore his offilaess—
reflected in the Psalms. This experience initiates the salvation procietsemables
believers to repent of their sins and to reform their lives:

[In the Psalms are] the motions, the mutations, the alterations of every marenbdea

conscience described and lively painted out to [our] own sight, so that if a man list, he

might easily gather out thereof certain considerations of himself as obtigha

241 John CalvinPsalmes of David and Othetsans. Arthur Golding (London, 1571), quoted iet®BWynne
Fisken, “Mary Sidney'$salmesEducation and Wisdom,” i8ilent but for the Word: Tudor Women as
Patrons, Translators, and Writers of Religious Wped. Margaret Patterson Hannay (Kent, Ohio: KeateS
University Press, 1985), 168.
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glass and plain pattern set before his face, so thereby to reform himseltad he r
therein?”
Athanasius’ description of the usefulness of the Psalms for initiatingliragisa process
demonstrates the extent to which the Psalms were considered a tool for ditering
experiences of sixteenth-century believers. The Psalms were usefattonplishing one’s
salvation. They help the Christian assess the state of his soul and then agsisefarming
himself. Elsewhere, Athanasius again suggests that reading the Psatnagitsbiographical
activity of sorts as he contrasts the Psalms with the other books of theAi@aasius
writes that elsewhere in the Bible
only we hear the precepts of the law, what ought to be done, and what undone, we
hear the matter of prophecy [. . .] furthermore, we read the histories, wherelnyshe
of kings and holy fathers might be known and brought to remembrance, but in the
books of the Psalms, over and above that, we learn and hear all these foresaid things
sufficiently: there every one may see and perceive the motions andaaf$eatihis
own heart and sodf’
For Athanasius, and for sixteenth-century English Christians, the Pgadinde readers a
special agency. The same words attributed to King David are applied to the lieagerfs
so thoroughly that in the Psalms “every one may see and perceive the motions aioth&ffec
of his own heart and soul,” even while also seeing the inner workings of David’s soul.
Conceiving of the Psalms as an anatomy of the soul at once suggests that thg ditiensi
the Psalms is so great as to be applicable to every pmngdhat the experiences and

emotions of all individuals are so similar that they can be depicted and mitectpletely

242 Athanasius, “Athanasius in Psalmos,” ed. Matthewker, quoted in Prescott, “King David as a ‘Right
Poet,” 136-7.
2 Ibid., 137.
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within one small book. Historical interpretations of the Psalms, thereforetiedly dictate
emotional, psychological norms for the Christian community, since emotional and
psychological states of being are deigned real and possible only if thég cenderstood
within the context of the Psalms.

The Psalms were constructed as a cultural touchstone for early modeshEngli
Christians in one further sense. Because it was considered a miniature ibi¢ehéhB book
of Psalms provided Christians of all rank and gender access to the whole ob€@hristi
teaching and experience. Becon explains this notion iDdneds harpe ful of moost
delectable armory1542): “the psalmody of David may well be called the treasure house of
holy Scripture. For it containeth what so ever is necessary for a Christen kraowt.”*
The author offhe Forme of prayers, and Ministration of the Sacraments, &c, used in the
Englishe Congregation at Geneva . . . 1888curs, arguing that “there are no songs more
meet, than the psalms of the Prophet David, which the holy ghost hath framed to the same
use, and commended to the church, as containing the effect of the whole scrifitiitgs.”
notion can be traced back to Athanasius, whose comments on the matter were printed in
Parker’'s 156 Psalterand versions of the “Sternhold Hopkins” psalter:

whatsoever was contained abroad in the whole Scripture, was fully reported in the

Psalter book [. . .] The books of the Psalms (being well resembled to a pleasant

" Becon,Davids harpe ful [...] Avii v. James Kugel notes that this notion that the Psabmprise a

miniature Bible began to develop already when thed®s were first being canonized as part of Samptlas
the Psalms became Scripture, they did so with @ngretive strategy attached: they were not tinberpreted
as a self-standing book of prayers or praises.”dug opics in the History of the Spirituality di¢ Psalms,”
in The History of Jewish Spiritualited. A. Green (Seabury-Winston, 1984), 136. Bezarwrds suggest that
by the sixteenth century the interpretive relatiopof the Psalms and the rest of the Bible haaimec
reciprocal; Christians could learn the Bible thrbudlge Psalms, just as the Psalms could be unddrbioo
reading the Bible.

24> quoted in Smith, “English Metrical Psalms,” 253.
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garden of all deliciousness) did universally by Meter express them allayangl
them as it were sweetly upon musical instrumé&ts.
Passages of Basil's “Basilius in Psalmos” appearing in ParfRegkeralso assert the
presence of all of Scripture in the Psalms:
The book of the psalms comprehend in it self, the whole commodity of all their
doctrines aforesaid, for it prophecieth of things to come, it reciteth theibsstio
showeth law for the governance of life, it teacheth what ought to be done, and to be
short, it is a common storehouse of all good doctrine.
Though the notion that the Psalms were a short-hand of all of Scripture was not twiginal
the early modern period, it was an especially attractive notion to refornoenstong the
reading of vernacular Bibles in a culture with relatively low literaatgs. The regular use of
the Psalms in public worship ensured that even the illiterate would be very fgamilia
perhaps even have memorized) this book of the Biblhrough the Psalms, even the
illiterate had access to the whole of Scripture. Moreover, the practioeadnfg, singing,
reciting, and meditating on the Psalms granted all Christians—regaddlelsss, gender or
education—authorship of the divine canon. In a sense, Christians were granted agency ov

the whole of Christian teaching when they were granted agency in the Psalms.

Anne Lake Prescott has suggested that for early modern Christians, the ‘Psdlm

only incorporate what the rest of the Bible contains but also teach us about ouréelves

246 Athanasius, “Athanasius in Psalmos,” ed. Matthewker, quoted in LewalskiRrotestant PoeticsA1.

247 Margaret Hannay writes that the “Psalms were gsegtantly for religious instruction. Such Psalm
meditation was familiar from medieval practice,lired in traditional books of hours, and encodeth@Book
of Common PrayefThis daily meditation, often practiced as groegpitation by the entire household, meant
that the words of the Psalms were known from estrébildhood” (Hannay, “So May 1,” 108).

248 prescott, “King David as a ‘Right Poet,” 137.
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would suggest that the Psalms also taught early modern Christians about the comimunity
believers of which they were a part. Early modern commentaries on the bo@ino$ Ps
certainly support this notion as they work to forge communal relationships and exggerience
among Christians that center on the religious practice of engaging thesP@alimne hand,
insofar as the Psalms were understood to represent the soul in conversation withtld&od, or
life of the Christian, they were extremely personal in nature. But on thehathdy applying
the Psalms to the circumstances of an individual Christian’s life ultiyjns¢eled as a
reminder of what he or she shared in common with the larger Christian commueity. Th
Psalms provided the Christian with the words with which to invoke God; and at the moment
at which the individual is granted an authorial voice in the Psalms, it is conflatethai of
David and other Christians. The Psalmic speaker and reader are conflatgdltrineading,
singing, or recitation of the Psalms; as Christians apply “David’s” wortiseir own lives,
they enter into a relationship of shared agency with David and other believers

The Psalms, therefore, served an epideictic function in early modern England.
Learned and revisited throughout the lives of believers, psalms resonated witla&hasd
came to serve as a lens through which believers viewed and made sense of thigirtpéac
world. Though the values conveyed in the Psalms were sometimes conveyed through very
personal means, they reinforced the shared values of the English ChristraoragmThe
Psalms offered Christians an uncontested way of seeing things. Inia sense, the Psalms
served as a sort of paratext or preliminary for the rest of the Bible,thiegevere

considered a summary of the whole Bible.
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CHAPTER FOUR
“while life shall last, his worth in song to show
| framed have a resolute decree”.

Mary Sidney Herbert and the Psalter as Mimetic Devotional Display

He that will sadly behold one with his eye
May see his own mirror and learn for to &f@.

-John Baret

Viewers of the cadaver tomb of John Baret (d.1467) in the church of St. Mary, Bury
St. Edmunds, are led to contemplate the transience of their lives and their own impending
deaths. Baret’'s words echo a theme prevalent in late medieval Christ@aritlay: Convert
now! lest you die without faith and be damned. A successful cloth merchant, Baret
commissioned his tomb in the 1450s. The limestone image of Baret as a thin, sickly man
“seems designed to shock the viewer into actfdhFor late medieval Christians, the fear of
hell was real and the way to heaven long and hard, requiring the aid of the community i
saying prayers and masses after one’s death for the progression of one’s sodrioAlter
Baret exhorts the living to prepare their souls for death, he pleads for his own soul:

Wrapped in a cellar as a full ruly wretch

No more of all mine good to me ward will stretch

From earth | came and on to earth | am brought

249 Nikolaus PevsnefThe Buildings of England: SuffglgHarmondsworth: Penguin, 1974), 144-5, quoted in
Duffy, TheStripping of the Altars307.

#0 carol M. Richardson, Kim W. Woods and Michael Wariklin, eds.Renaissance Art Reconsidered: An
Anthology of Primary SourcdMalden, MA: Blackwell Publishing, 2007), 397.

146



This is my nature, for of earth | was wrought;

Thus earth on to earth to gether now is net

So endeth each creature Quoted John Baret

Wherefore ye people in way of charity

With your good prayers | pray you help me

For like as | am right so shall ye all be

Now God on my soul have mercy & pity. Am&H.
In Baret’s inscription, a relationship of mutual support is established as tsddrasi
community among believers, both living and dead. The dead provide palpable reminders of
eventual, inescapable death and thereby encourage the living to prepare their stmathf
the living offer prayers for the dead to ease their pains as they journey to heanetis. \Bill
also echoes this theme: it is filled with gifts in exchange for prayers arsgsntasbe said on
his behalf as well as instructions to care for the souls of other believers:

For what day God fortune that | decease that each week in the year aintilM&ary

priest say or do say a mass of Our Lady at Saint Mary altar in the saneve, and

after the gospel to stand at the altar’s end and rehearse John Baret@peaiye

sayingDe profundisfor me, for my father and my mother, and for all Christian souls,

and to have mind on us[*}
Baret’s concern for death—both his own and others'—was not unusual in late medieval
England. On the contrary, for people of Baret’s high social standing in particule, “s
preparation did not suggest paranoia on the part of the living but was seen as a public

service—an example to all to think about their lives and conduct so that they might be

%1 Duffy, The Stripping of the Altay807-8.
2 Rjchardson, et aRenaissance Art Reconsider&89.
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prepared for deatt? Duffy suggests that this late medieval interest in death should be
understood in communal terms “as a means of prolonging the presence of the dead within the
community of the living, and therefore as the most eloquent of testimonies to the@etrma
value of life in the world of time and chang@®Understood in this light, Baret’s focus is not
on death so much as it is on that which unites Christians scattered across timeedbg pr
of working toward the common goal of attaining salvation.

More than one hundred years after Baret’'s death—in the years followimrg He
VIII's break from Rome—Mary Sidney Herbert, Countess of Pembroke, conflants t
relationship of Christian life and Christian death. All three of Herbertersislied before
reaching adulthood. Herbert lost a daughter, Katherine, on the same day in 1584 that she
gave birth to her son Philip. But the most devastating period of loss she experienced came
few years later in 1586. Her father died in May of that year, and her motherfdiged a
months later. Herbert became so ill herself in the months following the deathspaf diets
that her brothers feared her death was imminent as well. She recoverdufritimess, but
in October of 1586 Philip Sidney, her beloved brother, lost his life to a battle wound.
Herbert's sense of loss must have been magnified by the fact that hertfachihgen close,
as is evidenced by the affectionate letters they wrote to one another gnelthadeal of time
they spent togethér®

Grappling with the meaning of Christian life and death permeates much of tterber
literary production. Her brother Philip’s death seemingly provided the usget all of her
known writings postdating 1586. Two of the works she translated in the yearsydirectl

following the deaths of her parents and brother relate tarthmorienditradition—Philip de

3 bid., 397.
%4 Duffy, The Stripping of the Altar803.
2% 7im, English Metrical Psalms186.
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Mornay’'s Excellent doscours de la vie et de la m@&76) and Francesco Petrarcatgonfo
della Morte(written, 1348, published 1470). In each of these works, Christian death is
considered a lasting and desirable state, whereas life is consideaadient state fulfilled
only through death. While Christian death is welcomed in each of these text3a@ thfest
though fleeting, is embraced as an opportunity to serve God. As we shall seebfat, Hiee
call to serve God in life is fulfilled by completing Philip’s translationre Psalms.

The devotional qualities of the Sidney Psalter are often unacknowledged or oveesthédgow
discussions of its influence on seventeenth-century lyric poetry. Early mazbeters

familiar with the Sidney Psalter praised it for its high literary qualioseph Hall, for
example, while reflecting on his own translation of the Psalms, praises thg Bghiter and
regrets that it remains unpublished. John Harrington echoes a similar sentiment in hi
Treatise on Playavhere he laments, “me think it is pity they are unpublished, but lie still
enclosed within those walls [of Wilton] like prisoners, though many have maalesgiiefor
their liberty.”?*° Other contemporaries seeking Herbert's patronage, such as Michael
Drayton, Francis Meres, Barnabe Barnes, Thomas Nashe, Gabriel HartreggniblaBaxter,
Francis Osborne enthusiastically praise her poetic ability, thoughtediyiin rather vague
terms?’ And modern scholars interested in the Sidney Psalter have awarded Herbert and
Sidney similar accolades. In his 1946 article, “English Metrical PsanieiSixteenth-

Century and Their Literary Significance,” Hallett Smith discad3kilip Sidney’'s Psalter as

28 For discussions of contemporary praise of the &id?salms, see Walkatjomen Writers of the English
RenaissancéNew York: Twayne, 1996), 89 (John Donne, SamuaiiBl, Joseph Hall and Sir John
Harrington); Trill, “Sixteenth-Century Women’s Wirig,” 149 (John Donne and Samuel Daniel); Hanntgl,e
The Collected Worksol.2, 9-10.

%7 Margaret P. Hannay, Noel J. Kinnamon and MichagBf@nnan, edsThe Collected Works of Mary Sidney
Herbert, Countess of Pembroke: Volume |, Poems)slasions, and Corresponden@@xford: Oxford
University Press, 2003), 26-29.
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“a School of English Versificatior?® In the preface to J. C. A. Rathmell’s 1963 edition of
the Sidney Psalms—the first published volume of this Psalter since 1823—Rathoed| pla
special emphasis on Herbert’s literary legacy when he suggests thasigjiifecance of the
Sidneian collection [...] is primarily literary; it represents one of thkestiand most
ambitious attempts to grace English psalmody with the fully developed resmirthe
Elizabethan lyric.** Three decades later Hamlin articulates a similar view of the Sidney
Psalter in his 2004 study of early modern Psalm culture, claiming that ‘wenatse it may
be, [the Sidney Psalter] is an essentially literary work. It wasba®laof poems, rather than
as a psalter with any sort of liturgical or devotional purpose (it had a negligfilblenice on
seventeenth-century church psalms), that the Sidney Psalter had its gmgaaestf° That
the Sidney Psalter’s influence is noticeably felt in the poetry of the dedallbwing its
production is undeniable. And yet, a limited focus on the Sidney Psalter’'s poegssus
fails to acknowledge both the devotional impact Sidney and Herbert imagined foretktsse t
and the impact on devotional practices they actually accomplished through xtese te

In addition to the scholarly focus on the impact of the Sidney Psalter on itgylitera
successors, there are other factors that perhaps contribute to the latativeconsideration
of the Sidney Psalter as a devotional text. There are significant differeeteeen the
Sidney Psalter and other personal psalm translations of the period. As disoubse
previous chapter, most early modern men and women who engaged in psalm translation
selected specific portions of the Psalms to translate that they felt spa@adly relevant to

their present circumstances. But the Sidney Psalter is a complete agasiff all 150

28 gmijth, “English Metrical Psalms,” 269.

297, C. A. Rathmell, edrhe Psalms of Sir Philip Sidney and The Counte8enfbrokgGarden City, New
York: Anchor Books, 1963), xv.

0 Hamlin, Psalm Culture131.
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psalms. And relative to the other devotional psalms translated during this periodirtg Si
Psalter is notably non-autobiographical and avoids the polemical language afgofits
sources®® This fact has perhaps suggested to some that Sidney and Herbert were more
interested in poetic form than in engaging the content of the Psalms. But, asples cha
demonstrates, there is significant evidence to suggest that Sidney and Heathiborsl
decisions to translate the entire book of Psalms and to avoid religious debatdaiil so
indicates a desire to produce an English Psalter with a more universal devooiemdial

than those translations of psalms produced by contemporaries.

Wendy Wall argues that although the Sidney Psalms circulated exclusively i
manuscript form until the nineteenth century, the eighteen surviving manuscrig abpie
Herbert's Psalms demonstrate that they “went on to become highly public teoukatiig
widely enough to be read by contemporaries such as Donne, Lanyer, and Hé&rbert.”
Harrington apparently used the Sidney Psalter for private meditation. Haotesythat
“[Harrington’s] two manuscripts of the SidneiBsalmesare rubricated for Morning and
Evening prayer, indicating that they too were read for devotional meditation andtios

just as one might turn to Coverdale’s prose Psalms included Botileof Common

%1 Hannay, et al., eds. “Literary Context,”Tine Collected Workeol.2, 21. For example, unlike most of her
sources, Herbert does not refer to the Churchea$Titue Jerusalem” or even use the word “Churctien
translation.

The editors of Herbert’s collected works also bt despite the Sidneys’ Protestant allegiantey, t
maintained close relationships with Roman Cathofi8g Henry’s niece Jane Dormer, for example, cured
to correspond with him after she married the DukEesia and moved to Spain; Philip Sidney visitied t
English priest Edmund Campion during his Europeanmrjey; and Sir Tobie Matthew was apparently aleggu
visitor to Pembroke’s house in Spa around 1614B}8he time Pembroke had established that infoisakin
in Spa, one of her friends was the Countess ofBarht, whose daughter wasdavotadesigned to a
convent” (Hannay, et al, “Literary Context,” ithe Collected Workgol. 2, 26). Herbert's editors do note
evidence suggesting that she and her companidzaatvere “occupied with more frivolous pursuitstha
discussion of Christian doctrine” (26). These tielaghips nevertheless suggest that the Sidneyyamais open
to a broader view of Christianity than that implieglithe polemics of many contemporary Protestauddes
and that Sidney and Herbert therefore viewed ad®o&hristian audience for their psalms.

#2\Wendy Wall,The Imprint of Gender: Authorship and Publicatiorthe English Renaissan¢¢haca:
Cornell University Press, 1993), 312.
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Prayer.”?*®* Hannay adds Samuel Daniel, John Donne the younger, Francis Davison, Michael
Drayton, Sir John Harrington of Kelston, Tobie Matthew, Thomas Moffet, and Edmund
Spenser to the list of well-known contemporaries who claim to have read HeRsaiter®

Great attention has been given to considerations of the impact the SidneyrRsgltave

had on this literary coterie, but there is evidence that in addition to admiringetiaeylit

merits of the Sidney Psalms these readers also used them devotionallyariplegxdannay
reports that Harrington’s two copies of the Sidney Psalter “have beenatedrior morning

and evening prayer like tigook of Common Prayemd like the Psalms and prayers of by
Elizabeth Tyrwhit framed for private and public devotional use in Thomas Benileg’'s
Monument of Matronefl582).%° And several of Herbert's Psalms appear to have been set
to music: Psalms 51 and 130 were set for soprano voice and lute in what may have been a
collection compiled by an individual woman for her own performance; Herbert's taimeti
versions of Psalms 120-7 appear to have been simplified (by a later hand) fay srthia
“Sternhold Hopkins” tunes that became so poptffaand her version of Psalm 97 seems to
have been adapted for singingAith the French Psalm Tunes with English Wofds

Rathmell suggests that in addition to circulating widely in court circleSitheey Psalter

was likely also sung occasionally in private devotions. He notes, for exahgiléat

fragmentary manuscript in the British Museum, Add. MS. 15117, contains two of her psalms,
51 and 130, set to music for treble voice with tablature for f§felhough the Sidney

Psalter was not published, it circulated widely in manuscript form. In short,ishere

23 Hannay, “So may |,” 123.

%4 Margaret Hannay, “The Countess of Pembroke’s Agém&rint and Scribal Culture,” iWomen’s Writing
and the Circulation of Ideas: Manuscript Publication England, 1550-180@d. George L. Justice and Nathan
Tinker (Cambridge: Cambridge University Press, 3068.

25 Hannay, “The Countess of Pembroke’s Agency,” 37.

%6 Hannay, et al, ed§heCollected Worksyol 2., 308-36.

%7 James P. DoelmaKjng James and the Religious Culture of Englé@dmbridge: D. S. Brewer, 2000), 109.
28 Rathmell,The Psalms of Sir Philip Sidney and The CounteSeofbroke
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significant material evidence to suggest that the Sidney Psalms weresusédrahlly by
early modern English readers. One of the central claims of this chapterttetbart crafted
her English psalms with devotional use in mind.

In this chapter, special attention will be paid to Herbert’s role in revisidg a
completing the Psalter begun by her brother. In a real sense, Herbertistisalations
were motivated by a desire to prolong the presence of the dead—her beloved brotper, Phil
in particular—among the livingf? Her verse Psalter allows her to eulogize her brother, to act
on Sidney’s imperative to claim value for the poet and the poetic form in the devotional
setting, and to give the Psalter to the English-language world in a fortmigafs content.
Additionally, her verse translation constructs mimetic, communal relationséipgen
herself and the larger community of believers—past, present, and future.tisdseher
psalms as a means to teach, comfort and aid Christians (including hergethen#ssons of
the saints gone before. Significantly, she envisions both textual and extral-tex
consequence for her psalms. In addition to encouraging her readers to actpimg¢edual
stylistic sensibilities in her translation, she moves readers to irthitgctions and thoughts
of those gone before. In seeking to understand Herbert’s broader vision forltex; Psa
herself as a Psalmist, her brother Philip and her readers, | will congilterySi goals for his
Psalter, as these goals certainly informed the way Herbert approaciped]#at of
completing the translation. | will also examine several of Herbert's otihrapositions and

the facts known to us about her life which provide clues as to her goals in camgieti

29 several scholars have noted Herbert's desire othleer brother as her motivation for completing Bsalm
translation. Zim, for example, has noted that @ithistian and familial pieties seem to have mo&dat
Herbert's decision to complete the verse transtadiothe Psalter begun by her brother. Zim notesith
Herbert's dedicatory poem, “To the Angell SpiritRif Philip Sidney,” she refers to Philip’s Psalass
“Immortall Monuments of thy [Philip’s] faire famethus constructing the task of completing his Rsals an
act honoring both Godnd her brother. Zim suggests that Herbert's sengerdonal loss may have prompted
her to “turn to the Psalms for her own spirituaidgunce and solace” (186).
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Psalter. Comparisons of Herbert's Psalm translation with the Englisler@gakt served as
her sources also provide a vantage-point from which we recognize Herberpsataton of

this central Christian text as a communal touchstone for believers pasitpaesefuture.

After the loss of both of her parents and her brother Philip in 1586, Herbert spent two
years in the country. When she returned to London, she immediately set abouhgeignit
efforts to eulogize her brother. She mourns him in “The Dolefull Lay of Clorinda,” and
Thomas Moffet, Abraham Fraunce, and Edmund Spenser, among others, also composed
elegies at her behest. A search for meaning in the face of death careti¢hitiraaghout
Herbert’'s subsequent literary endeavors. In 1590 she translated Mdemaglient discours
de la vie et de la marand sometime later that decade she translated Petrariii$o della
Morte. >’% In Discourseand “Triumph” we find inscribed Herbert's grapplings with the
significance of death, life, and her Christian faith—issues which latenirtier completion
of the Sidney Psalter.

Examinations of Herbert'Biscourseand “Triumph” have been confounded by the
instability of “translation” as a category and examinations of the pgevgsender ideology
of sixteenth-century England. Translating tracts on dying was a comrdaceepted
activity for sixteenth-century women, since texts fromarsemorienditradition were
believed to provide valuable moral instruction and comfort considered especiatyager
for Christian women in particular. The editors of Herbert's collected worlesthat

Seneca’s writings, for example, “were apparently comforting to wonmettiel sixteenth

2% Herbert's translation was probably completed sameturing the 1580’s. The only extant manuscs i
transcript of a copy Sir John Harrington sent ®oduusin Lucy, Countess of Bedford, on 19 Deceriben.
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century?’* They further note that the “virtues that he advocated, such as withdrawal from the
illusory goods of this world, cultivation of inner virtue, and endurance of suffering, wer
virtues appropriate to private life and therefore open to women, who were bameohést

forms of public service?’? Kim Walker characterizes Herbert's decision to translate these
tracts on death and dying in terms of compliance to sixteenth-century gendegydédl

This assertion diminishes the extent to which Herbert's translation of theésean be
interpreted as an indication of her regard for their content. In light of heriexpes with

death, it is reasonable to suggest that Herbert’'s decision to translatedabtseas

motivated, as least in part, by a sincere desire to mourn her brother and othandbad f
members.

Attributing Herbert’s decision to translate these texts to a pressusenaycwith
sixteenth-century expectations of women also inaccurately diminishes theahig placed
onmimesisorimitatio in early modern England. Greene notes that the concept of imitation
defined the humanist project of recovering and reinvigorating lost texts ancesutiuring
the early modern period? Imitation and mimesis played a dominant role in humanist
education, where students were assigned various writing exercigsleadslatio,
paraphrasisimitatio, andallusio. Within the context of the schoolroom, these terms
theoretically signified specific categories of writing, eachirogifor a diminished relation of
the new text with the original. However, as Greene argues, these categeresd arbitrary

once students left the context of the classroom, since “parts of manyanstatight well be

21 Hannay, et al, ed3he Collected Workwol |, 210.
2 |pjd.

23 \Walker, Women Writers99-100.

27 GreeneThe Light of Troy
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regarded as translations, while most Renaissance ‘translations'em@yainterpretations*™
Hamlin notes a similar ambiguity in the introduction to his volume on early modaim ps
culture, where he writes that the term “translation” is interchangedgltire early modern
period with other terms whose definitions are also in flux, such as “parapanase
“imitation.” For our purposes here, the terimstation andmimesiscan be understood in a
general sense to signify the process of cultivating oneself—one’s idéasy vand
actions—through an engagement with the writings of others. The process of fargulati
one’s own beliefs and practices through attention to the writings of others canatruct
textually-based community of support between writer and reader.

In “Discourse” andlr'riumph Herbert employs the mimetic process in the service of
addressing grief over personal loss. Both of these tracts on life and deddisigresd,
primarily, to prepare believers to “die well.” But they also provide conféorthe living
confronting the deaths of loved ones by suggesting communion of the living with the dead
and by framing a sense of purpose greater than one’s self for the ligngicantly, among
all of the texts from thars morienditradition available to Herbert, her choice to translate
Mornay’s Discoursesuggests a desire to connect with her brother, Philip, since Mornay was
a close friend of Philip’s. The editors of Herbert's collected works wréeNornay was “a
friend and political ally of Sir Philip Sidney* Sidney and Mornay were both in Paris
during the St. Bartholomew’'s Day Massacre of Protestants in August of 1572 and k®th wer
rescued by the English ambassador, Sir Francis Walsingham. Mornag'sGhdrlotte

d’Arbaleste wrote in her memoirs that Sidney and Walsingham were Mortagfsfriends

#®bid., 51.
2’® Hannay, et al, ed3heCollected Worksvol 1, 208.
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in Engalnd®’” Mornay visited Sidney when he came to England in 1577 and 1578 on official
business with the Queen and asked Sidney to serve as godfather for his dadiggter a
time2’® Although there is no evidence of a direct link between Mornay and Herbert, it is
highly possible that they were at least acquainted. At the very leastrHedodd have been
aware of her brother Philip’s close relationship with Mornay—a fact whictylikgbacted

her decision to translate Mornay’s tract on Christian life and death.

When translatindpiscourseand “Triumph,” Herbert took painstaking care to
maintain the integrity of the originaf5’ Her meticulous work demonstrates the high regard
Herbert had for these texts. By engaging the works of Mornay and Petrarchynas anl
reader, but also as a translator, Herbert takes these writings up as her ownkand wor
carefully to deliver them to an English audience. In both works, Christian fartiatdty
renders death more desirable than life. However, life is not to be eschewed;tta hope
and comfort granted Christians through the promise of the eternal life that foléairs
leads Christians to lead lives of service. For Herbert, service to God took theffitlerary
production.

In Discourse the speaker wonders “Now what good, | pray you, is there in life, that
we should so much eschew it? Nay what evil is there not in life? and what good is there not
in death?° The first section obiscourseincludes descriptions of the frustrations and
missteps characterizing the ages of human life. The seeming futilitg &f tontrasted with

the freedom and hope of Christian death in the second sectinscoiurse Whereas the

17 |pid.

278 |pid.

29\Walker suggests that Herbert's translation of iftph” “encompasses the idiomatic but relativelgrh
renderings from the French [...]"” (“Some inspir¢ites’ 82). The editors of her collected works atsute
Herbert's faithfulness to the originals in bothtleése translations.

2% Hannay, et al, ed3he Collected Workwol |, 230.

157



pursuit of rest is constantly frustrated in life, in death there is completpitliy) whereas
internal and external warfare plagues life, in death there is escape.
For Mornay (and Herbert) death is so appealing and life so unappealing tisat life
reconceived as continual dying and death as eternal living:
One only difference there is between this life, and that we call death: that th&ing
one, we have always whereof to dye: and after the other, there remaineth only
whereof to live. In sum, even he that thinketh death simply to be the end of man,
ought not to fear it: in asmuch as who desireth to live longer, desireth to die longer:
and who feareth soon to die, feareth (to speak properly) lest he may not lorf§ér die.
Mornay’s work functions primarily as a guide for the individual confronting his oover
death. As a Christian tract on dying, it also serves to comfort Christians,ssHienksert,
who are grieving the loss of a loved one by assuring the living that those they have los
Christian death are better off in death than they were in life. Though MoD&gsurse
draws on Seneca and the stoic philosophical tradition, his participationarstheriendi
tradition is markedly Christian. Significantly, for Mornay there is no comfodeath
without faith in God:
Now to end well this life, is only to end it willingly: following with full consethe
will and direction of God, and not suffering us to be drawn by the necessity of
destiny. To end it willingly, we must hope, and not fear death. To hope for it, we must
certainly look after this life, for a better life. To look for that, we must €&aal:
whom whoso well feareth, feareth indeed nothing in this world, and hopes for all

things in the othef®?

21 hid., 248-9.
282 hid., 252.
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The Christian rejoices for dead believers who have attained for themgehv@smmon goal
of eternal life. Moreover, the desirability of death over life marks @thrastian mortal
death followed by eternal life as the over-arching goal of Christian lifaxh. & his notion
is summarized at the end of Herbert’s translatioDie€oursewhen the reader is instructed:
“Die to live, Live to die.?®?

In “Triumph,” death and life are similarly transposed when the charactéraréte’
encounters his beloved, Laura, after her death. ‘Petrarch’ addresses Laura

My Goddess, who me did, and doeth revive,

Can | but know? (I sobbing answered)

But art thou dead? Ah speak, or yet alffé?
‘Petrarch’s’ wish for an encounter with a living Laura is at once frigstrand fulfilled as
Laura replies:

Alive am |: And thou as yet art dead,

And as thou art shalt so continue still

Till by thy ending hour, thou hence be &4d.
Though ‘Petrarch’ and Laura still occupy the opposite spheres of death ancelifarcR’ is
comforted by the knowledge that Laura reaps the benefits of inhabiting the ranablée
sphere—eternal life—whereas ‘Petrarch’ must await death beforagdueir for eternity. In
“Triumph,” Christianity facilitates the speaker’s progression beyond bignation to
adversity and mortality. As ‘Petrarch’ mourns his beloved, Laura, it seenfsidesat

triumphed. But Fame triumphs over Death as Laura is celebrated. Then Timesappear

283 |bid., 254. Just before this, Herbert's transkatieads: “For as there is nothing more certaine theath, so
is there nothing more uncertain than the hour atlieknown only to God, the only Author of life addath, to
whom we all ought endeavor both to live and die34R

*%% |bid., 278.

2% |bid.
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triumph over Fame. But the Eternality of the Christian heaven ultimately condju@far
Laura and ‘Petrarch,’ the painful eschewing of love for one another is ulyntraesformed
into a hopeful longing for their blissful “meeting-day” reunion upon ‘Petrardeath?®’

In bothDiscourseand “Triumph,” Christian faith not only comforts the Christian
confronting death, but informs the Christian’s sense of purpose in life. During life, the
inevitability of death provides strength, hope, and peace. Through the solttafydgmng,
all Christians are united to enjoy the benefits of the eternal life to ¢@od:calleth home
from his work, one in the morning, an other at noon, and an other at night. One he exerciseth
till the first sweat, another he sunburneth, another he roasteth and drieth thorougbly. B
all his he leaves not one without, but brings them all to rest, and gives them allrtheir hi
every one in his time?®® This assurance of reunion with the dead must have soothed Herbert
as she grieved the loss of her parents and brother.

Mornay’'s work also goes beyond pacifying the grief and anxiety surrounding death.
In DiscourseMornay ignites readers with a sense of vocation during their lives: “To end, we
ought neither to hate this life for the toils therein, for it is sloth and cowardicéoveoit for
the delights, which is folly and vanity: but serve us of it, to serve God in it, whotadteli
place us in true quietness, and replenish us with pleasure which shall nevermbor&feris
Though Christian death is to be embraced, Christian life ought never be eschewedfefor in |

the Christian seeks to offer herself in service to God. These communal, reciprocal

28 The coherence of the narrative of Petrarch’s pbasibeen debated, but Hannay, et al, argue thaasts
sequence is clear: love triumphs over the poet wWieefalls in love with Laura; Chastity triumphs ov@ve
when Laura will not yield to him; Death seems tartiph over Chastity when Laura dies; Fame triungpres
Death as Laura is celebrated; Time appears to ptiuover fame; but Eternity conquers all (Hannawlegds,
The Collected Workwol. 1, 256).

%7 Mary Sidney Herbert, Countess of Pembrdkee Collected Works of Mary Sidney, Countess obRete:
Volume I, The Psalmes of Daylgdited with Introduction and Commentary by Masgd®. Hannay, Noel J.
Kinnamon and Michael G. Brennan (1998; repr., Qdf@xford University Press, 2003), 184-188.

*%8 |bid., 253-4.

*pid., 254.
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relationships among Christians, both living and dying, were rooted in late mealigval
moriendipractice. The living helped the dying to their final rest, while the witaEdse
dead served as a moment of clarity and teaching for the living.

Herbert's translations ddiscourseand “Triumph” inform our understanding of her
approach to the Psalms. In addition to offering comfort after the loss of a loved one,
Discourseand “Triumph” offer encouragement to act out one’s Christian vocation. For
Herbert, service to God took the form of literary production. In completing then®sal
Herbert is comforted by the mimetic connection this text-based actitatylishies between
her, Sidney, and ultimately the greater Christian community. For Heliloigg, to diemeant
remembering and communing, through literary production, with those who had alreddy
to live, such as her brother. With her translationBigtourseand “Triumph,” Herbert
teaches herself and others how to live and die as Christians. Her completion afrthe ps
translation begun by Sidney reflects the goals outlin€dsnourseand ‘Triumph” of

achieving comfort and acting out Christian vocation.

There is evidence to suggest that Sidney also understood his work translating the
Psalms in vocational terms. Through her examination of devotional literature arafpoeti
in early modern England, Targoff demonstrates the extent to which Sidnegtoondenis act
of creating a verse translation of the psalms in terms of Christian vocation. Theughlvas
“no obvious distinction between lay prayer and devotional poetry” in the centuriedipgece
the Reformation, the introduction of the vernacular Book of Common Prayer during the

sixteenth century “permanently unsettled” the relationship between poetic anwigvot
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production?®® Whereas late-medieval primers had provided vernacular versions of the ten
commandments, creeds, and prayers in verse—a form much more easily memorized than
prose—the prayers, creeds and other devotional texts in the Book of Common Prayer appear
almost exclusively in prose forfil: The poet’s concern for controlling language seemed to
sixteenth-century reformers to overshadow a concern for God’s will. Moreateer, |
medieval devotional rhymes were intended to ease the burden of memorization for an
uneducated laity and therefore were not considered elevated enough for theoalgtgyy t
along with the laity, as the Book of Common Prayer requitetihe very popular metrical
“Sternhold Hopkins” Psalter was considered the equivalent of a sacred ballad—ntd a poe
virtuosic creation. In short, during the sixteenth century, poetic form came tgavded as a
predominantly secular and artificial form.

Around 1580, at a time when the separation of devotional material from poetic form
seemed all but absolute, Sidney intervenes to legitimate the poet’s ¢hait thve liturgical
and devotional setting in hBefense of Poetr§?° Targoff argues that when Sidney declares
in hisDefensehat “the holy David’s Psalms are a divine poem” he is making an important
polemical clain?®* Although the Psalms had been regarded as poetry for centuries within the
Christian as well as Jewish traditions, Sidney’s emphasis on the Psalms’fpoati
independent of their devotional content represented a challenge to the st&tlis quo.

Prescott supports the claim that Sidney saw special value in applying thequatt’

to the Psalms through her examination of Athanasius’ teachings alongside Sidifeyise

29 Targoff, Common Prayer57.
21 hid., 65.
292)hid., 57.
293 hid., 73.
241bid., 73.
2% bid., 74.
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Prescott argues that though Sidney seems to dismiss David’s poetic abkiggraination of
Athanasius’ then-familiar writings on the Psalms reveals strikingllpls between Sidney’s
description of a “right poet” and Athanasius’ conception of poetic agency in thesPsalm
Prescott writes that:
Sidney would have known much of a traditional sebpbi praising the psalms of
David as a garden, treasury, mirror, and painting; a repository of livebesra an
otherwise invisible excellence that inspires imitation, creates ses=ethat ‘steals’
upon us, and conceals medicine good for children of all ages. Above all, the psalms
outdo as efficacious teachers other works concerning abstract precept andigparti
event, in part because they give patterns, generally applicable formsavathe
will and show the way. They even include images for avoidance as well as
emulation®®®
The highest value Sidney finds in the “right poet’—namely, the ability to put faZyrias
capable of making many Cyruses—is a virtue regularly attributed féséens in early
modern England. The project of versifying the Psalms, thus, becomes much more than a
demonstration of poetic virtuosity; a verse Psalter, considered in this ligtifieg God and
creates in its readers the ability to do the same. As Targoff notes, SidisyCavid
specifically for his poetic ability and boldly suggests that poetry “beinglyigbplied,
deserveth not to be scourged out of the Church of &8&Iidney’s claims produced the
difficult task for authors of texts both poetic and religious of justifying how edminantly

secular and artificial art form could be devotionally efficacidds.”

2% prescott, “King David as a ‘Right Poet,” 146.

27 Sidney, Sir PhilipAn Apology for Poetry (or The Defense of Pogesgt) Geoffrey Shephard, revised and
expanded for this third edition by R. W. Maslen @\¢éork: Manchester University Press, 2002), 84.

2% Targoff, Common Prayer75.
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Sidney’s verse translation of Psalms 1-43, when understood in this light, emerges as a
project designed to apply the poet’s craft in service to God. Though this project was
interrupted by his death in 1586, Herbert completed the project by revising Sidresys f
psalms and completing her own original translations of the remaining 107 psalms. A
have seen, the ideals embraced in her translatibmsoburseand “Triumph” suggest that,
like her brother, Herbert valued her work translating the psalms as an aaiseftprGod
and service to fellow believers.

Herbert’s attention to her brother’s goals for his Psalter correlateghei mimetic
relationship she envisioned her act of completing his Psalter to createbd¢hem. In a real
way, Herbert’'s act of translation allowed her to connect mimetically kgt brother. Within
this textually-based, supportive community of believers, past believersnod@and support
the work of future Christians through poetic production. Several literary sclhalaes
discussed the textual, mimetic relationship established between Sidneyrbed Hg
examining Herbert's completion of Sidney’s Psalter in light of Sidnegfense of Poesy
Zim asserts that Sidney’s process of composing his translation of the Pshkss
understood in light of hiBefense of Poesiavhere he writes that poesy “is an art of
imitation.”*° Zim argues that this connection can be demonstrated “by a close anahjsis of
process of imitation”:

He meditated on the texts of the Psalms “weighing” them before he “practiesal’ t

as the Genevan translators of 1559 had urged, in order to ensure that he understood

them. He studied attentively the meaning and the style of the texts, and for this

purpose consulted and collated several translations, paraphrases and learned

29 prescott “King David as a ‘Right Poet”™
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commentaries. The search for “some worthy phrase” required the exdrthse

“learned discretion” of a “right poet®
Sidney’s composition process is a demonstration of his deference for the Rudlimstae
long Psalm tradition. Zim argues that sixteenth-century translationimas at representing
the original author’'s meaning and at showing proper concern for the origthal’a
style3%* That this was Sidney’s goal is demonstrated, in part, by the fact that hetedssul
many sources in crafting his translation.

When Herbert completed the Sidney Psalter, she demonstrated a simiidifoetjze
original text of the Psalms by consulting almost every source on the Psalihabla to her,
including her brother’s translations. Comparisons of various versions of the firsa#3sP
demonstrate that “the Countess’s revisions of Sidney’s work were reldtméld and
tentative. Her respect for Sidney’s achievement is evident not only in thenpafttesr
revisions of his work but also in the way she adopted his method for her own imitations of
psalms.?%? Beth Wynne Fisken examines Herbert's revisions of Sidney’s translations of
Psalms 1-43 and concludes that like her brother, Herbert’'s process of leanwnig and
revise Psalm translations was mimetic. Whereas Sidney had learnedthy érat studying
and understanding the meaning and worth of his sources, Herbert learned to titamslate
remaining 107 Psalms “[b]y first editing Philip’s works and translatingelod®thers and by

then revising the final irregular stanzas of some of Philip’s psaitis.”

300 7im, English Metrical Psalmsl56.

L pid., 9.

%92pid., 186.

393 Fisken, “To the Angell spirit...”: Mary Sidney’shy into the ‘World of Words,” inThe Renaissance
Englishwoman in Print Counterbalancing the Caned. Anne M. Haselkorn and Betty S. Travitsky (Aarst:
The University of Massachusetts Press, 1990), 266.
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The editors of Herbert’s collected works also discuss her revision of Sidimsty’s
fourty-three Psalms and note that “there is no way to prove whether [her chaages] w
original, or whether she was following her brother’s intentions, given aally written
form. Those changes, however, as recorded by Samuel Woodford®) (lsallel her
revisions on her own psalms and may indicate that she learned her poetic créfiekem
endeavours®*In her dedicatory poem “Angel Spirit,” Herbert describes the relationship of
her own psalm translations to her brother and his translations. Though she completed the
majority of the Psalter, she attributes the whole to him, arguing that he wbrkedh
her3%

While these studies help us understand how Sidney and Herbert viewed their task as
translators, they do not acknowledge the ways in which Sidney and Herbert sougéto ex

the mimetic process beyond themselves. That is, they do not address the rodelibetdhd

Sidney envisioned for their readers. In her Psalms, we find Herbert's camcepd mimetic

304 Hannay, et al, ed3he Collected Workwsol |, 8-9.

30> Some have read Herbert's self-effacement in “Argpsitit” as a consequence of sixteenth-century gend
ideology. For example, in “Some inspired stilekim Walker suggests that Herbert's “activity is veed in
the poem to the appropriately feminine task of viega cloth from a framework established by hettoin
the ‘warp’ of the web, an activity that is repretsehas inferior ‘defraymnet’ of debts, a famili@yment of a
dead man’s dues” (78). However, Herbert's regardché brother’'s work, as revealed through her casitjom
process, supports her claim that she did not censier work her own. Moreover, Philip Sidney’s casigion
process suggests that he had a parallel regahdsfepurces. There are no surviving documents Rlilip
Sidney’s reflections on his translation of the Realbut it is reasonable to infer from what we kradwout his
writing process and his theory of imitation thételhis sister, he did not consider his Psalm tedioss his
own virtuosic creations. Like Herbert, Sidney destoastes a respect for the long tradition in whiehsh
participating—a fact that cannot be dismissed @&salt of early modern gender ideology.

Trill notes that current assertions of early modgender ideology “suggest[] that women writers
simply internalized and passively transcribed itleas and values of the (predominantly) male-aethoexts
they translated” (148). Trill takes issue with thisertion, especially in the case of Herbert amndranslation
of the Psalms. She argues that Herbert's psalmslation does not fit any of the usual charactesstif a
“feminine” translation: unlike other female trantsbas of paraphrases of the Psalms, Herbert's étipgand
Herbert boldly draws attention to the fact thas ipoetic) (151); Herbert also “does not re-geritierpersonae
of the psalmist or apply the Psalms to particulemes in her life; rather, she translates thenardl thus, as in
the ‘original,” she expresses the range of emotistades that a Christian could experience” (1&bpther
words, Herbert does not subordinate herself tdgkiein an extreme way, but asserts control overedxt just
as her brother, Philip, had in order to deliverBsalms to an English-speaking audience in a fafitting
their content.
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relationship between herself and her brother inscribed, and we also find a shatlanship
imagined for herself and her other sources, for her readers and herself, amddadaes
and her brother. The final pages of this chapter will include examinations dfseteages
from Herbert's psalm translations. Dilating the lens with which we view ithee$ Psalter to
include considerations of early modern verse as devotional material and of devotional
material addressed to an audience of present as well as future ressarbbroadens our
understanding of the intent and meaning of Herbert’'s work. Comparing certairsasipect
Herbert’'s work with her sources also provides important context for understanding her
translation.

The nature of translation is such that determining authorial intent and assigning

authorial agency is to a certain extent an impossible’*taletermining the extent to which

3% Questions of agency and authorial intention havévated many recent critical efforts to determjinet

how to categorize the Sidney Psalter. In “The Sydrend the PsalmsStudies in Philology2, no. 1 (1995)
Theodore L. Steinberg argues that the term “traéiosiaimplies “a more literal reading than thesalpss
provide” and instead advocates thinking of the 8yjdRsalms as paraphrases or poetic meditationB6}he
Sidney Psalms were regarded as a translation bgmmoraries. In “Circulating the Sidney-Pembrokeltes,”
in Women’s Writing and the Circulation of Ideas: Maariist Publication in England, 1550-1806d. George
L. Justice and Nathan Tinker (Cambridge: Cambridgeersity Press, 2002), Debra Rienstra and Noel
Kinnamon note that they are termed “translationsthe title page of one manuscript (56).

In Tudor and Stuart Women WritefBloomington: Indiana University Press, 1994), I8iter argues
that “The Countess of Pembroke’s verse Psalms dtadsib be considered original poems” (55). Schieine
draws on discourse pragmatics and models a taxowbmngnslation after Genette’s taxonomy of the
paratextual (55ff). Schleiner’s levels of tranglatrange from the most to the least paratextuas{nwleast
directly contingent upon and correlatable with sberrce text). She concludes that Herbert's psaimsatdevel
7: “A. A commentative, expansive paraphrase inclgdiew illustrative material by the translatof B. A
condensed version representing, in the translatiaig, the central gist of the source text, omgtmaterial
considered redundant or supplementary” (56-7). kmgpsuch definitions is anachronistic and impliest
these categories were much neater in early modagtaid than they in fact were.

At the heart of these efforts to categorize then&ydPsalter is the issue of authorial agency. Tioete
of translators to maintain the integrity of thegimal suggests that the translator’s work is deirea But as
Hamlin notes, some of what we recognize today asterieces of early modern English literature weract
translations (e.g., Thomas North’s Plutrarch). Tdwis of translators was not at slavish, meticulous
reproduction, but the naturalization of classieats$. That is, translators sought to enter clakggés into
English consciousness (7). The Psalms, by the Siitheey and Herbert their translation, had so thghbubeen
integrated into English consciousness that theywea real sense consideiedglishworks. That is, the
English Psalms were not considered a crutch faeghmable to read Hebrew; Hebrew was accessilaleniost
no one in sixteenth- and seventeenth-century EdglBine official language of the Church of Englarasw
English, and the Psalms were arguahlycentral text of that church. To accept the contiaaof translation as
derivative in the context of sixteenth-century EslglPsalms translation would therefore be completel

167



Herbert believed and fully intended each of her words presents an impossible quiéstion.
time and care she invested in crafting an English verse Psaltes aitdst high value she
places on these texts. And yet, the nature of that value is elusive. On one handidgscove
the limits of Herbert’s authorial agency in those passages of hematiansihere she closely
parrots her sources is impossible. But on the other hand, those passages where subtle
differences between her sources and her own text appear provide feitéd ground.

And while Herbert works to maintain the integrity of the Psalms she trassthe
metaphoric language and poetic devices she uses to render the text of therPSatyhsh
verse call her to at times fill in meanings, emphasize certain aspecpmae$age, or choose
one meaning amid ambiguity. The textual differences between Herbertlati@anand the
other English versions of the Psalms that she relied upon as sources tell us muchrabout he
interpretation of the Psalni¥’ In particular, this methodology reveals much about her
conception of the relationships of believers both with God and Scripture and with one

another.

As for my self, my seely self, in me
while life shall last, his worth in song to show

| framed have a resolute decree,

inaccurate. As Walker writes, Herbert’s “writingaastructs the conventional dichotomy between lating
and ‘original’ (87). Trill examines the differentles conceived for female and male early modemstators
and notes that translating was considered botimporitant part of a young man’s education and aially
valued mode of expression for adult men (145). Byting herself as her brother Philip’s Phoenixrlbégt was
able to re-gender her act of translation and toitas a culturally valuable production.

3971t is highly unlikely that either Herbert or Sidnevorked at all from the Hebrew in composing their
translation. Rather, like so many of their conterapies, they relied heavily on English sourceswas noted
in the first chapter of my dissertation, many eanlydern translations of the Bible were not whatweaild
consider translations today (i.e. taken from anoldieguage into English). Rather, many early modern
translators relied on English texts and, we woalg sevised them.

168



and thankful be, till being | forg&®
-Psalm 104, lines 97-104
Near the end of Herbert’s translation of Psalm 104, the psalmic speaker $fame[
resolute decree” that she will spend her life showing God’s worth in song. Thaeulaknes
of Herbert’s thirteenth stanza suggest a communal function for the psabwistEpraise
that her English sources do not. In the corresponding passage of Coverdalets fésal
example, the psalmist declares:
| will sing unto the lord as long as | live: | will praise my God while Vénany
being>®°
The “Sternhold Hopkins” Psalter lilts:
(33) To this Lord and God,
sing will | always:
So long as | live,
my God praise will 1°
And the 1560 Geneva Bible’s rendering of these lines closely parallels thed&@lever
version:
(33) 1 will sing unto the Lorall my life: I will praise my God, while | livé™*
As | have noted in earlier chapters, the Coverdale Psalter, the “Sterrdpkdhs! Psalter,

and the Psalter of the 1560 Geneva Bible were all generally well known imsixtsstury

308 Mary Sidney Herbert, Countess of Pembrdiee Collected Works of Mary Sidney, Countess ofReke:
Volume II, The Psalmes of Dayifldited with Introduction and Commentary by Maregd®. Hannay, Noel J.
Kinnamon and Michael G. Brennan (1998; repr., Qdf@xford University Press, 2003), 161-62.

39 The Psalter or Psalmes Bfavid, after the translation of thgreat Byble poyrted as it shalbsongue or
sayde inChurcheq1577; Early English Books Online), Psalm 104p iMyjateway.proquest.com/
openurl?ctx_ver=739.882003&res_id=xri:eebo&rft_idkaebo:citation:72799443 (accessed August 8, 2008)
310 sternhold and Hopkinghe whole booke of Psalmes [. Fjii r.

31 william Whittingham, The Bible and Holy Scriptures conteyned in the Qidé Newe Testament [...]
(Geneva, 1560; Early English Books Online, TCU hityr 23 January 2008), Tti v http://gateway.progues
.com/openurl?ctx_ver=239.88-2003&res_id=xri:eeba&id=xri:eebo:citation:99837562
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England®'? And the close resemblance of passages of Herbert's translation to passage
these three Psalters suggests that they were most certainly vergrfeortler. Her editors
suggest that “she so frequently gives composite readings of these textsissiave
worked with them open before hé-In all three of these translations of Psalm 104 the
psalmist commits to a life of singing God'’s praises. Herbert's tramslathoes this
sentiment while also building on it by specifying a function for the psalmistisgrFor
Herbert, the purpose of singing God’s praise is “to show” God'’s “worth” throumig“so

an implied audience. The term “show,” which does not appear in her sources, represents a
significant addition, since it introduces into the text an otherwise unseen audietice f
psalmist’s act of praise; moreover, the relationship between the psaihisiseor her
implied audience is conceived of as didactic in nature.

The Herbert speaker’s passionate reference to self in line ninety{sigidights a
seemingly interminable mimetic chain of believers being shown and then showadihg G
praises one to another. Herbert underscores the agency of her psalmic speakacibg repl
the “I” of her sources with a full verse line that includes five first-persarertes: “As for
my self, my seely self, in mé* Herbert is herself the “me” when composing this
translation, and with her verse she “shows” God’s worth to her audience. But kthe wel

established tradition of shared psalmic agency means that Herbert'sisctheeself-

312 As noted in the previous chapter, the Coverdatgt@swas the most familiar version of the Psalms i
sixteenth-century England by virtue of its appeeaeain both the Great Bible and, beginning in 158&8,Book
of Common Prayer (Targoff, 66); the “Sternhold Hiog” was also very well known. Smith suggests tfit
is perhaps fair to say that no English verse wheatesas so familiar to English ears in the secorifididahe
sixteenth century as the “Common Meter” of thisilation” (251). And yet, many were dissatisfiedhvthe
quality of the verse of the “Sternhold Hopkins” sien. Thomas Fuller, for example, remarked that the
translators of the “Sternhold Hopkins” Psalter wenen whose piety was better than their poetryt (gt
Smith, 250); this sentiment was repeated regukaripng the educated elite in early modern Englahd. T
Psalter appearing in the 1560 Geneva Bible waskwalivn by sixteenth-century Protestants as a i@visr
correction of the Coverdale Psalter. In additiothiese English Psalters, Sidney also relied ondhrspurces,
though seemingly not heavily (Hannay, et al).

*3Hannay, et al, ed3he Collected Workwsol. 2, 11.

#4pid., 101
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referencing speaker also. While reading this passage of Herbesstkanslation of the
Psalms, then, the reader is being taught and is also committing to be the teaktibg bot
recipient of a message and perpetuator of that message. Herbert’'sroeminwhile life
shall last, his worth in song to show” becomes the commitment of the reader, also. The
reader addresses a new audience, and the chain of mimetic “show” continues on. Also
significant is the fact that the term “show” does not specify or limit tha foaise to God
may take. Herbert’'s demonstration of praise is a poetic translation ofalmesPbut the form
of her readers’ praise is not specified. Less skilled writers, and evehténatd, are
therefore also able to participate in this chain of taught and learned praisear@nence of
the believer’s earthly life is contrasted with the infinite enactment ofgfar an eternal
God carried out by a community of believers who, as a collective, are not bouna:by tim

Herbert's focus on time and timelessness is underscored by her re-assehen of t
eternality of God at the close of Psalm 104. Her sources close with declacdtwase, but
only Herbert specifies God’s eternality: “praise him whom bands of timegeocan
bind.”*'® This reference to God’s eternality contrasts with the transience ofhifemaoted
in lines 102 and 104 of stanza thirteen and in lines ninety-one through ninety-three in stanza
twelve. Though this psalm is primarily a psalm of praise to God as creator aedvpreit
includes a meditation on the fragility and mortality of God’s creation if ndaisesi:

all darkened lie deprived of thy Raise,

thou tak’st their breath, not one can longer stand.

they die, they turn to former dust and s&ffd,

315 Text references to Herbert's translation are @ifsline, and page number of the Hannay, eflzé,
Collected Workgdition of Herbert's Psalter. Psalm 104, line ld&ye 162.
3% psalm 104, lines 91-93, page 161.

171



The stark reminder of the believer's dependence on God and the transience farkie iof
Herbert's translation of this Psalm is an echo of her sources. And yet, sanabée to
assume that Herbert would have been meditating on her personal experi¢nctes death
of beloved family members as she composed these lines. The fact that Herbexs thoes
emphasize God'’s eternality at the close of her translation, even though lessnot,

suggests that she found special comfort in this characteristic of the divine.

The mimetic community of believers conceived in Herbert's Psalm 104 differs
some significant ways from the community of believers implied by the engramidghn
Baret's late medieval grave referenced at the start of this chBaiet’s concern that the
living help him with their prayers has no place in a post-Reformation beliehsybat
rejects the doctrine of purgatory. And yet, Duffy’s assertion that lateewveddChristians’
interest in death was aimed at “prolonging the presence of the dead withomtmeigity of
the living” is just as accurate a description of Herbert's interest ith &4 ike Barret,
Herbert’'s conception of imitative praise and display connects believers, dimthdead, in
acts of faith designed to foster the faith of the living in preparation for deattre iEhe
parallel between Barret's concern that the living repent before theirafigrace has ended
and Herbert's “show” of God’s “worth”; both posit past believers as teacddhng living.
Baret’'s means of maintaining a presence among the living was a céatabewith an
inscription at its head and the performance of speech-acts (prayers ard)raassged

through his will; Herbert’'s means of maintaining a presence among thg Was text-based.

317 A concern for preserving a presence of the deashgrthe living seems also to have occupied Phitine.
Note, for example, his suggestion in the closingdiof hidDefensehat those who “cannot hear the planet-like
music of Poetry” or those who carry a disdain foefy will have no means of being remembered: tiyas
much curse must | send you, in the behalf of aditpcthat while you live, you live in love, and ereget favor
for lacking skill of a sonnet, and, when you dieuy memory die from the earth for want of an egitafi17).
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For her, poetry provides a means of maintaining a presence in the community of living
believers after death. This comparison, though somewhat cursory, demonisatities shift
from late medieval to early modern devotional practice in England is most tetgura
described in terms of a shift from one conception of community to another, rather than as
shift from the communal to the individual. Herbert’s translation of the Psalms psavide
early modern conception of devotional community. The conception of community gleaned
from Herbert’s translation of the Psalms, as | have suggested, can beduoeited! in
mimetic terms.

In her translation of Psalm 75, we find Herbert’s clearest statement obmegption
of mimesis. By applying metaphoric language in the closing lines of helatiansof Psalm
75, Herbert subtly alters the meaning of her sources and characterizes twveimita
relationship between believers—past, present, and future. At the end of Psalm #8, a psa
celebrating God'’s justice, God is offered praise (in verse nine), and the wieked a
condemned and the righteous exalted (in verse ten). The Coverdale Psalteterhecld
Hopkins” Psalter, and the Psalter of the 1560 Geneva Bible present these idedariy sim
straight-forward language:

But | will talk of the god of Jacob: and praise him for ever.

All the horns of the ungodly also will | break and the horns of the righteous shall be

exalted. (Psalm 75, 1577 Book of Common Prayer P34jter

© But I will talk of God, | say,
of Jacobs God therefore:

And will not cease to celebrate,

318 The Psalter G viii v.
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his praise for evermore.

19 |n sunder break the horns of all,

ungodly men will I

But then the horns of righteous men shall be exalted high.

(Psalm 75, 1569 “Sternhold Hopkins” Psaftar

© But | will declare for ever, and sing praises unto the God of Jacob.
(19 All the horns of the wicked also will | breabut the horns of the righteous shall
be exalted.
(Psalm 75, 1560 Geneva Biff®
Herbert, while following the same general pattern, takes signifidzsartyiin
enlarging upon the themes presented in her sources. Her editorial emphases amount to a
representation of the mimetic function she understands her joint translation oflthe @sa
perform:
And | secure shall spend my happy times
in my, though lowly, never-dying rhymes,
singing with praise the god that Jacob loveth.
my princely care shall crop ill-doers low,
in glory plant, and make with glory grow
who right approves, and doth what right approvéth.
Here, in six verse lines, Herbert characterizes mimesis in the P$altne second half of

this stanza, the wicked are brought low and the righteous are exalted—a pattestecbnsi

319 sternhold and Hopkinghe whole booke of Psalmes [.0J viii v.
320\Whittingham,The Bible Rr.iii.
321 psalm 75, lines 25-30, page100.

174



with the corresponding passages of her English sources. But at the cleséno7B, Herbert
takes liberty in assigning a greater level of agency to the psalpakepthan her sources. In
all three of the contemporary renderings of the passage provided above, the fisalmi
proclaims that he/she will break the horns of the wicked. Herbert alone, hoassigns
agency to her psalmic speaker in exalting the righteous, while her sodereacge the
exaltation of the righteous in the passive voice (e.g., “the horns of the rightediuses
exalted”). Herbert characterizes the nature of her speaker’s aclbng believers with a
plant metaphor. She conceives of humans as plants that her speaker will either.fcrop [
low” or “in glory plant, and make with glory grow.” The speaker’s “never-dyirygnis,”
crafted with “princely care,” can “plant” and “grow” new believers to pergtet the singing
of praise for “the god that Jacob loveth.” Here, Herbert portrays Jacob modelivey ind
her readers a proper regard for God.

By describing the community of believers rather than simply naming it aobeses
do, Herbert draws further attention to the characteristics of this commumnthade of
naming “the righteous,” as the Coverdale, “Sternhold Hopkins,” and Genever®salt
Herbert instead specifies the righteous as those “who right approves, and datighthat
approveth’—those who approve what is right and who do what is approved as right. Here,
alongside the agency of Herbert’'s speaker—the gardener able to “crofhowicked or
“make [the righteous] with glory grow”—we discover the agency of Herbextiders,
empowered with the authority to approve and do what is right. Herbert's chaatce
renders the community of believers active. And the notion that the psalmic speayeres

are “never-dying” points to the mimetic relationship among psalmic speakaders, and
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writers facilitated by the Psalms themselves. Thus, Herbertts®4ae forever, not merely
on paper, but in the minds and actions of believers.

At the same time that Herbert conceives of a mimetic relationship betveeself
and her readers, she imagines a mimetic relationship between herself anar¢es. 8By
making explicit reference to Jacob’s love for God—another subtle divergence from her
sources—Herbert highlights the fact that like her readers, she, too, must aréalthhie a
long chain of imitative models. All three of her English sources refer todkdeoGJacob, but
Herbert alone attributes to Jacob the act of loving God. Herbert's Jacob modédsnakaed
of relationship with God for other believers. Similar emphases on believers gone teai
be found throughout Herbert's Psalter. This emphasis on past believers, in alkeuse, a
Herbert to negate her own agency by conflating it with past psalmistsett, efie is not
claiming authority for herself, the poet, but for the Christian tradition whenssigna the
poet the ability to plant and make grow. This mimetic vision for her rhymes alsershuedr
from the suggestion that she has claimed too much authority for herself. Thi®tlaim
reliance on the whole Christian tradition frees Herbert from the aconsdhat the poet is
idolatrous and solves a critical question posed by Sidney Ddiense of Poesynamely,
the question of whether the poet’s craft can be used in service to God.

In her translation of Psalm 75 printed above, Herbert makes bold reference to the
poetic form of the psalmic speaker’s words—an indication of her participation amgfoéng
conversations about the relationship of poet and devotional text. Coverdale’s régaiseio
the psalmic speaker’s praise as “talk,” as does the “Sternhold Hopkin®rPaald the
Geneva version of Psalm 75 alludes to the speech-act (“declare”) as thelleas of

singing. Herbert’s reference to “rhymes” represents a signifidivergence. While Herbert
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follows her sources in offering praise to Jacob’s God in the final lines of this Pda takes
significant liberty in deviating from her sources not only by specifying #cp&ar form of

praise, but by delighting in it. As Targoff’'s study makes clear, such aiti¢xeference to

poetic production in a devotional text is significant within the context of sixtexamttury
England®*2when an overwhelming majority of the laity’s devotional literature appeared in
prose form. Herbert’s bold reference to the poetic form of the psalmic speakeis vere

in Psalm 75 suggests that she had a rather thorough understanding of her brother’s goals for

the Psalter and in fact shared them.

The Sidney Psalter differs significantly from the other texts examm#us study in
that it was circulated exclusively in manuscript form and therefore etjogly a fraction of
the audience of the widely circulated print Bibles, Psalters, and volumesesf &
Monumentgliscussed in earlier chapters. And yet, the Sidney Psalter reflecso$dne
most pervasive attitudes and expectations regarding the act of reading madern
England. Considering the communal context constructed for the act of readirayseléxts
in the vernacular in early modern England also leads us to reconsider the SidrexisPsalt
devotional function.

Amidst all of the change surrounding Herbert, her act of Psalm tramstsived as
an available means for spiritual grounding. Her religious beliefs wereoteetradition far

more deeply rooted than Genevan Protestantism. Psalm translation played @naleling

322 Relevant to discussion of poetic form of Psalnthéscontemporary dissatisfaction with the “Stetdho
Hopkins” Psalter. Also relevant is the notion opeessing national pride by “proving” the poetic toand
potential of the English language. John Donne’syptidpon the translation of the Psalms by Sir Ph8igney,
and the Countess of Pembroke his sister” is tha mek-known contemporary praise for the Sidneyltesa
There, Donne remarks that the Psalms are “[s]o atglird abroad, so ill at home” (line 38, quotedTirill
149), but that unlike other English Psalters, tltl&y Psalter represents “the highest matter imdigest
form” (149).
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Herbert to confront the fleetingness of life as close relatives, includmg dgder, Philip,

died around her. Faced with her own mortality, she finds purpose and intellectual pngevit
through the mimetic process of psalm translation. When translating, sheuoechmith her
brother. And by circulating her Psalms in manuscript form among an educatedhgader
she preserved her brother’s place among that literary coterie and enligeadeds as agents
within a mimetic chain. Thus, for Herbert, engagement with the Psalms provided comfort
through personal devotion that was grounded by a mimetic exchange with Glugsties of

the past, present, and future.
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CONCLUSION

It is important to note that any broad conclusions of this study are based on a
collection of evidence that is itself particular. This study aims to balamasl with
particular methods of enquiry by considering texts which are reprasergatnainstream
religious practice in early modern England by virtue of the large audidmgattracted
while also recognizing the distinct ways in which these texts shaped tud#rse

The first broad implication of this study of the practices of mainstreamesitti-
century readers of religious texts has to do with our conception of the earlynmeadeéer of
Reformation religious texts as solitary and independent. The material | textdia
paratextual evidence of mainstream encounters with vernacular religitsiavaexkable to us
regularly contradicts the notion of an independent, solitary reader. Exploringethevbere
readers’ experiences of a text are framed reveals that theraetaig religious texts is
regularly situated within a communal context. The importance of invoking the corhmuna
when reading changed according to the broader theological and commercial goaisus
writers and printers. In the case of Bible preliminaries, reforsweggested a communal
context for reading in order to maintain interpretive union among readerschiadules
assigning specific portions of Scripture to be read at certain times taiypegularized the
experiences of readers who were spatially separated. Summarie8dfl&eteachings
provided readers with expectations that would shape their interpretation of whafikid
encounter in the massive text of the Bible. And some authors of texts that came to be
included as preliminary documents in widely circulated Bibles descrilvedders what the

experience of interpreting the Bible correctly would feel and look likeatrh of these cases,
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certain aspects of the larger religious community are suggested asdtdndahich
individual interpretations of the Bible can be judged.

These preliminaries reflect various understandings of the Reformatiorstésmet
scripturaas they treat the question of how to interpret the Bible. The relation of readers,
Biblical text and Church traditions one to another were formulated and re-feechula
variously. At stake in these debates was the stability of the English Cmatctagonal
identity. If interpretive coherence among individual Bible readers coulddiaeatf then the
Bible could serve to stabilize the English Church and nation.

In a certain sense, the book of Psalms served a purpose similar to the prielsminar
examined in chapter one. The belief that within the Psalms were containealctiiade of
the whole Bible rendered this book a short-hand compendium of Christian belief. As
believers heard, sang, and read these texts throughout their lives, they betamébsas that
they came to represent uncontested ways of seeing things. The Psalmsidrel&ers
with a lens through which they could understand the massive and diverse text of the Bible.
Psalm culture also served as a basis for communal agreement by provigingrbetlith a
common language with which to speak to God, one another, and themselves about their
beliefs, emotions, and lives. The belief in the multiple, shared agency of the Psd&ms bot
created and closed off spaces for meaningful expression by suggeséadduosr(or hearers
or singers) that these holy words of God were theirs also and that these wordgasseoim
the whole of the Christian experience. The Sidney Psalter is a particahaplexof the sort
of communal context afforded by early modern understandings of the Psalms. In thi
translation, the Psalms are themselves viewed as a conduit uniting the community of

believers—past, present, and future—across time.
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Foxe situates reading as an activity with somewhat different commuyeatussions.
Whereas many English Bibles were concerned with stabilizing the Churclgliang by
providing the basis for common interpretation among individual readeAstes &
Monumentg-oxe views reading as a tool that can further purify the Church in England.
Reading the Word of God is conceived of as an act of service to the larger faitiucibyn
when readers are consistently portrayed publicly sharing the teachitigsRible with
others, even at the expense of their own lives. By tying the turbulence of thenR&farto
the long history of the Christian Church, Foxe argues for the legitimacy of theniRsion.
Foxe also uses stark comparisons betvirernbelievers and feigned believers, such as those
that run the Church of Rome, to delegitimize that Church. In contrast to the violenthyeans
which the Church of Rome maintains the unity of its community of believers, Foxe
repeatedly portrays true believers reading and discussing the Word of Gaalrm a ¢
reasonable manner in his volume. Such examples provide individual readers with

communally accepted examples after which they may model their own actions

The second broad implication of this study has to do with the way we understand the
relationship of reading and non-textual acts. Whereas past studies have besninntese
imitative response of writers to the texts they read, this study suggaisteading was
constructed as a tool for inciting non-textual actions as well. In the cHse $idney Psalter,
for example, we find Herbert responding in a textual way to her brother’s deattuddyng
his psalm translations and revising them, she hones her own craft and then compeses vers
psalm translations herself. Thus, through Herbert, Sidney lives on to completeltieesa

began. Herbert envisions similar relationships for herself and her other sowddes a
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herself and her readers in her psalms. Significantly, these relationshijgssmedeled on
textual interactions, are not limited to textual forms of exchange. Verséendgrbert's
chosen mode of displaying God’s goodness, but her readers may respond to her psalms with
displays of God’s goodness that take other forms.

The notion of reflecting the truths of the Bible in one’s own life recurs throughout
Bible preliminaries and in FoxeActes & Monumentas well. Foxe hails the printing press
and the circulation of print texts as an important tool for reforming the churatxdarple,
but for Foxe reading is not enough in itself; reading is valued only for its abilitpve m
individuals to acts of faith and witness. Action is also conceived of as a sort of nooxein F
In addressing the question of how to tell the true church and true believers fromgriee fe
the manner in which individuals conduct themselves is repeatedly suggested asre imiea
an individual’s sincerity. True believers rely on their study of the Word of Gdgeaaceful
discussion as an effective means of attaining agreement about the truth andfgingent

true believers—even in the face of violent death.
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This dissertation examines the construction of the act of reading sacretiahaxts
in sixteenth-century England. The advent of print and the legalization of verneatigerus
texts in England created new rhetorical spaces which both defined and were defined b
changing religious climate and by the interactions of oral, written, andqoittotes.
Theologians, translators, editors and printers worked to define what it rnesangage sacred
texts as they worked to stabilize their visions of the Church of England ordadreak
sales.

Though scholars have reconstructed the reading practices of highly educated
members of early modern English society by examining their book collectionsnatiag
and other writings, significantly less has been done to understand the readingpiHdhe
lower orders. Printing records reveal that the most popular books of the period weresediti
of English Psalters, complete Bibles, and Testaments of the Bible. John Aotes
Monumentglid not sell at the rate of Bibles and Psalms, but it nevertheless entered into
popular consciousness when it was ordered placed in all parish churches in 1571. My study
considers the ways these popular books constructed relationships among readerednd sa
texts. The paratexts of these widely circulated editions of sacrecatextbe first four
editions of Foxe'#Actes & Monumentseveal multiple, often competing, conceptions of the
act of reading. And yet, despite the different ends imagined for reading énbibelss,
reading sacred texts is regularly constructed within a communal contextnahehapter of
this study considers the theory of reading put forth in the Sidney Psalter. lathi@sprivate
text which circulated exclusively in manuscript form, the notion that readangdstexts is a
communal activity recurs and is put in the service of legitimating the poattdar

devotional use.



